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INTRODUCTION

“Our wish is Tongil,

Even in dreams our wish is Tongil
By the sacrifice of our lives,

Let Tongil come

Come quickly to save our nation,
Come quickly to save our people
Oh, please come, Tongil!

We’ll work to help it come!™?

'"The Korean term tongil may be translated as unification or reunification in English. It is a
combination of the two Chinese characters, Tong and /l. Tong may be meant reign or management,
and /1 as one. Thus tongil indicates the reign of one government, management of one or country or
becoming one out of separation. When we try to translate rongil into English, especially “unification,”
itbecomes more complicated word because the word also signifies the “Unification religion” associated
with Sun Myung Moon, and its unification theology and church. Thus, unification is not adequate for
us as a way to discuss Korean Christian theology and ethics for national unity. The term rongil has
amore serious socio-political context of national unity than reunification or unification in English may
connote.

As soon as Korea was liberated from Japanese imperialism in August 15, 1945, national
liberation meant the division of the Korean peninsula into two separate political spheres. Above the
38" parallel north latitude, North Korea was occupied by the U.S.S.R. and South Koreaby the US.A.
In those carly days of the national division, a concept known as the Establishment of Independent
Nation was talked in the main principles of National Founding Committee. (Jooung-Sun Noh, The
Nation and Tongil, Seoul: Sa-Gae-Jul, 1985, 103-104). As carly as December 20, 1945, tongil of
South and North Korea was mentioned in official documents for the first time by Joo-Sik Sung who
was a minister of a provisional government that decided on a policy of a fongil between South and
North. (Ibid., 121.) While most Koreans still hope for national fongil, political leaders of the South
and North have misused the word rongil to keep their powers and government.

This is the most famous song of national tongil. “Our Wish is Tongil” is sung or known by
everyone, from kindergarten children to senior citizens of South Korea. Moreover, when all religions
such as Christianity, Buddhism, Confucianism and others hold worship services for national peace or
national tongil, they sing this ecumenical tongil song. This carries the tremendous message that all of
South Korean people must live for national peace and fongil. Additionally, they have too many rongil
songs to count, such as, “South and North World,” “March of Tongil,” “Let's Go to National
Tongil,” “To Verga,” “From Seoul To Pyongyang,” “Tongil Aryrang 1,” “Tongil Aryrang 2,” “To
Wish Tongil” as well as “Our Wish is Tongil.” See Tongil Theology Institute, ed., Song of Nation and
Song of Tongil 2 (Daegu: Young-Nam Theological College and Seminary, 1996).

1
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“We are one Korea,
Which has continued for 5000 years,
This land is one territory
That is linked to the Baekdu mountain,
It is a serious moment for us,
Tongil or Bundar’,
Sister and brothers, stand up for struggle,
Korea is one.”™
While the South and North Koreans have sung the tongil for 56 years, they are still
divided into two as a bundan nation. Today they are far from meeting each other; still they
can hardly exchange any kind of letters between the two. The bundan caused the Korean War
to break out on June 25, 1950, to accomplish fongil by force. The Korean War was an
appailing disaster in which 245,000 were killed, 300,000 went missing, the wounded
amounted to more than 330,000. The number of noncombatants slaughtered is roughly
estimated at 130,000; the number who were kidnaped to North Korea is 85,000; of widows

there were nearly 300,000, and 100,000 children became orphans because of the War. The

*See Min-Soo Kim and Woong-Sun Hong eds., New Great Korean Dictionary (Seoul:
Emundang, 1977), p. 690. The term Bundan is a Korean word which is composed of Bun and Dan.
Bun may be translated division or separation Dan as cut. Literally, Bundan is dividing into sections;
relationship was cut and come to an end. Its meaning in English approximates “division” or
“separation” but the meaning of bundan is very complicated in the specific socio-political context of
divided Korea. It also includes minjung 's suffering and crying out for national liberation. Bundan thus
cannot be translated into division or separation in English at all. Therefore, I will replace national
division by national bundan which has its own socio-political and theological meaning in the suffering
context of divided Korea.

4 “Korea is one” is one of the most common song on fongil in North Korea. This includes the
message about participation in struggle for tongil with the spirit of independence, peace and national
unity. After all, both “Our Wish is Tongil” of South Korea and “Korea is one ” in North Korea bring
the same idea and message. In spite of their hope of rongil, the existing structural evils that uitimately
caused separation still do not allow Korean to overcome the barrier between both sides. That is the
Korean tragedy and makes Koreans’ suffering deepen. On account of Su-Gyoung Yim'’s visit to North
(at that time she was a university student) and her imprisonment after coming back to South, all the
North Korean people came to learn the rongil song of South Korea.

2
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number of “separated families™® whose fates were unknown were numbered more than
100,000.

The Korean Broadcasting Station of South Korea televised a program that searched
for and attempted to reunite separated families in the South. Through this programming,
Koreans realized the stark reality of our situation: the depths of pain in the separated families
who worried each day. Koreans were deeply moved by the occasional reunion of the
separated family numbers. Sometimes a married life was interrupted because of the Korean
War and each partner was taught to hate and curse each other as an enemy. Such serious
suffering and pain must be cured and recovered by their reunion without any conditions.
Meeting and recovery of love, however, cannot be achieved without accomplishment of
reconciliation and reunion as national fongil.

Bundan of the Korean peninsula, which has caused the split of not only the Korean
body politic, but also the destruction of families, social chaos, economic collapse and
disruption of political power, is the most frightening impediment against peace between South
and North. At the same time, bundan also has always heightened the possibility of war among

5See Tac-Hwan Kwon, “A Tendency of Population and Primary Factor” in Korean Society:
Population and Development 1, 1996, pp. 23-24. Separated families who are obliged to be separated
from each other resulted from extortion of national sovereignty by the foreign powers or the process
of national ordeals such as bundan and Korean War. The Korean Red Cross estimated the number of
people in separated families to be about 10 million. According to North Korea’s report, two-thirds of
its people are related to people who went South prior to or during the Korean War. The specialist
about population, Tae-Hwan Kwon reports that the number of all separated family is up to 10 million.
That amount is consisted of the following details: 3.6 million people who came South over the border
between liberation in 1945 and Korean War in 1950; 1 million refuges from the beginning of the war
until January 4, 1953; 84,000 men and women were abducted to North and 303,000 missing people
during the course of Korean War; 22,000 anti-communist prisoners, 40,000 Sahalin compatriots,
1,000,000 compatriots from Japan to North Korea, 3,600 kidnaped people by ship from 1953 to the
present; and 440 people who are still confined in the North.

3
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Asian regional societies. Moreover, the situation of bundan in Korean peninsular has been
regarded as the powder keg that could be blown up, drawing in the superpowers, destroying
world peace. In a sense, regardless of Korean wishes, upon the bundan of Korea, the
superpowers’ contradictory ideologies affected the Cold War after World War I1. This is
ultimately the bundan of whole world, and resulted in many evil actions around the world, not
just on the Korean peninsula.

Historically reviewed, political coalitions and deals among the Western imperialists,
such as the U.S.A,, the UK, China, Russia and Japan began from the mid-19* century, so
that finally the Korean peninsular became a Japanese colony in 1910. During the Japanese
colonial period (1910-1945), Korean people had to get through formidable pain and pressure
by Japanese imperialist policies. Consequently, the national independence and liberation of

the Korean minjung® in 1945 at the end of World War 1I was indescribable good news for all

“The term “minjung” is understood in many different ways, depending on a scholars. Dong-
Hwan Moon, the first generation minjung theologian, defines that “The term came to be used first
during the Yi dynasty (1392-1910) when common people were oppressed by the “yangban” class, the
ruling class of the time. At that time anyone who was excluded from the “yangban” class was a
“minjung. " During the Japanese occupation (1910-1945), most Koreans were reduced to “minjung "
status except for a small group who collaborated with the Japanese imperialists. Today the term
“minjung ” may used for all those who are excluded from the elites who enjoy prestigious position in
the present dictatorial system.” (Dong-Hwan Moon, Korean Minjung Theology, unpublished paper,
January, 1982, pp. 3-4.) David Kwang Sun Suh, another first generation minjung theologian notes,
“Minjung is present wherever there is socio-culturai alienation, economic exploitation, and political
suppression.” (David Kwang Sun Suh, “A Biological Sketch of an Asian Theological Consultation™
Minjung Theology, ed. CTC-CCA, New York: Orbis, 1983, 35.) Yong-Bock Kim, the first generation
minjung theologian describes that “minjung is primarily a political concept, and must be distinguished
from the term people, which is defined by its objective socio-economic conditions. Whoever else they
may be, the minjung are the people under the domination of ruling system.” (Yong-Bock Kim,
“Theology and Social Biography of the Minjung,” CTC Bulletin, vol. 5-vol. 6, 1984-1985), p. 68.
It is clear that first generation minjung theologians hesitate to define the concrete term
minjung. They think that if they define minjung as concrete class or people, minjung are objectified
in history. Although many theologians and sociologists have attempted to described the minjung, it is
(continued...)
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Koreans.

Tragically, however, the superpowers felt the need to balance their spheres of
influence, and Korea was divided by the U.S.A. and U.S.S.R. Before the joy for liberation had
faded the Korean War came to break between South and North to accomplish one nation. The
Korean peninsula remains the only country divided into two. Koreans have not been able to
visit each other nor even exchange letters at all for 52 years. In spite of bundan nation,
however, all Koreans hope for national tongil wholeheartedly.

Joong-Seon Noh says that “Koreans have just realized the root of inconsistency in
their society stems from bundan, and under such circumstances, there is inevitably a huge
amount of suffering and damage.”” He continues to point out this view in more detail:

First of all, bundan brought about Korean War which was recorded as one of

disastrous wars between the same people. This national disaster caused much

damage in the economic, and of course, mental respects. Furthermore, there

are many separated families more than 10 million who can’t visit even their
hometown for 57 years and Korean situation is still unstable and anxious

%(...continued)

a very abstract concept until 1980. Beginning at 1980, young minjung theologians, young minjung
scholars, radical students and progressive working classes began to agree the minjung were as not only
the concrete people who are exploited, alienated and oppressed by conservative ruling elites but also
progressive professional intellectuals and progressive middle classes who fight for radical social
change. See more detail, Dac-Hwan Kim, “The Era of Social Science, A Heated Encounter Between
Movement and Science” in Big Debates of Korean Society in 1980s (Seoul: Jung-Ang-Ilbosa, 1990),
pp. 12-18.

Until now, minjung theologians, sociologists and politicians have defined the concept of
minjung only for South Korean in national divided context. The category of minjung, however, has
to be included for North as well in term of national liberation, national fongil. The concept of minjung
in Tongil theology should be more advanced than that of Minjung theology. It is clear that North
Koreans who are oppressed politically, socially alienated and economically poor, as well as South
Korea have to be considered as minjung. Accordingly, in both South and North, many intellectuals,
middle classes and progressive student who suffer from their struggle for a peaceful unified nation also
can be called minjung.

"Joong-Seon Noh ed., Nation and Tongil (Seoul: Sa-Gae-Jul, 1985), p. 63.
5
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because the possibilities of war exists all the time. Secondly, anti-democratic
factors of political power has spread nation-wide on the ground that Korean
government’s used the idea of bundan in order to keep their dictatorship. All
political ordeal and pressure by such a misusage was imposed to Korean
people. Thirdly, the Korean economy has been damaged from separation of
national resources and industrial facilities caused by national bundan, and this
has served to deepen the Korean economy’s foreign dependency. That
situation was connected with a low-wage policy and accelerated the process
of widening gaps between the rich and poor. Fourthly, in the social respect,
extreme anti-communist ideology was invented and still prevails through
bundan of Korean peninsular. This distorted ideology strengthened national
hostility on both sides and made Korean social structures rigid. Finally,
national common structure faces a serious crisis as bundan has deepened the
differences between South and North in every way.*

As Joong-Seon Noh insists, Koreans have been the captives of bundan ideology that
makes them hate each other. This ideology influences even the churches in South Korea such
that they are brainwashed by anti-communism or bundan faith. The Christian faith contains
anti-communism tenets, with the unconscious hope for thie North’s collapse. This religious
ideology would rather allow North Koreans to suffer from absolute poverty and starvation
rather than trust them. Many Christians in the South firmly believe the collapse of North is
the shortcut to national fongil, which can let them establish churches in North and spread the

Christian gospel to save North Korea. At present some churches in South are preparing many
programs expecting the North to collapse from absolute poverty and starvation. They try to
buy property, plan to set up facilities for the many refugees from the North, save money for
special expenses of national fongil, or collect funds for missions to the North after national
Tongil. They think that these kind of programs contribute to national songil and tongil

theology and ethics.

*Ibid., pp. 63-64.
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We have some questions to pose to such churches of South Korea: First, is it possible
for South Korean churches to contribute to peaceful reunion and national fongil/ without a
precise and exact analysis and true understanding about the geo-political and social forces that
resulted in bundan? Second, we also wonder whether the churches of South Korea with
bundan religion or anti-communistic theology are proper for national /ongil. I am doubtful
whether South Korean religious leaders can understand the reasons why they have to embrace
North Korean as the same people, beloved neighbors, or whether they understand the
theological or ethical imperatives required to carry out a peaceful process for national rongil.
We can contribute to true peace in Korea or any country where people are oppressed by
dehumanizing bundan when we try to search for the praxis of national tongil on theological
and ethical grounds. This is surely the overcoming of bundan that is a victim of Cold War and
the contribution to world peace as well. Without such analysis, it would be very dangerous
for South Korean churches to support rongil blindly, relying on the false hope that the South
Korean government will take North Korea through economic absorption. Accordingly, South
Korean churches should be able to criticize ongil policy of South Korean government about
construction of a national songil policy.

My intention in this study is to analyze the processes that have led to the inhuman
history of national bundan and the too-easy, ideological tongil policies to obtain peaceful
tongil. 1 am also going to demonstrate that bundan theology originated from American
missionary theology through missionary faith. This I shall accomplish by examining their
documents and primary sources, mission and other policies that treat the bundan theology

prevailing since national bundan in 1945. In addition, I will analyze the influence of Bundan
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theology on South Korean churches and its own theology in the view of Korean protestant
church history. Finally, I will suggest the South Korean churches’ task; that is, an ethically-

based Tongil theology contributing to national liberation and world peace.

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



CHAPTERI
THE POLITICAL THEORIES OF NATIONAL BUNDAN AND TONGIL

It is not always clear how and why national bundan was first decided. It is certain,
however, that bundan of Korean peninsular is the by-product of the Allied Nations’ conduct
after the World War II. This conduct produces various reasons of bundan of Korean
peninsula. Most of all, the partitioned occupation of Korea by U.S.A. and U.S.S.R. forces is
decisive. Complicating this was the international joint control over the Korean peninsula after
the Korean War, a consequence of the Allied Nations roles during the War. Independence
leaders, including the provisional government, failed to recognize the consequences of the
international situation playing out on the Korean peninsula. Moreover, around the time of
independence, national leaders themselves were not united. They disputed amongst
themselves, failing to address the fongil problem from a sense of national sovereignty. It
should be underscored, however, that the geo-political and strategic positioning of these
powerful countries is the direct reason for a divided Korea, then and now.

So in most instances, we are apt to find out the direct reason for Korea’s partition
from external facts: the partition-occupation by the U.S.A. and U.S.S.R. Nevertheless, we
shall examine three kinds of reasons for the bundan, in geo-politics, in internal circumstances
and in external circumstances.

1. The Reasons for National Bundan

A. Geo-Political Reasons

The Korean peninsula is located in the heart of East Asia. This fundamental fact of
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strategic, geographic location has been a constant determinative factor in Korean history.
Surrounded by the major powers of Asia and the Pacific — each vitally interested in controlling
the strategically located country — Korea has become many times a battlefield in a struggle
for wider powers. To the southeast, only 120 miles distant, lies Honshu, the principal island
of Japan. To the west, at about the same distance, lies the Shantung peninsula of China.
Manchuria, the northeastern province of China, shares most of Korea’s northern boundary.
Finally, in the northeast, for 11 miles along the Duman river, lies Russia. Shannon McCune
points out:

Not only Korea’s strategic location in East Asia, but its g;eographic character

as a peninsula has been a key factor in Korean history. As a peninsula it has

served as a bridge between powers on the continent of Asia and power in the

Pacific. However, the narrow peninsula is no easy highway; rather, it has often

became a blind and tortuous alley in which aggressors have spent themselves.

This fundamental aspect of Korea-its peninsula location in the heart of East
Asia needs stress.'

The Korean peninsula is not large; with its adjacent islands it comprises 85,285 square
miles, roughly the area of Minnesota. Elongated and irregular in shape, it stretches about 600
miles between latitudes 43 N. and 34 N., though the island of Cheju off the southwest coast
extends to latitude 33.06 N. Thus, the northeastern section of the country is in the same
latitude as New England, and the southern section is in the latitude of South Carolina. Just
as a cross-section from Boston to Atlanta shows geographic diversity, so Korea has marked
differences because of its latitudinal spread.

The peninsula is not of uniform width; from a broad base on the Manchurian border

'Shannon McCune, Korea's Heritage: A Regional & Social Geography (Rutland, VT:
Charles E. Tuttle Co., 1956), p. 3.

10
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it narrows down to a waist of 120 miles between Wonsan and Pyongyang of northern side and
then widens at the Hwanghae peninsula. It narrows again and extends to the southeast with
a rather uniform width of some 160 miles. The exact longitudinal limits of the peninsula are
124.11 to 130.56, a width very slightly greater than that of New York State.

For McCune, Korea is a dagger pointed at the heart of Japan, or a bridge which
provides a convenient military aggressive road conveniently. Two other images are that of a
hammer beating the head of itself, or of a lip protecting its profit from China.? Such figures
may be exaggerated, but they do suggest that the close proximity of Korea to Japan, China
and Russia or others has been an important factor in the geo-politics of East Asia.
Accordingly, domination of the Korean peninsula by other East Asian powers seems to have
been its peculiar fate.

Professor Bong-Yun Choi says that Korean geo-political reason is enough to account
for Korea’s victimization, but at the same time the Korean peninsula can not help struggling
for its survival. “Korea has been the competitive focus of international society, especially
between powerful countries, because Korea is located on the important crossroad in northeast
Asia. Sometimes, Korea can not but ally with aggressive countries. Korean history has been
a struggle to keep its independence during invasions of the foreign powers.”

During Korean history, many invasions by foreign powers occurred upon the Korean
peninsula. The big invasions referred to history begins around the 2™ century B.C.E., with the

“Hahn dynasty” invasion, after that “Su” invasion in the 7* century, “The Kitan” from

bid., pp. 3-24.
3Bong-Yun Choi, The History of National Tongil Movement (Seoul: Hakminsa, 1988), p. 18.
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Manchuria in late 10* and 11* centuries, invasions from Mongolia in the 13* and 14*
centuries, from Japan in late 16® century, another 17®-century invasion from Manchuria, and
so on. In the modern era, foreign powers waged war in order to extend their territory and
seek a new markets for economic imperialism. These were concentrated at the end of 19* and
beginning of the 20* centuries, and such imperial wars did not disregard the Korean peninsula.
When the power countries in Asia - Japan, China and Russia - regarded the Korean peninsula
as an important region for their national security, fighting for control over Korea became
more aggravated. Meanwhile, the Korean peninsula opened its door to Asia and the West in
1882. After that Korea became a battlefield among the Western empires and Asian powerful
countries. Powerful nations started secretly discussing the partition and occupation of the
Korea that would benefit empires such as the United Kingdom, United States of America,
China, Russia and Japan without regard to Korea’s benefit or future.

During the Sino-Japanese War (1894-95), the British government suggested that
Japan occupy the southern part of Korea and China the northern part, though the borderline
was not declared clearly to keep China and Japan from colliding.* After 1896, conflict broke
out because Japan went northwards but Russia sought more influence southward on the
Korean peninsula. In 1903, Russian minister Rosen in Japan suggested to Syomura that Japan
be allowed to get special benefit in its sphere, and at the same time in the northern part the

38" parallel was to become a fixed neutral area where troops from both nations must not

“‘Sun-Seung Cho, The Bundan History of Korea (Seoul: Hyung Sung Sa, 1982), p. 49.
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enter.’

At that time Russia and Japan opposed each other and thus neither was satisfied with
occupying only haif of the Korea. As a result, Russia and Japan waged war in 1904. Japan
won the victory secured in the peace treaty protection rights over Korea in 1905. In 1907, the
United States and Japan secretly concluded the Taft- Katzra agreement, which allowed Japan
free reign to govern Korea and the United States to do the same with took The Philippine
islands. After the Taft-Katzra agreement the United Kingdom approved that Japan protect
Korea. Consequently Japan was allowed by the international community to gain a sphere of
influence in Korea.® Japan officially colonized Korea through the Japanese annexation of
Korea in 1910, an exploit that decimated Korea economically and culturally for the next 36
years. Korea was liberated with Japan’s surrender in 1945, but was then quickly divided into
two Koreas because of the pre-existing strategic and geo-political arrangements begun years
before.

The U.S.A. government did not originally plan for or conspire a divided Korea. But
it is a fact that the U.S.A. was surprised during World War II at the spread of the Soviet
Union army. The Soviet Union declared war against Japan and thenimmediately struck Na-Jin
on 8th, Woong-Jin on 9th and Chung-Jin on 13th, all northern parts of Korea. On the other
hand, Japan notified the world of its quick surrender two days after atomic bombing of
Hiroshima and Nagasaki. The U.S.A. recognized that the Korea held a very important

geopolitical position in relation to its own profit and national security. Under this troubled

’Byung-Oh Kim, National Bundan and Tongil Problem (Seoul: Han Wool, 1985), p. 17.
®Ki-Back Lee, Korean New History (Seoul: 1 Jo Gak, 1977), p. 366.
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circumstance, U.S.A. hurriedly agreed to the 38* Parallel dividing line for geo-political
convenience. The U.S.A. felt it had to prevent the Soviet Union army from advancing south.
The U.S.A. suggested to the Soviet Union the 38* Parallel partition as the second-best policy,
because the U.S.A.’s main military-unit stationed in Okinawa could not match the Soviet
Union army’s speed.

The U.S.A./U.S.S.R. agreement to the Korean bundan after World War 11 is the
primary reason for the geo-political position of Korea today. But to emphasize only geo-
political reasons for national bundan of Korea means to accept bundan as national fate at the
hands of the international powers, and neglect internal responsibility within Korea and other
factors. With enough responsibility to go around, it is easy to for the international community
to blame others for the partitioning of the country, just as it is easy for Koreans to blame only
the international community, and neglect reasons of their own making.

B. Internal Reasons

Professor Man-Kil Kang has emphasized internal reasons for national bundan. He tries
to discover reasons for bundan from internal factors. Advocating bundan sociology in amid
1970's, he explains internal reasons for national bundan as follows:

The modem history of Korea met the bundan period after Japanese colonial

occupation. We can say that the indirection reason of national bundan is

Japan’s colonial occupation and direction reason was the partitioned

occupation by the U.S.A. and the U.S.S.R. But it is not enough that we

attribute the reasons for bundan solely to external action. A better recognition

of modern history is firmly established not by correcting distorted history or

emphasizing great historical legacies alone, but also taking social and national
responsibility for failed history.’

"Man-Kil Kang, Korean Modern History (Seoul: Creation and Criticism, 1984), p. 163.
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The internal reason of national bundan is not to be found in geo-political actions or
external reasons of foreign powers but in social and national reasons. This requires a
subjective recognition of history by Koreans, and a sense of shared responsibility about
national bundan. In other words, it is reasonable that the subjects of history or the subjects
of responsibility should be the nation itself in any case of national history.

According to this theory of internal reasoning, one must first seriously consider the
internal conflicts and different ideas of national independence movement within Korea during
the Japanese occupation. There are many different national liberation groups or socialist
groups such as Buk-Pung-Hoe, Hwa-Yo-Hoe, and To-Yo-Hoe were organized by the student
who returned from Japan before or after March 1, 1919. After that the Korean Communist
party was organized in April, 1925 which contributed many different ideas on national
liberation movement, some of them in dissonance with other ideas.

Meanwhile, Dong-Hwee Lee organized the original Socialist party, Hanin-Sahoe-
Dang in 1918, China and then he participated in the expatriate provisional government in
Shanghai. He felt, however, that it is impossible to accomplish national liberation with a right-
wing nationalist-oriented strategy. Mr. Lee had a totally different strategy for national
liberation and organized Korean Communist party with Jin-Soon Park and other people in
January, 1921. Though it worked for national liberation from Japanese occupation, it became
divided internally because of different approaches to strategy and ideology. But Lee and his
cohorts tried to unite all groups, even if right- or left-wing. Thus Shin-Gan-Hoe was
organized in May, 1931 as the only national party by the cooperation of nationalist right wing

and left wing elements, though under the Korean Communist umbrella. Unfortunately it was
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suppressed by Japan, eventually divided by different internal ideologies. Finally, Shin-Gan-
Hoe was dissolved.

These conflicts between right and left occurred again in the 1930s. The two wings
tried to make a unified national liberation line and, for a brief historical moment, they
successfully organized into a national unified cooperation movement. However, they had no
sufficient time to prepare for a new government upon the unconditional submission of Japan
in August 1945.

Suddenly, Korea was independent of foreign powers. It was not a true independence,
however, because of internal discussions on national unity, but it was free of the international
powers, especially the U.S.A. and the U.S.S.R. Korean leaders who spent lots of time arguing
among different political viewpoints or ideologies had no large internal following, and
therefore could not persuade a majority of Koreans to follow their foreign policy. Moreover,
they were not able to mount any resistance against the superpowers.

Such internal reasoning focuses fundamental responsibility for national bundan upon
ideological conflict among national leaders. It natural follows that any national liberation will
also be a time for national contradiction. This can help to explain why — from an internal point
of view - division into two Koreas came. From this perspective, the most important reason
for two Koreas, for national bundan, is internal conflict and national contradictions.*

The second reason for national bundan is the political forces in Korea that failed to

construct a unified democratic nation after national liberation. National bundan resulted. If

'Gyoung-Roh Yoon, “Historical Understanding on National Liberation of 1945 and Bundan,”
in The Korean Church and History 2, ed. The Institute for Korean Church History (Seoul: The
Christian Literature Press, 1992), pp. 28-29.
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we take the bundan in the independence movement as a background of bundan, the bundan
of political forces after national liberation is a fateful one. As Professor Kang has noted:

There are practical conditions of national bundan which are concluded by the

decision of the 38* Parallel and partition occupation of the U.S.A. and

U.S.S.R. However, the maneuver of political leaders who took advantage of

the foreign powers became a fatal one.’

After liberation, the two wings entered into political conflict regarding the trusteeship

. plan in March 1943. It occurred in the Washington, D.C. conference in which the Allied

Nations discussed Korean case for the first time. Leaders of the U.S_A. and the Soviet Union
also participated. The content of the conference was not revealed. However, according to the
“Cairo Declaration,”"® they decided to make Korea independent “in due course” after
December 1, 1943. But it was the 1945 “Yalta Conference”" that the victors in World War
[T formally decided the trusteeship of Korea. They made the trusteeship plan public in the

“Moscow Conference” in which leaders of three nations participated. According to the

Man-Kil Kang, op. cit., p. 174.

1%See U.S. Department of State, Foreign Relations of the United States: Diplomatic Papers.
Conference at Cairo and Teheran, 1943 (Washington D.C.: U.S. govemment Printing Office, 1961),
pp. 399-404. The first serious consideration of the Korea is the “Cairo Declaration” which was written
down by the heads from the Allied Nations such as U.S.A., U K. and China. President Roosevelt met
Anthony Eden, Foreign Minister of United Kingdom and discussed Korean trusteeship for the first
time, when they thought over solving Asia problem after World War I1. This remark, “in due course
Korea shall become free and independent,” meant that President Roosevelt suggested a certain
provisional, international trusteeship over Korea.

"'See U.S. Department of State, Foreign Relations of United States: The conference at Malta
and Yalta (Washington, D.C.: U.S. Government Printing Office, 1955), p. 984. President Roosevelt
proposed a multilateral trusteeship for Korea, without the presence of foreign troops at the “Yalta
Conference” in February 11, 1945. U.S_A., United Kingdom, U.S.S.R., and China made a final
agreement about trusteeship of Korea for 20-30 years after World War II. But President

Truman backed out of any agreement on Korea with the U.S.S.R. at the Potsdam Conference in July
26, 1945.
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Moscow Agreement of May 28, 1945, there are four clauses that they would establish
temporarily the Korean Democratic government founded on an independent country. The
powers would have trusteeship supervision for at least five years, during which time they
would manage the Korean government via multi- national governments. What they suggested
is a solution for the trusteeship problem for Korea.!?

The problem was that the national political leaders could not reach a unified and
mutual agreement about the Allies’ decision. The national leader in Shanghai’s provisional
government opposed the trusteeship plan strongly. After national liberation, he and his fellow
leaders returned to Korea as individuals; the American military government did no: recognize
the Shanghai-based leaders, who perceived trusteeship as a national humiliation. Moreover
they were convinced that trusteeship was but another form of colonial government. Opposing
the Shanghai faction, the Korean Democratic Party and Sung-Man Rhee sustained a
relationship with the American military government, recognized the trusteeship plan at a
strategic position and they put aside their decision, and then they opposed the trusteeship.'

The internal crisis came to a head when the Allied nations and American military

government supported Mr. Sung-Man Rhee who founded the South Korean government in

'2The ministers of foreign affairs of three countries, U.S.A., UK., and U.S.S.R. gathered in
Moscow and they announced four clauses among those clauses in the third one, they are suggesting
the trusteeship of Korea. The third clause is as below. “They should write out assistance plan about
economic, political and social progress of Korean people, democratic autonomous progress and
foundation of independent country. They should organized joint committee under participation of
temporal Korean government and democratic group to make the governments of the four countries,
U.S.A, UK, US.S.R, and China, participated in writing out an agreement about trusteeship by four
countries for at best five years. The suggestion of the joint committee should be submitted after
consulting with Korean govemment.

13Kun-Ho Song, “The Suggestion of Trusteeship and the Dispute” Bundan Period and Korean
Society (Seoul: Kachi, 198S5), p. 58.
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May 10, 1948. But as the South government was founded, the left wing, including the
People’s Communist party, announced it strongly supported Moscow conference in 1946.
During this period, Messrs. Kyu-Sik Kim and Un-Hyung Yeo, who represented the
moderate right wing, suggested cooperation between the two sides as a compromise plan.
Kim and Yeo insisted that they should immediately establish a coalition government in a form
approved by the Allied government and after that they should discuss the trusteeship. For
them, the most important point was to establish a compromise government incorporating both
wings of the political spectrum. They suggested seven relatively reasonable compromising
plans as problem solving, including land reform among the peasants.'* This was the last
political cooperation movement of the two wings before the establishment of the bundan

governments in the South and North. It was very distant from the vision of one unified,

1“See Joong-Seon Noh, op. cit., pp. 173-74. Here he explains that cooperation camp of the two
wings announced seven principles about cooperation of the two wings as follows:

(1) We should found a democratic coalition government by the cooperation of the two wings
through South and North side of Korea, according to the three countries’ conference which guarantees
democratic independence.

(2) We should submit a cooperative declaration that asks for continued cooperation
committees of the U.S.A. and US.S.R.

(3) We should distribute land gratuitously to peasants by the rules of land reform through
confiscation, conditional confiscation and successive purchasing; treat the bases in urban district and
big buildings of the Japanese; make important industries nationalize; perform establishment of local
autonomy based on social labor law and political freedom; process the currency public welfare case;
and give an effort to found a democratic country.

(4) We should suggest regulations that will process the pro-Japanese and national betrayers
issues and make the legislation to process the regulations.

(5) We should make efforts to release political activists who were arrested by the Japanese or
the current American military government throughout South and North side of Korea, and restrain
terrorism of the two wings.

(6) We should write out an alternative plan about the functions, the process of organizing and
management of the legislature, and perform the plan actively.

(7) We should give an effort to guarantee the freedom of media, association, publication,
traffic and vote through the country.
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cooperative government, because either the right or the left did not accept this plan. The
political situation in Korea worsened.

The American military government submitted the Korean problem of national bundan
and confusion to United Nations. As a result, Korea was given a vote when it founded a
separate government in South Korea, May 10, 1948. They called it the Republic of Korea.
Watching this political reality, “North” Korea announced the formation of the Democratic
People’s Republic of Korea. Ever since then two Koreas have existed.

As mentioned above, the reason for failure of tongil after National Independence is
traceable to intolerant attitudes of the extreme right and the extreme left. Neither could accept
one unified nation, not even the relatively reasonable compromise plan of the moderate group,
and they continued to struggle excessively. This is the internal responsibility theory explaining
how the nation could not unify itself.

Adding to this scenario, Korea did not get rid of the oppressive rich landlords and pro-
Japanese capitalists who were supported by Japanese colonialism. Moreover, they became the
extreme right who supported American military government and Sung-Man Rhee. They
became part of the extreme right who accelerated national bundan. They contracted an illicit
intimacy with the U.S.A,, who would come to support their privatized interests. They
supported and fixed national dundan to accomplish their own aim and sustain their own
socio-economic-political benefit in the South. Thus, one can see the responsibility for national
bundan is not external, but internally reasoned.

C. External Reasons

The U.S.A. policy toward the Korean peninsula was one of trusteeship, with the
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intention of getting rid of resistant nationalism, and transplanting in their stead pro-United
States conservatives. As a result, President Roosevelt and Britain’s Foreign Minister Eden
agreed to put Korea in trusteeship by China, U.S.A. and other concerned countries. In
November 1943, three leaders from U.S.A., United Kingdom and China agreed at the “Cairo
Conference” to delay Korean independence using ambiguous expressions, that is, Korea will
gain independence “in due course.” Roosevelt discussed Korean trusteeship at Teheran with
Stalin in November 1943. Roosevelt also asserted that the East Asian colonies would need
a prolonged educational period to gain the ability of self-government before achieving true
independence. Independence “in due course” was the clear policy when the Cairo Declaration
was reaffirmed at Potsdam in July 1945. There was no discussion of military occupation of
Korea by the U.S.A. or U.S.S.R. or other superpowers after war. Upon the atomic bombing
of Hiroshima and Nagasaki on August 6 and August 10, 1945 respectively, the Soviet Union
declared war against Japan. Japan made it known that it would accept conditions suggested
by the Allied nations in the Potsdam Declaration on August 10, 1945. The war was over when
Japan surrendered.

When Japanese surrender became imminent, the State War-Navy Coordination
Committee met on August 10-11, 1945 in Washington to draft a General Order that would
define the zones to be occupied by the U.S.A. and U.S.S.R. forces in Korea. Colonel
Bonesteel, who later headed the U.S. Forces in Korea in the 60's, and Major Dean Rusk, who
later became Secretary of State, were given thirty minutes to complete the draft. Armed with
only a small-scale map of East Asia, they were told “to come up with a proposal which could

harmonize the political desire to have U.S.A. forces receive the surrender as far north as
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possible and the obvious limitations on the ability of the U.S.A. forces to reach the area.”**
Bonesteel and Rusk chose the 38* Paralle! because it almost divided Korea into two equal
parts and the southern zone contained the capital and the greater population. The fate of a
millennia-old state of Korea was thus casually decided by two U.S_A. junior officers in thirty
minutes.

The Mediation Committee of three Departments of U.S.A. (The State Department,
The Department of Navy, and The Department of The Army) received the Japanese surrender
procedures by Soviet Union for the northern part of Korea, and the same for the U.S.A. for
the southern part. This plan was ultimately agreed to by Truman, who then notified England
and the Soviet Union. In tae long run the United States decided the 38® Parallel would bisect
and divide Korea. This cannot help but be regarded as artificially drawn bundan, a Western
military and political understanding of Korea for the sake of its own benefit.'¢

Accordingly, the external reason of national bundan is foreign power. It means that
foreign powers, especially the U.S.A. and U.S.S.R. are each responsible for national bundan.
When we deal with responsibility of foreign powers on bundan, there are three emphases, that
is responsibility of U.S.A.; US.SR,; and both US.A. and US.SR.

First of all, North Korea has insisted that U.S.A. has responsibility for national bundan

of Korea. Most people in the South who this and similar thoughts as North Korea were taken

Ibid., p. 102; Hyuk-Kyo Suh, “The Division of Korea and Reunifications: A History” Korea
Report ed., The Division of Korea Must End (Washington D.C.: Korea information and Resource
Center, 1989), p. 9.

16See Bruce Cumings, American Policy and Korean Liberation, New Jersey: Princeton Press,
1983.
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as communist and pro-North Korea by the South Korean government. They were harassed
and often jailed. But recently, radical minjung, including students, intellectuals, and the poor
in Korea as well as radical scholars in the U.S.A. have strongly suggested this point. Joon-
Seon Noh wrote about U.S.A. policy on Korea as follows:

[Radical thinkers in the U.S.A. have emphasized how] American Colonial

policy in the post-war era has propelled a policy of trusteeship to restrain

colonial liberation campaigns and allowed political independence and

strengthening of the conservative right wing. Ultimately, this has removed
resistant nationalism, built up pro-United States conservatives, at the same

time attributed to a United States-initiated world system through compelled

military aid."

Bruce Cummings, who has written about such radical thinkers, holds that the U.S.A.
has the primary responsibility for political and social situation of Korea after Independence,
national bundan and the Korean War. Professor Cummings notes that U.S.A. recognized that
the political territory of the two wings was not advantageous to it after independence and so
abandoned negotiations with the U.S.S.R. The U.S.A. supported Korean Democratic Party
and its leader Dr. Sung-Man Rhee who followed the political line of pro-U.S.A. and anti-
U.S.S.R. as an extreme conservative force of the nation.'* The U.S.A. gave huge support to
the extreme conservative Korean Democratic party and Sung-Man Rhee with bundan policy.
Korean conservative leaders in turn actively assisted the bundan policy of U.S.A. for their

own military and political interests. Since the U.S.A.’s influence was so strong at the

beginning of Korea’s bundan, the direct responsibility for it is on the U.S.A.

Joong-Seon Noh, op. cit., pp. 13-14.

"*Bruce Cummings, The Origin of Korean War-Liberation and the Emergence of Separate
Regimes 1945-47 (New Jersey: Princeton University Press, 1981), pp. 529-541.
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The secoend emphasis is that the U.S.S.R. was responsible for national bundan of
Korea. Frankly speaking, the U.S.S.R. did not create a military government in their
occupation zone in Korea like the U.S.A_, nor did it go to the extremes that the U.S.A. did
in interpolating the local political situation and process in Korea to its advantage. The Soviet
forces were the only Allied forces, together with Korean forces, that actually fought against
the Japanese in Korea. Their primary function in the occupation of Korea was military, that
of overseeing the Japanese surrender in northern Korea. The U.S.S.R.’s political objective in
Korea was to make sure that no hostile state emerged near its border."

Nevertheless the U.S.S.R. cooperated with the local people’s socialist Committees
formed prior to their entry into Korea, helped various reforms including sweeping land and
labor reforms to take place, and then left political activities mainly to the Koreans after the
North’s communist revolution. The U.S.S.R. did promote the communization of Korea under
the Comintern’s command. Thus U.S.S.R. did come to communize at least the northern part
of Korea where they occupied already.® Nowadays this point of view is still strong in South
Korea with anti-communism ideology, though it is changing a little. Even South Korean
churches have accepted this view without any kind of criticizing.

The third emphasis is that the U.S.A. and U.S.S.R. contracted anillicit liaison for their

own advantage and drew the 38* parallel in Korea. Academic Yong-Ha Shin recently insisted
tag

YHyuk-Kyo Suh, op. cit., pp. 9-10.
¥Gyoung-Ro Yun, op. cit., p. 31.
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on this point.? It is tremendous view which made for a new understanding of bundan history.
He strongly opposed to the theory that the nation itself bears the responsibility for Korea’s
bundan. Instead, he discusses the theory that U.S.A. and U.S.S R. held secret talks to divide
the nation, explaining how bundan is an illegal, secret contract among these two foreign
powers with interests in the peninsula.

The first step of this illicit union was the trusteeship plan of Korea fixed at the Cairo
and Teheran Conferences. After that the U.S.A., United Kingdom, U.S.S.R. and China at the
Yalta Conference made a final agreement about the trusteeship of Korea for 20-30 years after
World War I1. Even though the plan was that they should occupy Korea as a colony, the
bundan of Korea was not suggested by any United Nations pronouncement. Unfortunately,
the initial comment for bundan of Korea was at the “Potsdam Conference” in July 29, 1945
which called “Potsdam Contraction” anillicit Intimacy or Potsdam Secret Agreement by Shin.
This is the very essence of Contract an illicit intimacy of U.S.A. and U.S.S.R.

According to professor Shin they might have discussed that matter whether U.S.S.R.
would declare a war to Japan and they would have made a secret agreement on rights and
interests of U.S.S.R. Professor Shin wrote:

The President of the U.S.A. or the Secretary of State helped the U.S.S.R.

participate in war against Japan and they made a secret political agreement to

seal the deal. If the U.S.S.R.’s army were to attack Manchuria or Korea, the

U.S.A. would approve of the vested rights of the U.S.S.R. because of its

contribution to reduce U.S. Army losses during World War II. They thus
ordered the settlement the boundary of Korean peninsula according to

31See Symposium of Donga newspaper issue number 20,000, Oct., 1986. There are professor
Yong-Ha Shin who has this kind of viewpoint. He presented his point at the symposium, “How to view
the modem history.” The theme was ‘“Recognition of History of Korean before and after 8.15 National
Independence.”
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contract an illicit intimacy or secrete agreement.”?

Up uetil now, military opportunism of the US.A. and U.S.SR. in Korea has
understood as a general discussion about Korean bundan, as the U.S A. insists. It is the
reason why U.S.A. tries to show the origin of bundan with common sense arguments
involving either strategic military interests or political and economical interests, not for
reasons of military opportunism. Even today, however, the data are not revealed and such
theories cannot be finally verified.

As Professor Shin emphasizes above, the Potsdam contract was an illicit affair
between the U.S.A. and U.S.S.R. As such, it deserves to be reviewed to examine afresh the
origin of national bundan of Korea. The fact that the U.S.A. and U.S.S.R. occupied South
and North Korea separately is the result of anillicit political union of the two nations and this
was decided at a Potsdam Conference before either country occupied and divided Korea.

Itis a fact that political leaders of the South and North have defended peaceful rongil
based on democratic policy after Korean War. Each has tried to accomplish national rongi/
in ways that sustain their own understanding of sovereignty. Ironically, such positions are far
from national tongil that all people in the South and North Korea maintain to this day. Let us
examine several issues which are discussed today to overcome the anti-national and anti-

ethical bundan of Korea.2

2Yong-Ha Shin, “The Origin of Korcan Bundan and Potsdam Secrete Agreement Theory” in
National Issues and Social Movement After National Independence (Seoul: Literature and Intelligence
Publishing Company, 1986); Donga I1-Bo-Sa, op. cit., pp. 11-35.

3Tongil policy of South Korea in 1950 is that they should unite the nation by force, and one
of South Korea in 1950's that they should attack the North and destroy communism with Anti-
(continued...)

26

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



2. The Political Theories of National Tongil
A. National Tongil Model by Force.

One way to approach South and North Korean separation in the 1950s and 1960s was
to use force. South and North Korea had different programs but the same policy about
national fongil. While South Korea developed its northward fongil policy of collapsing North
Korea by war, North Korea had a communzing fongil policy that featured expelling the U S.
army and South Korea government authorities from South Korea by communistic revolution
or war. Let us examine this armed songil policy of South and North Korea.

Tongil policy of South Korea in early years of bundan was that of armed rongil. It
meant that the two Koreas would have to unite by marching north in war. This model was
that of the first president, Sung-Man Rhee’s, whose regime emphasized armed rongi/ from

1953 to 1960. On March 1, 1953, at the end of the Korean War, Dr. Sung-Man Rhee, first

3(....continued)
Communism as a prerequisite to reuniting. After the Korean War Jung-Hee Park regime in 1960s and
1970s, South Korea insisted its tongil meant defeat of Communism with Anti-Communism. North
Korea emphasized tongil through Communization. In the carly and mid-1980s the South Korean
regime of Soo-Hwan Jun regime emphasized democratic tongil by democratic concord. In the latter
1980s and the carly 1990s, Tac-Woo Noh regime insisted tongil by national cooperation. On the
contrary, North Korea insisted tongil by Federation of Koryo (Korea) in 1960s and 1970s and tongil
by Koryo Democratic Federation which was advanced from the first, and still maintained today.
Radical scholars, students and the minjung in South Korea, and intellectuals in Japan and
U.S.A. have asserted tongil by minjung from 1950 to present. The leader of the second largest party,
Dae-Jung Kim suggested tongil with three steps. Meanwhile The Rev. Ik-Hwan Moon, a pastor and
tongil activist, visited North Korea and discussed tongil with I1-Sung Kim. He was arrested and
imprisoned because of his illegal visiting of North Korea. Recently it was suggested in South Korea
that it recognize the absolute poverty and starvation in North Korea, and it should reunite the country
by absorbing North Korea as Germany did. But some suggest that if we reunite the country by
absorbing North Korea, we could have economic destruction. Accordingly, most Koreans and
politicians insisted that we should keep the two systems with the present state of bundan, and exist
together peacefully without a war. This tendency maintains the status quo of tongil, and the movement
becomes retrogressive.
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president of South Korea, maintained in his “National Meeting of Northward Tongil” policy
sent to the president of the United Nations General Assembly:

1. We maintain northward fongil and object to an armistice of the present front line.

2. We promise that we stand up against North Korea to gain freedom and peace.

3. We argue that preserving freedom and peace of the Republic of Korea means

marching to the Yalu River, Baek-Du mountain, and rescuing the North Korean

people. Tongil of South and North Korea supports world peace

The Korean War broke out on June 25, 1950 and ended provisionally on July 27,
1953 with an armistice agreement. During the War, the South Korean government criticized
unfavorably an armistice, saying, “ truce is the opinion of those who do not realize that South
Korea, an agricultural area and North Korea, an industrial area could not live if they divided.”
It also called attention to northward tongil, “the Allied forces should march to Manchuria
frontier of China.”?

On December 27, 1950, South Korea religious joint congregation meeting, at hearing
the tongil messages sent to United Nations secretary general, the President Truman and
General MacArthur c.oncluded that the Korean War was a conflict in the latter days of
contention between democratic and communist countries. They demanded that Western
forces under the United Nations flag should march until they win the decisive battle between

the two opposing sides. It just happened that the showdown was to occur in South Korea.?*

After almost two years of hostilities, the first president of South Korea, Sung-Man

#Joong-Seon Noh, op. cit.p. 310.

“Heung-Soo Kim, “Review on Tongil Movement History of Korean Church” in Jubilee
Theology and Movement of Tongil Jubilee. ed. Soo-1l Chae, (Seoul: The Korea Theological Study
Institute, 1995), p. 430.

*Yang-Sun Kim, Ten Year History of Korean Christianity afier National Liberation (Seoul:
Dept. of Christian Education, Assembly of Presbyterian Church of Korea, 1956), pp. 89-90.
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Rhee opposed an armistice on April 9, 1953 and pronounced that South Korea would
independently march northward regardless of the Allied forces. This policy had an effect on
the whole of South Korea. The National Assembly resolved on April 21, 1953 to object to
an armistice without fongil; student rallies of northward fongil policies began in Pusan on
April 22; the National Assembly composed a northward fongil special committee on April 23;
president Rhee gave the U.S.A. notice on May 8 that he would not accept an armistice, only
surrender by North Korea. He blamed the U.S.A. for hastening toward an armistice in a
speech at the Naval Academy on May 30; a large northward fongil rally was held on June 11;
the South Korean Army independently began new hostilities on July 16; South Korea declared
that it would not attend an armistice agreement on July 20. Eventually South Korea consented
to an armistice agreement (if agreed to by July 24) and an armistice agreement was signed
formally on July 27.

On April 26-27, 1954, sixteen United Nations-allied countries discussed tongil of
Korea in a Geneva Conference. North Korea hoped that its side could send representatives
to this Conference, and that the United Nations would finish intervening in Korea. South
Korea remained opposed to an armistice in line with the Rhee government’s northward rongil
policy and suggested a general election throughout the peninsula under the supervision of the
United Nations.” Neither leader in the North or South, however, would accept the proposal
because accepting might be interpreted as submitting to the opposite side’s principle.

In spite of the Geneva Conference that would make one Korea under guard of the

United Nations, President Rhee still argued rongil by arms, threatening anew to march

TDonga Daily Newspaper, dated of May 9, 1954.
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northward. One can see the evidence in his speech of May 7, 1955: “We think it is impossible
to coexist peacefully. To escape a slave situation and accomplish rongil from a divided Korea,
we should fight against Communists.”** After four years, January 20, 1959, Sung-Man Rhee
showed similar opinion in an interview with the New York Herald Tribune. He said, “the
peaceful attempt to accomplish national tongil of Korea turned out fruitless. There remains
only drastic way, we should choose between marching northward and waiting until North
Korea attacks Seoul.””

We have to observe how Rhee’s northward rongil policy was unrealistic. In fact,
South Korea could neither march northward nor accomplish national tongil without the help
of the United Nations and the U.S.A., both of which hesitated to support this armed rongi/
plan. Nevertheless, this argument made it favorable for U.S.A. to support South Korea’s
economic and military affairs in the ruins of Korea after Korean War.*

Moreover, the northward fongil policy of President Rhee was armed fongil to
“liberate” North Korea from “demonic Communism.” The weak points of this model are that
South Korea might stimulate North Korea to provoke a new war, and the world community
might regard South Korea as a bellicose country. So Rhee’s fongil policy was unacceptable
in that it might cause renewed war and he could get no realistically support for the policy in
both the international community and South Korea.

North Korea also had an armed fongil policy; that is, a communizing fongil via

BIbid., dated of May 7, 1955.
BYbid., dated of February 20, 1959.
“Ybid., dated of Junc 25, 1955.
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communistic revolution. North Korea had the fongil policy against the South that would
communize the whole peninsula on the grounds of a “democratic base line.” North Korea
attempted to communize South Korea by force of arms. This policy revealed itself during the
Korean War.*!

North Korea failed to accomplish national fongil in the form of communizing South
Korea by arms in 1950. After the War, their way of communizing the peninsula changed to
guerilla war tactics, including land and water infiltration in the 1960s and 1970s.* North
Korea seemed to prefer a strategy of fomenting internal disturbances or sending spies into the
South through rivers, by sea and through a third country, Japan. According to North Korean
sources in South Korea, it is said that Pyongyang sought to destroy important public
establishments and use indirect invasion or limited military disputes, including such terrorist
activities as assassinating political leaders of South Korea. North Korea aimed at disturbing
the [PU General Assembly in October, 1983, a series of international conferences in 1983, the
1986 Asian Games and the Seoul Olympic in 1988."

On June 19, 1983, North Korea sent three armed spies disguised as South Korean

military personnel into the South via the Im-Jin River near Mun-San, north of Seoul. But

NThere is dispute about the cause of Korean War and responsibility. It is very difficult to
isolate a single cause about the complex situations surrounding the Korean peninsula war. There exists
various factors; a cold-war, confrontation structure between U.S.A. and U.S.S.R., power discord and
class struggle between the South and North, northward tongil policies of Sung-Man Rhee’s regime
which stimulated the North, etc. The most undeniable and important factor is a revolutionary strategy

of the North leadership under II-Sung Kim which sought to communize the South and enforce a
national rongil of Korea.

%Young-Jeh Kim, Korea's Future and East Asian Politics (Washington, DC.: University
Press of America, 1978), pp. 149-150.

Pbid., p. 150.
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South Korea military guards killed them. North Korea is said to have purchased a great deal
of military uniforms and fittings of U.S.A. and South Korea.* On August 8, 1983, North
Korea sent an armed spy ship into the South for the purpos‘e of destroying the nuclear power
plant in Wall-Sung on the east coast. The South Korean army sank the spy ship and shot four
armed spies dead.”* Eight days later, Pyongyang sent a 60-ton “spy war vessel” disguised as
Japan fishing boat to the east of Wool-Leung Island. South Korean guards sank it and all of
the North Koreans lost their lives.* These three incidents were but a prelude to localized
warfare the way Pyongyang communists sought to do harm to Seoul’s international and
economic positions. In October 1996, Pyongyang sent a submarine with 12 spies into the east
of South Korea, near Kang-Leung and for a short while fought South Korean forces in the
streets and mountains of the area. Watching at these realities Pyongyang explains these South
Korean disruptions as the result of government mishaps in the South. The South, it reasoned,
not the North, will collapse through internal disruption and disorder. After such collapse,
North Korea would unite South Korea and accomplish rongil by force of arms.

North Korea has to make two preliminary conditions to fulfill its aim. First, unstable
political and economic situation must appear in South Korea. Second, the U.S.A. should give
up its army bases and military agreements with South Korea. These two conditions are very
unrealistic. South Korea has become only more prosperous as it modernized in the past

generation. At the same time, North Korea faces difficult social and economic situation still.

MThe Korea Herald, Editorial, dated of June 22, 1983, p. 2.
[bid., August 9, 1983, p. 1.
%Ibid., August 19, 1983, p. 2.
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It is impossible to communize South Korea by force of arms or absorb South Korea by
internal disruption.
B. Permanent Neutralization Tongil Model

Korean scholars residing in U.S.A. and journalists in Japan have suggested a
"permanent neutralization model.””” A Korean Neutralization Committee composed of
Korean scholars residing in U.S. A. have proposed that "established South and North Korean

* governments should be dismantled, to set up a neutralized tongil government.”* Professor
Bong-Yun Choi emphasizes that “Korea has been the militarized zone of international power
politics for half a century in East Asia. The Korean people have been the victim of the
international East Asian politics. Korea, therefore, must become a permanent neutral nation
to preserve its independence and establish peace in the East Asia.”*

This Korea Permanent Neutralization Committee (KPNC) including Professor Choi,
argued as early as 1953 that national bundan should give way to a peaceful rongil. Further,
the tongil government should be established to democratic procedures, and become a
sovereign nation exercising a permanent neutralization policy. It suggested four permanent
neutralization program as follows. First, an international conference should be held to solve

Korean matters peacefully, especially to reunite Korea and solve problems that would arise

"The most influential persons on neutralization fongil! model are Bong-Yun Choi, a political
scientist residing in U.S.A., Yong-Jung Kim, a rongil activist living in U.S.A., and Sam-Gyu Kim, a
joumalist residing in Japan. The South and North Korean governments did not give a welcome to them
and were reluctant to allow them to enter a country because they had suggested neutralization rongil
model.

3Bong- Yun Choi, History of National Tongil Movement (Seoul: Han-Back-Sa, 1988), p. 268.
®1bid., p. 269.
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upon the peninsula’s neutralization; second, all foreign armies should be withdrawn and
foreign army bases on the Korean peninsula should be prohibited; third, military aid offered
to the nation should only be designed to bring Korea back to its former condition; and forth,
the reunited one Korea should be a member of the United Nations.*

South Korean government authorities denounced these suggestions for a neutral
tongil as destructive and contrary to its own forceful, northward ongi/ plan. The KPNC was
blamed for offering an undesirable organization idea, and seen as playing into North Korea’s
hands and its own fongil plan.

The U.S.A. senator Mike Mansfield, after visiting the East Asia in 1960, wrote the
following report to the chairperson of Congress’ Foreign Affairs Committee. “The U.S.A.
must consider thoroughly the possibility of solving problem of Korean national fongil in the
way of Austrian neutralization.”*! He revealed his opinion that if Korea were to be
neutralized, the neutralization should be supported by the U.S.S.R., China, Japan and other
countries near Korea. When Mansfield’s proposal was released, many Korean students in the
South and intellectuals and radical politicians supported permanent neutralization as the only
way of tongil.

The opposition to such plans were strong and broadly based, however. The most
important reason why South Koreans objected to a neutralization fongi/ model is that
neutralization cannot exist in philosophy or belief. To put neutralization into practice is the

hard part. Many believed it impossible that neutralization could be used to govern Korea

“Ibid., 269; San Francisco Chronicle, June 2, 1953.
“'Mansfield’s whole interview is in Donga Daily Newspaper on November 6, 1960.
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under one power. They argued that permanent neutralization could threaten Korea
sovereignty.

In this matter, Swiss historian, Edgar Bonjour said that neutralization did not prevent
Swiss people from judging intemational politics and analyzing various ideologies and forming
their own opinions about them.*> Former Austrian prime minister Yuli Labb emphasized that
“individual intellectual and political freedom will not be disturbed because of national
permanent neutralization.”*

A second argument emerged. One power might use neutralization to govern the
Korean peninsula. This position seemed to be the expression of mutual mistrust between
competitive powers. In this argument, it is important to point out that a neutralization
agreement supported by the four biggest powers (the U.S. A, Japan, China and Russia) would
prescribe that Korea should not be governed by powerful countries. It is very important that
powerful countries should respect Korea permanent neutralization. Such agreements in
themselves cannot prevent competitive powerful countries from attempting to govern Korean
peninsula. What matters is that Korea should make the powerful countries realize Korean
neutralization and its preservation are related to their profit.*

Most South Koreans remain ill at ease about the possibility that a neutralized Korea
would be more easily communized by latent communist factions in North Korea. The South

Korean government uses this feeling of uneasiness to solidify its rule base, even to this day.

“Hofer, Neutrality as the Principle of Swiss Foreign Policy, Bong-Yun Choi, op. cit , p. 37.
©Austria: Fact and Figures, p. 24; Bong-Yun Choi, ibid., p. 282.
“Bong-Yun Choi, op. cit., pp. 282-283.
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In fact, however, such a scenario is out of the question because North Korea faces a severe
economic crisis with chronic famine, poverty and starvation.

The third argument offered by anti-neutralists is that neutralization means the loss of
sovereignty. Until now, however, neither Switzerland nor Austria has lost its sovereignty
among powerful countries. Therefore, the third argument itself has a contradiction. The sole
duty of a neutral country is to remain neutral and not enter into military alliances with foreign
powers, nor allow foreign countries to set up military bases in its territory. A neutral country
can establish any kind of domestic government or ecomomic system. It can judge
independently international issues in terms of its national interests.

Therefore, the only reasonable solution out of the mutually opposing fongil policies
of the North and South regarding the Korean peninsula is that of permanent neutralization
supported by the four powerful countries. This model corresponds to Korean interests and
has the strong point of bringing fongil to Korea, one Democratic national government.
Moreover, it can relax the tensions among powerful countries and contribute to world peace
as well as the peace of Asia.

Sam-Kyu Kim, a Korean journalist residing in Japan, holds that the most reasonable
tongil model is that of neutralization fongil. He thinks the Korea peninsula that used to be the
battleground for international power politics would, under neutralization, promote and further
preserve its independence and make East Asia peaceful.** After he organized “Committee for
Neutralization of Korea” in Tokyo, Japan in 1955, he gave his neutralization model to each

government leader in the world. First, should Korea lean toward one of the East-West camps,

“Ibid., p. 269.
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it will cause a dangerous imbalance of power, and danger. Second, Korea should develop a
nation-wide political party and neutralization movement. Korea should not regard fongi/
matters as it would ideology matters. This mistaken idea results from the effects of the
U.S.A.-U.S.S.R. power struggle. Adjustments of conflicting interests and establishment of
national sovereignty are neutralization movement matters — domestic and not international.
Third, political independence and territorial integrity should be guaranteed by an international
observer arrangement among the four superpowers: the U.S A., U.S.S.R., China and Japan.*
Mr. Kim maintained that the way to solve socio-economic-political problems of the South and
the North was to solve the problem of national bundan by declaring a neutralized rongil.
Yong-Jung Kim organized a Korea problems research institute in Washington D.C.
during World War II and published a monthly magazine, “The Voice of Korea.” Init he aimed
to convey Korea’s ideal, goal, and hope to Koreans and non-Koreans alike. He also hoped
to model mutual understanding and friendship.*’ “The Voice of Korea” usually featured essays
on South and North fongil government establishment, South and North joint meetings, one
homeland, rongil support within the United Nations, solving the whole range of socio-political
problems on the Korean peninsula and establishment of independent fongil in the homeland.

Sending fongil models to leaders of the South and North Korean governments, Yong-

“See Sam-Kyu Kim'’s following four articles: “A Passage to Homeland-The Shortcut to End
National Tragedy is to Declare Neutralization of Korean Tongil,” ed Sae-Byuk-Sa (Seoul: Sae-Byuk,
June, 1960) pp. 118-21; “Tongil Model of a Territory and a Nation™ Seou! Newspaper, September
19-20, 1960; “The Way to Tongil Independence Republic,” Sa-Sang-Gae, September, 1960, pp. 99-
105; “Clarify Neutralization Tongil Model,” Sae-Byuk-Sa (Seoul: Sac-Byuk, December, 1960) pp.
86-95. Sce also Sam-Woong Kim, Suffering History of Tongil, Seoul: Han-Gyo-Lae Newspaper
Publishing Co., 1994), p. 35. and Bong-Yun Choi, ibid., pp. 268-69.

¥Sam-Woong Kim, op. cit., p. 53.
37

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



Jung Kim stressed that “The fate of our nation lies in our own hands and we Koreans are
obliged to solve our problems and difficulties. There is nobody to do this except us.”** He
began to advocate a “permanent neutralization fongil model,” one placing emphasis on
national self-esteem and independence. He suggested Korean neutralization tongil models be
sent to the leaders of four major superpower countries concerned.

Neither government of the South and North is based on true concerns of the

minjung, nor gives the minjung free opportunity to create their future. As

long as these kinds of governments hold the reins of powers, it is impossible

to have free elections. Both government are obstacles to peaceful fongi/ and

promotion of national prosperity. It is not a matter of regret to get rid of

them.¥

Neutralization fongil models emphasized the geo-political place and situation of the
Korean peninsula, the non-Korean interests of powerful countries in or near Korea, and the
lost native influence of both North and South political regimes. He emphasized the loss of
constructive energies each government suffered because it spent so much of its time and
energy worrying about the other. For example, since it accepted only anti-communism
policies, the South government worried that if neutralization rongil were to break out, its own
established ideology and system would be weakened and threatened, and communism might
gain a stronger foothold on the peninsula.

However, against these fears it was argued that peaceful rongil of Korea must be a

nationwide effort, one accomplished by the present South Korean government, its opposition

parties, intellectuals, radical students, poor minjung and the North Korean authorities. 7ongil

“Ibid.
“The Voice of Korea, February 21, 1955.
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cannot be accomplished through war or military force and should be achieved through

conversation between the South and the North.

C. The Peaceful Tongil Model

(1) The Peaceful Tongil Model before Kim Dae Jung's Government of South Korea

While South and North Korea explored practical ways of achieving fongil, they

announced the “7.4 Joint Declaration of the South and North Korea” simultaneously on July
4, 1972. Both sides came to an agreement that the true ways for national rongil should be
made under three non-negotiable principles: independence, national unity, and peaceful
tongil * For the first time in 26 years, this was the plan of peaceful fongi/ that came to public
discussion.

Accordingly the peaceful fongil should be accomplished independently without

$9See Joong-Seon Noh, op. cit., pp. 483-84. The Joint Declaration announced simultaneously
is very significant in that South and North Korea agreed upon seven points for the first time for 26
years, which are as follows:

1. First, the tongil should be solved independently; second, the tongil should be realized through
peaceful ways without depending upon military force to implement plans or to oppose other parties;
third, we should achieve national unity by transcending differences of thought, ideology, and system.

2. Both parties should stop slandering and invading the other party with armament regardless of
big or small to mitigate tension and thus build trust between the South and North. We agree to take
a positive action to avoid unexpected military encounters.

3. Both parties execute social and familial interchanges on many fronts to recover lost connections
to increase interests and to promote the independent and peaceful fongil.

4. Both parties agree to cooperate cach other in order to accomplish talks between the South and
North Korean Red Cross, which promises great fruit.

5. Both parties agree to install permanent telephones to prevent a sudden military actions, and to
solve problems quickly and efficiently.

6. Both parties agree to solve problems between the South and North while promoting these
agreements. Based on the principles of the South and North which are agreed, we agree to form and
operate the South-North coordinating committee with South chairperson Hu-Lak Lee, and North
chairperson, Young-Ju Kim.

7. Both parties sincerely promise that we should carry out the above agreements before the nation,
which wishes to achieve rongil.
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depending on foreign powers or their interference. Moreover, fongil should be achieved not
by military force but by conversation and negotiation. To make peaceful 1ongi/, national unity
should be the fundamental goal, going beyond thought, ideology, system, religion and class,
whether in the South, the North or outside of Korea.

Ironically, although both sides agreed with these principles, each party felt differently
about the ways to accomplish peaceful tongil. Even in South Korea, it proved difficult to
conform to a single plan because the idea of peaceful tongil is various and opinions vary
widely. Let us deal with rongil plans of South Korea and then North Korea, and find
difference between them.

An examination of the change of South Korean fongil proposals during its northward
policy from 1980 to present shows three policy proposals, that of “National Harmony and

Democratic Tongil,"*' " Hahn National Community"*? and the former President, Young-Sam

$'Doo-Hwan Jun’s South Korean fongil offered a "Democratic Reconciliation, Democratic
Tongil"’ proposal in reaction to the "Koryo Democratic Federal Republic” tongil proposal from North
Korea in 1982. Delegates of both sides would constitute the "Committee of National Tongil,” drawing
up a constitution, discussing the new name of the country, and deciding about a general election. The
draft of a constitution would be approved by a democratic plebiscite throughout the South and North.

Such a constitution would call for a general election and the seating of the National Assembly,
after which a tongil government is established. Jun proposed seven interim steps to the North because
“Democratic Reconciliation, Democratic Tongil” cannot be accomplished in a short time. The seven
interim steps are: First, the relationship between the South and North should adhere to mutual equality
and fellowship; second, the peaceful rongil should not be achieved by war but by peaceful policies;
third, the present social and political realities should be recognized; fourth, while the truce system is
maintained, armaments should be reduced; fifth, mutual interchange and cooperation including free
trips should be systemized; sixth, existing bilateral and multilateral treatics and agreements of the two
countries should be respected; seventh, permanent representatives of Seoul and Pyongyang should be
established for National fongil through national reconciliation. This plan imitates the German style.

52Declaring to advance the age of reconciliation and cooperation beyond the ideology and
political system, Tae-Woo Roh’s authorities proposed to “Hahn National Community” tongil
proposal. First, it drives the interchange between the people of the South and North such as a
(continued...)
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Kim's "Three Steps Tongil Proposal of the Hahn Nation."

A huge step toward a peaceful tongil settlement came in the early 1990s with former
President Young-Sam Kim's suggestion to construct national fongil community that would
succeed the previous government. He called it the "Three Steps, Three Keynotes" tongil
proposal.®® This multi-phasic proposal would function as the foundation of the " Tongil of
Hahn National Community" proposal during a northway policy.

The "Three Keynotes" of this Tongil proposal includes: democratic consent of the
people, co-existence and co-prosperity, and welfare of the nation. The "Three Steps" consist
of the first step of reconciliation and cooperation, the second step of cooperation between the
South and North, and the final step of national 7ongil. In the first step of reconciliation and

cooperation, South and North Korea trust each other and recognize a different political

%(...continued)

politician, economist, religious people, journalist, artist, sportsman/woman, scholar, and student etc;
Second, though the conference of the South and North Red Cross is not held, it mediates and supports
to have the dispersed families know whether life or death, write letter each other and visit each other,
Third, it opens door to trade between the South and the North and the trade is regarded as trade of
nation itself; Fourth, it does not oppose the friendly country of ours to trade non-military goods and
we wish to improve the quality of life; Fifth, we wish to end up with consuming competition,
confrontation, diplomacy and wish to cooperate with North Korea for the nation to contribute to the
international societies for the national benefits; and Finally we are ready to help the North improve the
relationship between North Korea and the friendly country of ours such as U.S.A., Japan and etc. We
also believe that it is necessary to improve the relationship between ours and the socialist countries
such as China and Russia to accomplish national tongil earlier.

7.7 Declaration of former president, Mr. Roh’s authorities has a great difference from
previous defensive and offensive tongil program as a Tongil proposal of Hahn National Community.
Above all, it emphasizes on free visit beyond system and ideology in order to accomplish rongil. By
the way, the people who visited the North imprisoned and suffered because Roh’s authorities did not
take actions after Declaration. Due to the authenticity of this, Declaration was suspected.

$*Y oung-Ho park, “A Driving Strategy of the Tongil Plan Making National Community in the
Age of the Globalization™ The Second Se-Yeon Academic Forum, A Forum of Korean National
Strategy Monograph, pp. 6-7.
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system and then achieve the reconciliation and cooperation. In the second step of “Union of
South and North Korea,” both sides would eliminate any remaining heterogeneous elements
that might block reunification, and then compose a permanent conference such as the South
and North summit meeting or the South and North Korea ministerial conference. Then they
would establish the law of the fongil through combined South-North meetings. In national
tongil as the third step, South and North Korean system will be unified and one single country
will be formed.

The Tongil policy of the present South Korean government succeeds and develops
the preceding, previous President Tae-Woo Roh’s songil policy. The former President,
Young-Sam Kim's government proposes a “Tongil Proposal of Three Steps” based upon
independent, peaceful and democratic implementation of the of 7.4 Declaration in 1972.

"Reconciliation and Cooperation" is the first step to establish a fongil country
between South and North Korea, and interchange between South and North
Korea should be enlarged. This step involves the basic agreement of South
and North Korea to unify, and this wish should be fulfilled seriously and
extensively. Therefore, the national charter of the rongil country would be
selected, and based upon it South and North Korean summit talks should be
made. The second step involves “Union of South and North Korea.” In the
second step, South and North Korea eliminate the remaining heterogeneous
elements, establish fongil organization by basic agreement between South and
North Korea, and then systematize interchanges between South and North.
Moreover, the constitutional law of the fongil through the South and North
Korea is established in this second step. The third step involves a Tongil
Democratic Republic to be created. Members of South and North Korean
Assembly would decide the constitutional law of fongil according to
democratic procedures. Finally, the advanced democratic country which
guarantees the freedom, welfare, and human dignity would be established by
the tongil government.*

54 -Woo Noh, The Theory and Practice of National Tongil (Seoul: Jun-Ye-Won, 1996),
pp. 101-102.
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This “One Country, One System” fongil proposal is more developed and systematized
than Roh’s. Tongil's creation would not be left merely to earnest desires and an idealistic
programs. For comparison purposes, Vietnam experienced a revolutionary fongil and
Germany a capitalistic absorption fongil. For a peaceful fongil in Korea, not so much the
model of Vietnam but of Germany seemed to be the most favorable. The national tongil of
German would be an example to Korea because the Korean situation is very similar with that
of Germany. Remarkably West Germany put the finances on a firm basis and accomplished
a local self-government. Even though the time since the fongil in Germany has brought
unexpected seriousness, there has been substantial progress as well.

(2) The Peaceful Tongil Model of North Korea

Watching at the absolute poverty and hunger of North Korea, the South Korean
former President, Young-Sam Kim's government has insisted upon absorbing the North to
accomplish national rongil. Political leaders, therefore, have emphasized that in case of an
absorptive tongil, the bankruptcy of South Korea could occur. Strictly speaking, the tongil
plan of South Korea proposes to make the peaceful anti-communist and peaceful absorptive
tongil.

If the South’s peaceful tongil policy were the decided approach, the rongil policy of
the North would have to be evaluated systematically. North Korea has argued the a rongi/
proposal of federation since 1960. Its rongil offer was developed as a proposed Democratic
Federal Republic of Koryo (Korea), and then finally suggested by Il-Sung Kim at the 6*
Chosun Worker’s Party of North Korea on October 1980. President Kim explained his

national fongil proposal:
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To accomplish national unity and peaceful tongil, we would not advocate
absolutely the thought and system of only one side. Though we are different
in thought and we have different social system, we can live together in the
tongil nation. We will not force our thought and system upon South Korea
but only try to best for national integration and songil. Our Party proposes
that the North and the South establish national tongil government which both
sides participate in equally on the basis of recognizing and approving mutual
thought and system. Under the national fongil government, a federation would
be founded with the same rights and duties and exercises local self-
government®

In this fongil proposal, the North suggested in its early period the confederation stage
should be regarded as a tentative act toward fongil. North Korean former President Il-sung
Kim’s proposed to guide the important business of the South and the North local government
through a National Confederation Meeting and Confederation Standing Committee. He
viewed the completed national rongil as “one nation, one country, two system, two
governments.”*

North Korea has felt that the unbalance of the national power between the South and
North has only grown since 1970 because of successful economic development of the South.
At the same time, South Korean political policy to the North has worsened due to the
breakdown of the Cold War system. Increasingly, the North has met its national crises alone,
with diplomaticisolation and economic poverty. Therefore, the North has begunto emphasize

the co-existence of the North and South, but in a way that does not hide its fear against the

absorption fongil policy of the South. In his annual speech on January 1, 1988, 11-Sung Kim

*The National Tongil Department ed., The General Meeting of Korean Worker's Party v.
4 (Seoul: The National Tongil Department, 1988), 59.

%6Jong-Suk Lee, “The Changing Processes and Development of the North Korean Policy with
the South” The Research of the Tongil Problem, vol. 4/3 (Seoul: The Institutes of the Research of the
Tongil Problem,1992), p. 90.
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emphasized that one side must not devour the other side or must not overwhelm the other
side in a national fongil.”’ Kim also insisted that “We would not devour and overwhelm the
other side in order to establish peaceful fongil; we must observe the rule of co-existence
between the North and the South to accomplish national fongil; and we must unite self-
government and make one country, maintaining two systems.”**

Hyung-Muk Yeon, the former prime minister of the North made a speech at the prime
ministerial talks of the North and South held at Seoul on September 5, 1990. He said:

The national fongil should not be made only by one side. As we emphasize repeatedly,

the national fongil of Korea is not devouring the other side or one is devoured by the

other but the integration of Korea as one nation.*

These words mean that North Korea has a fear that the Korea’s tongil might follow
the pattern of German’s absorptive fongil. Therefore North Korea felt fear because the its
economy has fallen far behind that of the South. Moreover, North Korea is isolated from
international society and the collapsed socialist countries.

Since the late 1980s North Korea has revealed its uneasiness. North Korea modified
“Democratic People’s Republic of Koryo” in 1991. President Il-Sung Kim suggested the
national fongil proposal based on “One nation one country, Two systems two governments”
in the new year’s speech on January 1, 1991. He proposed to entrust more powers to the local

self-governments in the Confederated government’s power to win national consent more

’Chosun Jungang-Tongshin-Sa, Chosun Central Yearbook (Pyongyang: Chosun Central
News Agency, 1989), pp. 1-7; Seung-Woo Roh, The Theory and Practice of National Tongil (Seoul:
Jun-Yae-Won, 1996), p. 112.

'Ibid., 29;Seung-Woo Roh, pp. ibid., 112-113.

%Chosun Daily Newspaper, dated of September 6, 1990.
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easily. The Confederated government’s power would be expanded and the Confederated
Tongil proposal would be phased in gradually.* Under “One nation one country, Two
systems two governments,” the central government is the symbol of national fongil while the
local government has the rights of military force, diplomacy as well as that of economy and
culture. North Korea hopes that a gradual peaceful fongil would be accomplished through this
plan of national union.

North Korea’s modified federal system may be seen as a “defensive fongil” proposal
that aims both at the fongil itself and at the preservation of North Korean system, and
supercedes the fongil proposal of 1980s. Externally it is very similar with the South Korean
tongil proposal, Hahn National Community, in terms of a middle step of national union before
complete national tongil, but it may be interpreted as a defensive act to prevent an absorptive

tongil by South Korean

QWorker's Newspaper, dated of January 1, 1991.

'Not only North Korea has the consciousness of crisis on absorptive fongil but South Korea
has a different type of crisis in the case that the absorptive fongil be made. Furthermore North Korea
suffered from sudden floods in 1996. Most of the farming land was ruined because of this unparalleled
natural calamity, and made worse in 1997 by drought. Record numbers of North Koreans suffer from
hunger and severe poverty. Any absorptive fongil which is made suddenly and designed for a North
Korean economic collapse will confuse the South Korea politically, economically and socially. South
Korea will bear the tremendous fongil expense which South Korea will not be able to pay. According
to a report the Ministry of the Finance produced, the expense of a sudden rongi! is estimated at 980
billion dollars. (In contrast, the GNP of much larger West Germany was 1,000 billion.) It will be too
big for Korea to pay the rongil expense, as South Korea’s GNP is only 21% of the German’s. (Chosun
Daily Newspaper, January 29, 1993) The Research Institute of Long Term Credit Bank in Japan
estimates that German tongil expense was 750 billion dollars and that of Korea’s will be 190 billion
dollars. They estimate that Korea could pay this expense over 10 years. (Sapio, v.1 no. 21, November
8, 1990, p. 24.)

In confrontation with the North, driving the South Korean absorptive fongil policy
is the hope of an early North Korea collapse. Such is not only immoral but anti-national. It is not fair
that the nation which has lived in the different system, ideology and life style should be forced into an

(continued...)
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Sung-San Kang publicized 10-point principles of greater national solidarity for
national fongil. They extend the national union of peaceful 7ongil proposal in President II-
Sung Kim’s new year’s speech. The first principle is that “North and South Korea’s two
systems and two governments should remain, but a national united nation representing all
parties and all classes should be created... The national unified country should a federated
nation in which the two local governments participate equally, independently, peacefully and
with the benefits of a neutral nation.”®

We can only guess that the tongil policy of the North has been changed into the

maintenance of the status quo. After Il-Sung Kim’s death in July 1994, the leaders in North

(...continued)
established tongil of capitalistic absorption. At the same time, in any proposed national rongil,
substantial social integration in a short time cannot be bought because democracy cannot be bought.

Though it is possible that there will be an inevitable fongil proposal, it is not right that we
consider the “absorptive tongil” as the only proposal for national rongil. It is only because of national
morality but because also because of a Second Korean War possibility. In other words, Koreans who
have experienced the Korean War think that one-sided (capitalist) force will mean not only extreme
political and economic isolation of the North but will also contribute to the likelihood of another
military conflict and war.

When we look at the present relative stability in North Korea - apart from the economic crises,
the unfirm leader, the Worker’s party and lack of the consent of the governed, etc. - the early collapse
of North Korea and then possibility of an absorptive tongil is due to a misunderstanding of the historic
foundation of the North Korean system. Moreover, South Korea does not promote real democracy in
such an absorptive plan. Additionally, the South must overcome various problems such as the unequal
distribution of the wealth, class conflict and the absence of fongil education and fongil culture. These
internal limitations restrict the internal governing power after a national rongil as well as the exercise
of the national leadership in the process of tongil. Accordingly, the absorptive fongil proposal is
impossible and hinders the true national fongil. (See Christian Institute for the Study of Justice and
Development, Tongil Study Committee ed. The System and Reality of 50 years of National Bundan
(Seoul: Minjung Press, 1994, pp. 124-26.)

Thinking the realistic situation, the absorptive ongil proposal in South Korea may well
prevent reconciliation and peaceful tongil. The absorptive fongil proposal frustrates the restoration
of a national community as well as the development of the relationship between South and North. It
is only undesirable capitalistic logic and very dangerous proposal for Korea.

“Worker's Newspaper, dated on April 8, 1993.
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Korea recognize the appropriateness of the National Union; however, while North Korea
under Chairman of National Defense, Jong-Il Kim advocates DPRK officially it is estimated
that the North has shaped it into the National Union plan.
(3) The Minjung-Centered Peaceful Tongil Model of South Korea

The Minjung-Centered Peaceful Tongil proposal is totally different from the South
and North Korean peaceful rongil proposal When they suggested their minjung-centered
peaceful fongil against the one-sided South Korean government fongil proposal, the minjung
of South Korea come into conflict with government. Many minjung were arrested or punished
with death, charged with pro-communist activities or as North Korean spies. The minjung
tongil was first proposed under the American military administration of Korea during the time
of national liberation from the Japanese. Put forth by radical leaders, students and workers,
they objected to the establishment of a separated, bundan government. They also emphasized
that minjung should be the true subjects of national rongil. They launched into the
Constitutional Assembly and proposed a peaceful tongil based upon negotiations between the
South and North. They proposed seven principles, including the withdrawal of the American
military and the political meetings between South and North delegates be held. But this
minjung moment was lost because the supporters of President Sung-Man Lee attacked them
as pro-communists in the National Assembly in April 1949.

During Sung-Man Rhee’s government in the 1950s, public discussion of fongil was
too thorny, for such seemed to go against his authoritarian Cold War-based system and his
tongil policy that would march into North Korea. In spite of the anti-communistic climate of

opinion, Bong-Ahm Cho opened public discussions on this taboo subject. He declared that
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“tongil by force is impossible or unnecessary” and continued that “anti-communism should
not be used for maintaining the authorities or for accumulating the wealth.”* He also argues
that “we should promote the unity of democratic powers... We should suggest peaceful rongil
proposal which leads to national fongil as the peaceful way for democratic power to win.”*
This peaceful tongil proposal includes free elections should be held upon the establishment
of a North-South Korean Committee that would supervise the free election.® Though Cho’s
proposal about peaceful tongil had cognitive limitations, his proposal was significant in that
the minjung supported his peaceful rongil during a extreme rightist climate in South Korea.
His ideas are also significant because he presented early on non-aggressive directions towards
national tongil. When he proposed his peaceful principles, he identified the roots of American
anti-nationalism and imperialism that were supported by the South Korean ruling powers. His
ideas were too revolutionary for the government, however, and they cost him his life.%
One year after the “Student Revolution” of April 1960, the minjung movement came

to know what the clearly contrasted objectives of their fongil movement vis-a-vis Sung-Man

“The Committee of National College Students, We Can 't Be Two (Seoul: Nam-Pung, 1988),
p. 134.

“Ibid.

“Ibid., 132-135; Also see Department of National Affairs ed., Hahn-Gye-Rae Social Research
Institutes, ed. From Bundan To Tongil (Seoul: 1-Gun, 1988), pp. 43-44.

%Opposing force-oriented rongil policy of marching North in the South Korea, Bong-Ahm
Cho, the head of the Progressive Party insisted on peaceful fongil. In the 1950s, Mr. Cho struggled
for supporting the minjung's rights and accomplishing peaceful tongil! with independent and anti-
foreign powers against ruling elites on the extreme right . When the oppressed, anti-communist system
cracked, the authorities of the South Korea arrested Mr. Cho under suspicion of being a spy and then
put him to death immediately. But Mr. Cho’s peaceful tongil proposal that the minjung were to lead
penetrated into the university, rural community and in the labor areas, and his ideas formed the basis
of various peaceful fongil movements in the South Korea.
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Rhee’s marching north in war fongil policy were.’ They recognized correctly during this time
that fongil was a war trophy for the government. By September 1960, various minjung forces
had collectively established “The Central Conference for National Independent Zongil
(CCNI),” a unity grouping of the various democratic powers and the peaceful fongi/
movement. Using their principles of “Independence, Peace and Democracy,” they proposed
“immediate political negotiation between the South and North,” “the composition of the
supreme meeting for the foundation of a national fongil by the delegates of the South and
North,” “rejection of foreign powers” and “national talks between the South and North for
Tongil conferences.” They also challenged the Cold War system of international ruling
powers exercising dominance in smaller countries’ domestic affairs. The CCNI demonstrated
how a nation-wide independent power advocating public fongil discussion could publicize the
independent peaceful fongil movement.

The minjung's tongil movement was student-led. They held a general meeting to
prepare for and establish a “National Tongil Student’s Union” (NTSU) and selected the
slogan “Go to the North, Come to the South, Meet at Pan-Mun-Jeom” in June 1961. They
pledged to practice to hold a student conference between the South and North. Their
accomplishments in those days include: (1) they demonstrated how ineffectual the
government’s proposal was to march North; (2) proposing principles of independence, peace
and democracy, they challenged the Cold War system of American and international bundan

power, and with it weakened to some extent the monolithic force of anti-communist ideology;

"Hae-Young Lee, Tongil Policy of the South and North Korea (Seoul: Monthly Jung-Ang,
August, 1988), p. 67.
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(3) they established the public and minjung’s tongil movement through the process of
organization; (4) they demonstrated that revolutionary power suggested a national rongil
movement that included all sectors of Korea, North and South. Their movement, however,
suffered a setback in the May 16, 1961, Jung-Hee Park’s military coup.

When we observe minjung 's discussion of national fongil during the 1970s, we find
it was the quintessential form of social revolutionary movement in the South, but its
contributions to the national fongil discussion was blocked from the very start by
indiscriminate suppression. The fascist government sought to terminate the minjung 's national
tongil desires through extermination, and the progressive discussions of the tongil and tongil
movement languished.® Therefore, the national fongi/ movement in the 1970s accumulated
enough internal power to publicize democratic fongil ideas, but these were suppressed.

From the late 1980s to present, the Rev. Ik-Hwan Moon has been the champion of
national democratic tongil movement. His three-stage proposal is in line with the minjung
tradition. In the first stage of his Federal system Rev. In this stage, the South and North may
be different nations - each with its own military force and diplomacy - but they can establish
a constitution such as the United Kingdom’s through South-North negotiation. Before this
first stage is over three things should be realized: first, conclude peace agreements that
include non-aggression treaties and arms-reduction; second, American military forces should
be withdrawn; third, the South and North should join the United Nations concurrently. The
second stage of his Federal system is identical with “Democratic People’s Federal Republic”

that the North has proposed. That is, the federal government is composed of diplomacy and

“Ibid., pp., 89-90.
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national defense; the South and North maintains the present social and economic system; and
they govern themselves as self-government, not as “South Korea” and “North Korea” but as
two districts of one territory. In the third stage of the national fongi/ in federal system, the
self-government is separated into the several districts or provinces. Finally peaceful rongi/ will
be established as a unified nation.®

3. Peaceful Tongil Model of President Kim Dae Jung

Kim Dae Jung, inaugurated as President of South Korea in February 1998, was one
of a few politicians who took the lead in proposing the peaceful fongil theory. He had to go
through numerous political frustrations under the reign of military government because of his
tongil theory; he experienced severe oppression, imprisonment, and confinement in his house;
the extreme case is that he was sentenced to death.

In his election promise as a presidential candidate from the Shinmin party in 1971, he
proposed three-stage Tongil formula as a policy, promising to guarantee restraint of war by
four Powers in the Korean peninsulas, to ease tensions between the South and North Korea,

to exchange reporters and sports, and to exchange correspondence.”™ After returning to Korea

“Ik-Hwan Moon, “The Three Stages to National Tongil as Federal Government” Society and
Thought (Seoul: Society and Thought, 1988), pp. 70-71.

™The following is the election promises regarding fongil policy of Kim Dae Jung who was the
presidential nominee of the primary party out of office at that time: (1) establishment of stability of
domestic affairs a) securing the overall national power surpassing North Korea by epoch-making
reformation in the area of politics, economy, society, culture, and national defense, b) establishing a
pan-democratic organization to set up fongil policy, c) permitting freedom of patriotic discussion of
tongil and encouraging academic and purposive studies on Communist bloc; (2) exchange between
South and North Korea to ease tensions a) realizing casing of tensions by prohibiting renunciation of
resolving problems and demolition activities by war between South and North Korea, b) carrying out
nonpolitical exchanges such as exchange of reporters, correspondence, and sports, c) confirming that
U.S.A,, Russia, Japan and China will secure restraint of war in the Korean peninsula; (3) enhancing
(continued...)
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finishing his visits to USA and Europe in March 1972, in a press conference he proposed the
staged 'Republic Confederation'’ as a fongil policy for the first time by establishing three-stage
tongil formula centering on peaceful exchanges, and peaceful fongil.” This tongil formula
of Kim Dae Jung led to severe oppression and political revenge of former presidents as well
as military government.

People's earnest desire for tongil and change in fongil policy by South Korea
government spread like a fire in 1991, when Kim Dae Jung supplemented his tongil theory.
Just at that time, North Korea modified its tongil formula to form "Koryo Democratic Federal
Republic" formula, and started to carry out peaceful fongil policy. Thus, Kim Dae Jung
suggested "Republic Confederation," which is an extension of three stage tongil formula
advocated by him so far.

Since it has been 20 years since I proposed three-stage tongil formula and
there have been several changes, 1 established tongil formula called 'Three-
principle, Three-stage' by arranging and developing three-stage rongil formula
lately. In the course of establishing it, I changed 'Republic Federation' into
'Confederation', since 'Confederation’ can convey the content of the first stage
of tongil formula more exactly rather than '‘Republic Federation'. Three

7(...continued)

tongil diplomacy a) prohibiting the annual presentation in spite of supporting fongi! principles of UN,
and devising a antecedent measure to various changes of situation, b) arranging meeting for divided
countries with West Germany and Vietnam.

"'See Briefing Session after return from USA and Europe, March 11, 1972. "I think we should
have three stages of fongil in terms of problems between South and North Korea from now on. The
first stage is the one of restraint of war and easing of tensions. In this stage, we need to declare to
North Korea that to say the least, ‘we will not invade North Korea by arms; we will not accomplish
tongil by arms; we will not go to a war unless North Korea by arms; we will not go to a war unless
North Korea make war'. In the second, we should expand exchange between South and North Korea.
Through exchanges of reporters, correspondence, men and women in an academic or artistic career,
we should be able to come here, and we should be able to listen to the other’s radio broadcasting. In

the course of these exchanges, we will understand each other gradually and relieve hostility. In the third
stage, we should promote political tongil”.
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principles refers to promote fongil on the basis of three principles of peaceful
coexistence, peaceful exchanges, and peaceful 1ongil. In Three-stages Tongil

Formula, the first stage is Republic Confederation aiming at 'One

Confederation, Two Regional Independent Governments'; the second stage

is Federation aiming at 'One Federation, Two Regional Self-governing

Governments; the third stage is the complete fongil aiming at 'One Country,

One Government'.”

President Kim Dae Jung put an emphasis on the Three stages of peaceful tongil. The
first stage is 'One Confederation, Two Independent Governments’. The first stage aims at
forming South-North confederate organization that has a restricted right with South and
North Korea possessing the entire rights of diplomacy, national defense, and domestic
administration as an independent country respectively as they do presently. This organization
consists of the same number of representatives of South and North Korea, and deal with
military and political issues as well as nonpolitical issues under the principles of peaceful co-
existence, peaceful exchanges, and peaceful fongil.

Furthermore, South and North Korea join UN with name of the newly formed
confederation, which is symbolic action of rongil.” This is equivalent to the third stage of the
former 'Republic Federation', but the name, Confederation, is used to convey the content of

tongil formula more accurately than ‘Federation'. The second is the stage of 'One Federation,

Two regional Self-governing Governments, and aims at forming Federal Government to exert

"Dae Jung Kim, "Proclamation of Republic Federation” in Republic Federation (Seoul:
Hakmin press), 1991, pp. 197-204.

"Since in 1996 South and North Korea separately joined UN at the same time, they are two
separate countries from a political point of vies. It was realized by fongil activist, Rev. Ik-Hwan
Moon's talking the then North Korea's President Kim I Sung into compliance, Pyongyang; at the same
time, Rev. Moon advocated peaceful tongil with minjung at the head, and Kim Il Sung insisted that
South and North Korea is one country. See Ik-Hwan Moon, Moon Ik Hwan series 5(Tongil 3) (Seoul:
Sa-Ge-Jul,) 1999, pp. 138-152.
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the entire rights of diplomacy and military affairs when the mutual trust, exchanges,
cooperation, and homogeneity are enhanced through the first stage of Republic
Confederation'. This stage is similar to Federation North Korea advocates. Finally, the third
stage aims at establishing a complete tongil country by making South and North Korea, 'One
Country, One Government' in an amicable way.

Kim Dae Jung's 'Three-principle Three stage' Tongil formula also proposes Three-
stage Tongil formula on the basis of self-reliant, peaceful, and democratic way grounded in
the declaration on July 4, 1972. It takes a middle position between the tongil formula of the
former government and 'Koryo Democratic Federation' formula of North Korea, and thus has
an advantage of developing merits of formulas of South and North Korea. The second stage,
which is federation stage of 'One Federation, Two Regional Self-governing Governments,’
leaves some room for criticism of conservative politicians of South Korea, but advantage of
increasing possibilities of conversation with Federation of North Korea.

Since Kim Dae Jung, who was the President of the primary party out of office in
South Korea, was inaugurated as President in 1998, he controlled himself by not mentioning
his peaceful tongil theory prematurely and performed 'Sunshine policy’ toward North Korea.
Its purpose is to prevent him from being involved in controversy over fongil with conservative
party out of office and ruining the national affairs and fongil of South and North Korea.

Nevertheless, Kim Dae Jung always stresses that his peaceful tongil formula is not
absorptive tongil policy that set the goal at accomplishing songil through the absorption of
North Korea. He intends to accomplish fongil through 'Confederation’ of South and North

Korea, i.e., Republic Confederation' which does not antagonize North Korea and makes it
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possible that North Korea gradually opens its door through collaboration such as economic
cooperation and cultural and athletic exchanges and that South and North Korea work
together for each other’s interests and security through economic cooperation. North Korea
side came to sympathize with the fact that tongil policy of the present government of South
Korea is more similar to that of North Korea than that of any other governments of South
Korea is and they have much in common.

At last, Kim Dae Jung, south Korea's President, and Kim Jong Il, North Korea's
chairman of national Defense Commission, had a historic summit meeting in Pyongyang,
North Korea between June 13, and 15, 2000, which opened the door to tongil. The first
summit meeting in national bundan history is very significant in that it enhanced the mutual
understanding, improved relationships between South and North Korea, and increased the
possibility to accomplish peaceful rongil. Both leaders agreed that peaceful tongil of South
and North Korea is the most important task, and reached an agreement on the following five
articles signing the text of the agreement.

1. The South and North, as masters of national tongil, will join hands in

efforts to resolve the issue of national tongil independently.

2. Acknowledging that the different formulas that the North and South favor

for tongil have common factors, they will strive to work together to achieve

this goal.

3. The South and North will exchange groups of dispersed family members

and their relatives around August 15 and resolve as soon as possible

humanitarian issues, including the repatriation of communist prisoners who

had completed their terms in jail.

4. The South and North will pursue a balanced development of their national

economies and build mutual trust by accelerating exchange in the social,

cultural, sports, health and environmental sectors.
5. In order to put these agreements into practice, the South and North will
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hold a dialogue between government authorities at an early date.”

Compared with the former governments, the present government of South Korea with
President Kim Dae Jung at the head made the greatest contribution in that it cope with the
issue in a concrete and practical way to advance peaceful tongil. Especially, the text of the
agreement signed by the leaders of south and North Korea on June 15, 2000 is more
worthwhile and significant than any other declaration of peaceful tongil.

Observing such socio-political background of national bundan and tongil proposals,
we cannot help asking what South Korean churches were doing to overcome national bundan
when Korea suffered these national conflicts. If we observe the history of the Korean church,
we find no struggle against the national bundan at all. Instead, the South Korean church has
stood thoroughly for anti-communism, and has supported the government’s tongil proposals.
Always the anti-communist view comes into play whenever it considers a fongil proposal for
South Korea.

In the 1950s, the earliest fongil proposal that the South Korean church argued for was
that of marching North militarily, based on anti-communist and even aggressively invading
the North. In the 1960s and 1970s, South Korean churches remained in full support of the
government’s fongil proposal with its aims to exterminate communism. Though South and

North Korea have wanted to unite peacefully through negotiations since July 4, 1972, both

"New York Times. Issuc of June 15, 2000. Summit meeting of South and North Korea for
peaceful tongil was held in Pyongyang between 13 and 15, 2000. On June 15, which is the last day,
the leaders of south and North Korea announced the text of the agreement. Accordingly, the first text
of agreement was adopted by the leaders of South and North Korea in the history of 55 years since the
Korean peninsula was divided. President Kim Dac Jung cordially invited National Defense
Commission Chairman, Kim Jong 1l to visit Seoul, and he agreed to do that an appropriate time.
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sides have wanted to terminate the other side. In these days, almost the South Korean Church
thinks that the most desirable thing is to absorb North Korea and then accomplish national
tongil when North Korea is in utter economic ruin.

Most South Korean Christians have yet to emerge from anti-communist ideology.
Even if South Korean churches approved the North as a partner for reaching peaceful 1ongil,
the ultimate goal of the conversation would be to defeat the North.” Christian faith in South
Korea is closely intertwined with anti-communism. Anti-communistic faith overflows in the
church as it does in society. The South Korean churches have never suggested its own tongil
policies so far, but have remained content to follow and accept those of government without
a word of criticism.

What are the roots of this anti-communist faith in the South Korean churches? The
faith that first emerged in those churches was influenced by Western missionaries’ theology
and faith ~ as bundan theology and faith. We, therefore, must understand the missionary-
oriented Korean church and how much that church allows anti-communistic theology and
faith to co-exist with the gospel, and how such will influence South Korean churches and the

national bundan.

"Gyu-Tae Sohn, "Peaceful Tongil and Christian Ideology” in Christian Thought (Seoul:
CLSC, April, 1992), p. 54.
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CHAPTER I
THE FORMATION OF BUNDAN THEOLOGY

Even though Korea was liberated from Japanese Imperialism in 1945, Korea has been
divided into South and North because of political issues, i.e., Cold War ideology expressing
the contrasting strategic interests of the United States and the Soviet Union. After bundan,
the following terms have been fully used in Korean society: Bundan politics, Bundan
economics, Bundan sociology, the Bundan era, Bundan literature, Bundan order, Bundan
structure, Bundan ideology. These essentially critical voices reflected on the fact that every
activity of South and North Korea is a divided one under a Bundan structure. Nevertheless,
it was not until Professor David Kwang-Sun Suh and Jeong-Sun Noh put it to use after 1980
that the term Bundan theology, came into common use within Korean churches.

Confessing that he become a theologian within the Bundan structure, Professor Suh

wrote:

In Korean theology, not only theology itself but also churches themselves are
a part of Bundan structure, and so they are found to support Bundan
ideology. We have studied theology within Bundan structure of the Korean
peninsula, and admitted and blindly followed the structure itself without any
criticism. Theology within Bundan structure and ideology implies justification
of Bundan, and instead of prophetic sermons that reveal the falsehood of
Bundan structure and ideology, our theology has collapsed to unintelligibility
that makes no sense apart from Bundan structure.'

! David Kwang-Sun Suh, “Tongil Theology: Over Bundan Theology” in Tongi! Committee
of KNCC, Meeting with the Church of the South-North Korea and Theology of Peaceful Tongil
(Seoul: Minjung Press, 1990), p. 114.

59

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



Professor Suh argues that in fact this theology supports a war ideology that
consolidates Bundan structure. It implicates a theological schema whereby the God of
Christianity is God of South Korea and stands only on the side of South Korea. Not only does
God not exist in North Korea but North Korea is an enemy of God.? Professor Noh, thinking
in a similar way, pointed out faults of Bundan ideology and emphasized that Korean churches
should confess the sins of Bundan. “Korean churches keep admitting the process of
internalizing the ‘Bundan ideology,’ i.e., the ‘false consciousness’ implanted in our minds by
the world Powers, not criticizing it. In so doing, they commit the mistake of participating in
expanding Bundan ideology as if it is God’s will.”

These two theologians’ contributions are significant in that they indicated how the
post-war Korean churches and theology helped make the Bundan situation fixed. The Bundan
theology that Professor Suh and Noh mentioned refers to a time-bound theology of South
Korea formed in the Bundan situation of the Korean peninsula by the U.S.A. and U.S.S.R.

Compared to the above, Professor Soon-Kyung Park goes a step forward to say
Korean Christianity, influenced as it was by the missionaries’ theology and their policy in the
1920s, has become oriented toward anti-minjung, anti-sociopolitical and anti-national Bundan
faith and theology. “When socialistic national movements appeared in the nation’s history
during the 1920s, Korean Christianity began to reproduce the problems of Western

Christianity and to anticipate theologies that were anti-nation, anti-minjung, and for national

? Ibid.

3 Jeong-Sun Noh, “Toward Tongil Theology,” in Tongil Committee of KNCC, Meeting
with the Church of the South-North Korea and Theology of Peaceful Tongil, ibid., p. 138.
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Bundan. Therefore, the national Bundan had already begun at that time.™*

Professor Park suggests the churches started to be affected by Bundan theology and
were ready for (or at least not indisposed to) anti-national, anti-minjung Bundan of the
nation. Despite the pain of the national Bundan occurring with liberation in 1945, South
Korean churches addicted to anti-socialism ideology insisted that North Korea be anti-Christ,
an enemy that should be destroyed and that those in the South have it as their mission to
accomplish Tongil after rooting out socialism from North Korea, even if by force of arms.

However, I argue that when we say that Bundan theology has elements of the anti-
minjung, the anti-sociopolitical and the anti-national, Bundan theology is already
foreshadowed by Western missionary theology and mission policy as adjusted to Korea as
early as 1884. The reason is that if we look at the origin of the tragic Bundan of the Korean
peninsula, Korea became an arena of competition of the world Powers as part of the larger
international relationships of the world powers and Asia. In the midst of this chaotic situation
at home and abroad at that time, discussions on a divided occupation of Korea were secretly
made by Britain, China, Russia, Japan and finally the U.S.A., regardless of national interests
and the future of a concerned Korea.

Like it or not, they entered Korea - a target of territorial expansion for American
capitalism. They played the role of diplomats for the American government; they sometimes
introduced undisclosed resources and aided their development as agents for American

capitalists; they themselves also became millionaires as commercial missionaries. Their

* Soon-Kyung Park, National Tongil and Christianity (Seoul: Hangil Press, 1987), p.
180.
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theology considered as anti-Christian those liberation-oriented and progressive Christians who
devoted themselves to the minjung’s liberation. Finally, they established the anti-minjung,
anti-sociopolitical and anti-national missionary policies and Bundan theology.

I will examine how much Korean churches have been influenced by missionaries’
Bundan theology by closely looking at the sub rosa theology within Western capitalism and
how it intertwined with Western mission policies. Accordingly, this study will lead toward an
ethical basis for Tongil theology, contributing toward a peaceful Tongil of South and North
by changing Bundan ideology, Bundan belief, and Bundan theology rooted deep in Korean
churches into de-Bundan theology.

1. Western Capitalism and Territorial Expansion

In the 19* century, France, German, and America began to join Britain’s Industrial
Revolution, seeking manufacturing, markets and capital worldwide. By the 1870s, the
Western capitalistic system in place, spreading in the late 19® century to other areas of the
world in search of suppliers, markets for surplus goods, and investments.

This period of expansion, however, triggered repeated financial panics that became
prolonged and chronic. After the Crash of 1873, the Western capitalistic system encountered
a serious depression. One popular solution to this problem became colonial exploitation by
global powers. Their opening of new markets stimulated home economies enough to conquer
depression and accelerate the development of capitalism.

Western imperialist nations searched frenetically for colonies, coming to place more
emphasis on capital and market monopolies rather than on less aggressive exploitation of

foreign resources and markets for goods. The resulting increase in competition among
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imperialist nations for colonies competing for a fixed amount of world resources promoted
division of the world into spheres of influence by a few world powers. Britain and France
took the lead in competing for the African continent, and then German and America joined
in the race for other world markets. In the early 19® century, Britain colonized Singapore
(1819), Malaysia (1824), Myanmar (1824-26, 1852-53), and then all of India in 1858. France
colonized Indochina including Vietnam and Cambodia after the 1850s, and finally colonized
the whole area of Southeast Asia.

It would be just a matter of time before world attention would come to focus upon
Northeast Asia. After its defeat in the Opium War China was opened up to capitalist invasion
by Britain. Such a large country, however, China became a major target for colonial
exploitation for other Western capitalistic countries. Their intentions can be made clear
through a quick recitation of two foreign interventions: an attack on Cheonjin and Beijing of
the combined forces of Britain and France in 1856-1860; the U.S.A., Britain, and France
suppressed a revolution called the Taiping Rebellion, directed against Western imperialism
and Chinese ruling classes by China public in 1850-1864.°

As far as the invasion of China is concerned, it is true that Britain was superior to any
other Western Powers in the mid-19* century. However, the U.S.A. also established a
foundation for invasion into China and Japan after it forced China and Japan to sign an
unequal treaty with it in the 1860s. America thus intensely competed with Britain, France, and

Russia in China to win a dominant diplomatic presence in Northeast Asia after the 1860s.

5 History Department in Science Institute, Chosun Tongsa II, Seoul: Owol, 1989, p. 12.
History Department in Science Institute re-published at Seoul, 1989. But it was originally published
at History department in Science Institutes at Pyongyang, in 1958.
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France soon became too focused upon exploitation battles in Indochina to be a real
competitor. Russia was not a real competitor at this time; it was too absorbed in establishing
favorable borders with China and Japan, and capitalism was not well developed in Russia at
this time.® Essentially, the U.S.A. and England were the major players for East Asian capitalist
expansion.

Western imperialism made its first commercial exploration in the late 18® century.
According to Chosun Tongsa, a history source from North Korea, by 1787, the French Far
East Expedition Company sent two warships to survey sea routes to the East. They gained
entry to the South Sea of the Korean peninsula by pass through the area of Cheju and Ulleung
Islands. In 1797, a British warship entered the Wonsan area and investigated a route from
there to the north. In 1816, two British warships surveyed routes to the South Sea from the
western side of the Korean peninsula. In 1832 the Amherst, an armed merchant ship (armed
with 8 cannons, 35 guns) belonging to the British East India Company, entered the vicinity
of the Gunsan port and forced commerce, fully loaded with goods.”

In 1845 another British warship infiltrated a port on Cheju Island and then the
Cheonnam archipelago and forced trade relations. It also attempted to map the waters. France
ships also arrived twice in 1846 and 1847 under the direct guidance of Catholic missionaries.

In the 1847 appearance, three warships appeared in the West Sea along Chungcheong

®bid., pp. 11-12. At that time, the leader of invasion of East Asia was Britain. After its defeat
in the Opium War by Britain, the invasion of China from the Westem Powers became more and more
straightforward. At last, Western capitalists extended their invasion to Chosun (or “Corea™), which
was located in an important site in terms of abundant resources and military operations.

7 Ibid.
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Province along, and forced commerce under threat of arm, using as a pretext the murder of
French missionary.*

After that, foreign warships and merchantmen regularly plied the seas of the Korean
peninsula. This was in King Hunjong's later years. His historians wrote, “Since this summer
and fall, unnumbered foreign ships frequented the five provinces, i.e., Kyungsang, Hwanghae,
Cheolla, Gangwon, and Hamkyung. Some were unidentified ships, others landed on the
various coasts seeking water and food, and other ships hunted whales as food.”® Of particular
note were those marine vessels displaying militarily-threatening attitudes. In 1856, for
example, a French warship appeared and surveyed the coast. When the people on shore
protested the survey, the French ship began to fire its guns indiscriminately into the crowds
of protesters. The French sailors then came ashore and committed piracy and plunder of
people’s property. These marine surveys were essential for future foreign economic
commerce, yet they were invasive behaviors.

Again and again, the Chosun Tongsa highlights that this marine survey activity and
the advent of warships for the economic expansion of Western imperialism.

InFebruary 1850, a foreign ship of unknown nationality illegally fired guns off

the coast of Ulchin, Gangweon Province, which resulted in many victims. In

1851, French warships infiltrated Daecheonghyeon in Cheju Island, and

American warships at Yongdangpo, Dongrae in Pusan. In 1854, Russian

warships appeared in the entire area of Weonsan and the Domun River. In

1855, French warships surveyed the coast from Pusan to the Domun River

again, British warships sneaked into Pusan, and American warships into
Tongcheon. In 1856 a French warship arrived at Changgodo outside

* Ibid., pp. 12-13

® True Record of King Hunjong, 1847, History Department in Science Institute, Chosun
Tongsa I, op. cit., p. 13.
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Godaedo, Hongchu and the coast of Pungcheon, Hwanghae Province, and
hundreds of people landed there; firing guns indiscriminately, they committed
robbery and plundered villagers’ property.'®

During the late 19* century began, the Western capitalist countries escalated the
marine surveys to include the invasion of the Korean peninsula. In addition, their warships and
merchantmen more often frequented the Korean peninsula searching for likely places and
chances for invasion.

I contend that the missionary work is closely related to this early imperialistic
territorial expansion by the Western imperial powers. To accomplish this I will analyze an
event — the “three ships” — that has something to do with evangelical mission. This brings us
an interest in the Lord Amherst, an armed merchantman belonging to the British East India
Company, that appeared in 1832. Its appearance at the Korean peninsula has a close relation
with the social, economic, and political state of Great Britain.

Great Britain accomplished its Industrial Revolution earliest all over the world and
entered an era of factory machine industry making textiles. Britain then experienced a cycle
of depressions caused by an oversupply of goods, to which it responded by attempting to
establish an export industry linked with foreign markets. The depression of 1825 was a
turning point in its industry. Britain was heavily absorbed in developing markets to sell its
surplus products as it settled into modern capitalism.

During this period Britain forced Korea into commerce. Britain was the first among
the Western countries to attempt commerce with Korea, probing in both 1797 and 1816. In

fact, these ships were just for probing the Korean peninsula. In contrast, the Amherst visit in

'° Ibid.
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July 1932 had a different purpose. Britain dispatched the Amherst to Korea, with the
“principal object ... to ascertain how far the northern ports of China might be gradually
opened to British commerce, which of them was most eligible, and to what extent the
disposition of the natives and the local governments would be favorable to it.”"*

The first place where the Amherst landed and loaded goods was Changsangot,
Hwanghae Province (Korea) on July 17; the second place was Godaedo, Chungcheong
Province on July 22. They officially demded commerce with the Korean government
through a formal letter sent to the central government through the local authorities.'
According to the Korean records at that time, the British offered the Korean king documents
and gifts by orders of the British king, intending to initiate trade and commerce. However,
Korea refused their request of trade and commerce."

The significant part of the Amherst’s visit was one of its passengers, one Karl

Friedrich August Gutzlaff (1803-1849), a German national and part of a Netherlands mission

''H. H. Lindsay, Report of Proceedings of a Voyage to the Northern Ports of China,
2% ed., p. 1; L. George Paik, The History of Protestant Missions in Korea 1832-1910,
Pyongyang: Union Christian College Press, 1929, p. 39.

12 Harry A. Rhodes, “The First Protestant Missionary to Korea,” in The Korea Mission
Field Vol. 27, No. 11, Nov., 1931, pp. 223-228; Ki Yul Kim, "Britain Commercial Ship and
Korea Response,” in The Institute of Korean Church History (Seoul: The Institute of Korean
Church History, 1987), p. 9.

1 True Record of King Suncho, July 1832 and August 1832. In addition to that, the
marine surveying and militarily threatening attitude of the Western ships were revealed by the
Samarang, a British warship, in 1845 and by armed demonstrations of the French flect in 1846-

1847. The marine survey for military operations and the appearance of warships for commerce
were absolutely military invasive behaviors.
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society. He became the first Protestant missionary to visit Korea.'* He briefly visited
Chungcheong and Hwanghae Provinces on his way to China aboard the Amherst, distributing
missionary pamphlets as he traveled. He volunteered his medical services and provided potato
seeds along with the methods of their cultivation. Gutzlaff was good at written Chinese
characters so that he could communicate with the Korean people in writing. The significant
part of his arrival in East Asia was that he arrived in China in 1832 on the boat owned and
operated by the East India Company. That same company would later monopolize the
Chinese trading rights. "

Gutzlaff wrote down the situation from July 17 to August 17 in his logbook. He
recorded in his journal on July 25, July 27, August 11, and August 17 as follows:

July 25: 1 felt strong joy thinking that for the first time God’s gospel
penetrated this isolated and hidden country when I gave the books to those
who came up to the ship and saw them happily receive the book...

July 27: Sometimes I told them a story about the savior of mankind and the
beginning of the Christian era. To my sorrow, Chosun [the Korean word for
“Korea”] officials prohibited people from receiving the books from us, and
they minded receiving even a button, to say nothing of the book.

August 11: An official regretted that they could not be engaged in any
relationships with foreign countries at their disposal since they relied on
China. He consented that they would welcome British ships in a humane way
and supply enough foods. This peninsula must be ignorant of or insensible to
the importance of commerce. There were many spacious, safe, and nice ports,
and the port we are anchoring off is one of the first-class ports. There is no
doubt that people in this country need British goods. I noticed that they
thought much of wool, silk, etc.

August 17: Cheju Island in the far south was attractive. If factories are built
up here, it seems that this place will be an important site for commerce with

" L. George Paik, op. cit., pp. 38-41; Kyung Bae Min, Church History of Korea (Seoul:
CLS, 1973), pp. 113-116.

1 Sec Won-Soon Lee, “The Historical Background of Catholic Persecution,” A Study of
Korean Catholic Church History, vol. 132.
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Japan, Chosun, and China.'¢

The visit to Korea of the Amherst is closely intertwined to the advance of the Western
countries into East Asia, carried forward by the Industrial Revolution. The ship’s purpose lay
in searching for appropriate commercial ports with Britain and surveying the local officials’
interests for the initiation of commerce. Gutzlaff the missionary was on board.

It was Dr. Paik who described a history of Korean church for the first time. He took
the lead in describing a history of Korean church from the viewpoint of the missionaries. Even
Dr. Paik admitted that Gutzlaff arrived in Korea on a British armed merchantman.'” This
clearly reveals the close relationship between Protestant missions and the advance of Western
countries into East Asia. Therefore, we can see how closely the missions in the Korean

peninsula were related to the territorial expansion and invasion policy of Western imperialism.

16 Karl Friedrich August Gutzlaff, Journal of Three Voyage along the Coast of China, 1831,
1832, and 1833 with Notices of Siam, Corea and the Leo-Choo Islands, London, 1834; Kyu-Tae Lee
ed., “Gutzlaff’s Voyage Record of West Coast of Korea,” Weekly Chosun, No. 490, June 12, 1978,
pp. 15-19.

17 L. George Paik, who described a history of Korean church from missionaries’ point of
view, quoted Lindsay’s reports, admitting that it was for trade and commerce that the Lord Amherst,
which was a merchantman of the East India Company of Britain and monopolized the Chinese trading
rights, headed for the northern part of China and Chosun. “In 1832, the East India Company sent
Charles Gutzlaff and Hugh H. Lindsay, one of the Company’s supercargoes, to “the Northem part of
China,” in the ship Lord Amherst... The principal object was to ascertain how far the northem ports
of China might be gradually opened to British commerce, which of them was most eligible, and to what
extent the disposition of the natives and the local governments would be favorable to it.” According
to Chosun Tongsa of North Korea, in 1787, French Far East Expedition composed of two warships
surveyed the routes to the East, South Sea of the Korean peninsula by infiltrating the whole area of
Cheju Island and Ulleung Island. In 1799, British warship infiltrated the northeastern part of Chosun
and the whole area of Weonsan and investigated the coast of the East Sea. In 1816, two British
warships surveyed routes of the East, West, and South Sea of Chosun. Chosun Tongsa also argued
the Lord Amherst was an invading ship for imperialistic territorial cxpansion, mentioning that “in 1832
the Lord Amherst, an armed merchantman belonging to the British East India Company (armed with
eight cannons, thirty-five guns), invaded the vicinity of the Gunsan port and forced commerce, fully
loaded with goods.”
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Another draw to our attention is the General Sherman, an American armed
merchantman, which appeared on the Daedong River in Pyongyang in August 1866. Robert
Jermain Thomas (1840-1866), a British pastor from Wales, is on the ship. The General
Sherman went deep into the Daedong River, into Pyengyang, and through Hwangchu.'*
Pastor Thomas, who was also a translator, was in the employ of the London Mission of
Britain, and believed that God directly appointed him as a missionary serving to eliminate a
heresy and convert the heathen.'” He was going forward to Chosun after working in China.?°

Wherever the General Sherman docked in Korea, its crew was asked its destination
and sailing purpose by Koreans. Missionary Thomas told the Koreans in their language that
they were going to Pyongyang and they want commerce. He explained that their purpose was
also to spread Christianity which is distinct from Catholicism. Korean officials, however,

were staring at the vessel with fear, not believing its crew since they were armed with cannons

and rifles.?

1* Kyung Bae Min, Church History of Korea, Seoul: CLS, 1982, p. 103; see The Institute
of Korean Church History, A History of Korean Church, vol. I, Seoul: The Christian Literature
Press, 1989, pp. 138-139,

9 [bid., p. 140.

¥ Thomas’ letter of August 1, 1886; ibid., p. 191. Pastor Thomas had written to the
London Church in Britain before he left for Korea: “1 am leaving with a number of books and the
Bible. I am buoyed up by thinking that I will be welcomed by the Chosun people, and my face
is flushed... I am leaving now, believing that directors (of London church) would admit my
efforts to go to the unknown country to deliver the doctrines of the Bible with my fecling
disconnected with human faults.”

2! The Institute of Korean Church History, 4 History of Korean Church, vol. |, op. cit.,
p. 139.

2 Ibid.
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Nevertheless, Koreans kindly helped them with foods and fuel — at first. However, a
Korean soldier named Hyeon-1k Lee was caught and held by the British crew, and then they
terrorized the countryside, firing cannons and guns at random from the General Sherman.
After that, Koreans began to take active action instead of a passive attitude. According to
Chosun Tongsa of North Korea, “They committed all kinds of plunder, spying on the entire
area of Pyengyang... They kept committing acts of brutality such as robbing people of
property by breaking in people’s ships, raping women, and murdering 10 innocent persons
through random arms’ fire.”? Chosun Tongsa reports that “a group of pirates composed of
twenty-four persons demanded commerce with the help of Thomas, British Christian
missionary, but in fact, the General Sherman planned to rob a ancient tomb near Pyengyang
and steal gold, silver, and treasure buried underground.”?

Even though Gyu-Su Park, the Pyongyang governor, was most hospitable to the
West, even he argued that this ship should be eliminated because of its haughty plunder and
acts of brutality, as described here:

Even if we talked them over and supplied foods at the beginning in a sense of

speaking to them in a voice of sweet reason and persuade them to retumn to

their home, they sought after evil. Since they have caught Chinese soldiers and

injured innocent people, how in the world can we ignore their rampages? It

goes without saying that we have to get rid of the ship since our people are
full of fury.?

Angry with this invasion and plunder, Chosun soldiers and people made an intense

3 History Department in Science Institute, Chosun Tongsa II, op. cit., p. 19.
# Ibid.

 True Record of King Gochong and Hsung-lok, July 25, 1866; Confer Kyung-Bae Min,
Church and Nation, Seoul: CLS, 1981, p. 60.
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counterattack after waiting for the General Sherman to get stranded in the sands of the
Daedong River because of a decrease in water flow of the Daedong River. It was September
2, 1866 when angry Chosun soldiers and people gathered at the ship on the Daedong River
and executed everyone on board the ship, considering them invaders.?® Pastor Thomas was
27 years old when he died that day, and it was said that he tried to spread the gospel even at
the last moment and attempted to floated his Bible on the Daedong River. Tradition says that
every person who read from the Thomas’ Chinese Bible was converted to Christianity.”’

The General Sherman event was not concluded with Pastor Thomas’ death, however.
Since that ship was of American nationality, the U.S. Navy investigated. As the U.S.A.
pushed pushing forward with a plan for armed invasion of Chosun as punishment for what
happened to the General Sherman, it committed acts of much more brutality.?® In addition,
French and British ships following America kept breaking in and demanded commerce in a
threatening way or provoked hostilities, so there were many armed conflicts.

The third event that draws our attention is the attempted grave robbery committed by
crew members of the China, an American armed merchantman on a level unparalleled in
modemn history. This incident was committed by Jenkins, an American capitalist, who was the
former translator of American Consulate General in Shanghai. Joining him was a German

investor named Oppert, who knew about the Chosun situation to some extent. They conspired

% Korean Institute of Christianity History, A History of Korean Church, vol. 1, op.
cit, pp. 137-141.

7 Ibid., pp. 140-141.

 Oppert, Isolationism (London, 1880), pp. 298-302.
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to rob ancient graves, thinking that there was plenty of treasure in the ancient Chosun tombs,
especially the tomb of Namyeongun, the father of Daeweongun. They conspired that not only
would they take many treasures by robbing Namyeongun’s tomb, but they ciso figured if they
stole Namyeongun’s bones and used them as ransom against his son Daeweongun, then
Daeweongun would more readily comply with their demands. The knew that Chosun
noblemen tended to respect their ancestors. Thus they sought a large ransom on condition of
return of the bones, and get other rights as well: the right to establish Christian missions, and
to conclude a commerce treaty in the U.S.A.’s favor. Furthermore, they intended to make
Korean government send a so-called “apology” envoy to America with respect to the incident
of the General Sherman of the previous year. Thus, in April 1868, Jenkins and Oppert went
to Chosun on board the China, and though they conspired to rob the tombs, they failed and
eventually ran away. This event became a direct reason for later persecution against Catholics
in Korea.”

This plan of grave robbery was planned with the consent and direct help of the then
American Consulate General in Shanghai >® The reasons why they ran away, not succeeding
in the grave robbery as planned, are twofold: first, the tomb was very large and secure;
second, local people found out about the thieves’ intentions and chased them from the tomb
area, throwing stones.

The armed provocation and gospel preaching for the territorial expansion of the

? History Department in Science Institute, Chosun Tongsa II, op. cit., p.20.

30 Oppert, op. cit., p. 303, W. E. Griffis, Corea the Hermit Nation (New York: Charles
Scribner’s Sons, 1911), pp. 397-400.
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Western imperialism directly led to the persecution of Catholics aiready in the country. They
had arrived in Korea 100 years before the Protestants and had aiready planted Christianity in
Korea. The persecution of Catholicism was made increasingly inevitable by the armed
conflicts with Westerners, such as in the General Sherman incident and the attempted robbery
of Namyeongun’s tomb by Oppert. Weon-Sun Lee has concluded, “Catholic persecution was
not merely religious suppression but resistance to invasion by Western Imperialism.”!

The U.S.A. intended to try for imperialistic territorial expansion in Asia since the
1860s. By this time, China was “opened” to the West, as was Japan. Korea was next, and the
U.S.A. planned a future military base on Korean soil for the invasion of East Asia since the
1860s. “When America discussed the issue of gaining its navy base in the East Asia in 1865-
1870, Chosun was expected to be one of the future bases of America.”* In the meantime, the
General Sherman incident notified America, Korea and the rest of the world about U.S.
intentions in Korea. After that, American interest in Korea only increased, resulting in the
conclusion of the Korea-America Commerce Treaty of Amity in 1882.

Koreans found out after Gutzlaff, Thomas, and other missionaries were admitted to
Korea, especially American missionaries, had a passion for preaching the gospel in foreign
lands. Nonetheless, their method of gaining entry was hardly gospel-like. Into Korea they

came on an invading ship. One can see how their missionary zeal might be misinterpreted by

31 Won-Soon Lee, Western Invasion in Byung-In Year (1866) and Korean Resistance
against France History of Independent Movement of Korea I (Seoul: Korean History Edition
Committee, 1987), pp. 203-204.

2 Tyler Dennett, Roosevelt and Russ-Japanese War (New York: The MacMillan
Company, 1925), p. 108.
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the very people they came to save. Whenever a Western nation forced Korea or another Asian
country to open its ports and demanded unequal commerce, they were merely following a
tried-and-true strategy for missions: “the Cross followed by goods and cannons.”** Few
question today that the most important purpose of the ships was to secure unequal commerce,
and the ships were the imperialistic method of ambitious nations seeking to rule Asian
countries.

In principle, Christian missions cannot be identified with either Western capitalism-
colonialism or with nationalism or national independence movements of the Third World.
Christian missions have to be based on liberation and salvation above these ideologies.
Nevertheless, most Christianity-professing Western countries devoted themselves to
colonization via imperialistic expansion of its politics and economics. One of the basic
presuppositions generally accepted at that time was that Westerners from the civilized,
Christian nations should perform an international duty by protecting “uncivilized” countries
in Asia, Africa, the Americas. However, Christian missions by the West penetrated the Third
World alongside market expansion of capitalism and colonialism. The story of Korea is but
one more chapter of how “God, Gold and Glory” penetrated Korea. Missions in the 19
century West was religious, but also political and economic.

2. Imperialistic Commercial Missions

When Protestantism was introduced to Korea for the first time, Korea was at an
important, yet vulnerable stage at home and abroad. Domestically, Korea was emerging from

a feudalistic culture and economy, and it had much reforming of corruption to carry out. At

% History Department in Science Institute, Chosun Tongsa II, op. cit., p. 12.
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the same time, because of the foreign visitors, Korea’s sovereign independence as a nation
from the international perspective was at stake. Officially, in the late Chosun era, the
governing classes in Chosun strictly prohibited propagation of Catholicism. Pragmatically,
however, in the 1880s, they started to argue whether they had to cooperate with Christianity
- and how much - for their civilization and sovereign independence.

In the middle of this atmosphere, the U.S.A. established an American legation in
Korea in 1883 after Korea opened its door through the Commerce Treaty of Amity between
Korean and America. In the following year, 1884, medical doctor Horace N. Allen stepped
onto Korean soil as the first American and first permanent Protestant missionary. From then
on, American missionaries were admitted to Korea for the purpose of improving the culturai
life or civilization of the country, such as hospitals and schools.

Since Allen’s arrival in Korea is a very important event in Korean history, it will be
meaningful to examine the imperialistic missions focus of his missionary work and that of
early missionaries related to him. Their religious style and mission theology is crucial for the
formation of Korean churches, which have come today to accept bundan theology without
question. Allen did not settle down as a medical missionary in China, when he came to Korea
as a doctor for foreigners in Korea in 1884; at that time, he was assigned to be a missionary
in Korea by Presbyterian church in U.S.A.

The Reformist Revolution occurred in December 1884, the same year Allen arrived
in Korea. Yeong Ik Min, the younger brother of Queen Myeongseong was seriously injured
in the Reformist Revolution in 1884, but Dr. Allen’s care and cure, through Western

medicine, earned him the confidence of King Kochong and the Royal Court. Thus, Horace

76

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



G. Underwood and Henry Gerhard Appenzeller could be admitted to Korea the following
year. Allen and these new missionaries searched for ways to preach the gospel through their
medical enterprises and through modern school education.

As Allen was assigned as a doctor for the Palace he was able to work as behind the
scenes as a missionary. He worked as a doctor and diplomatic advisor in the Palace for six
years. In particular, he played an active part in medical missions. He left the direct gospel
preaching to the other missionaries; he was actively engaged in the American legation as a
Christian diplomat. We find that he played an important role in winning the interests of
America in the Korean court.

In this time when Allen was in the court, the Korean government announced the
Alluvial Gold Mining Regulations, which was the nation’s first mining law to use and
legitimate capitalistic management. “Accordingly, hundreds and thousands of miners flocked
to the mines in Unsan, Eunsan, Sunan, Seoncheon, Suan, etc., and mining corporations were
founded in the mining industry. In the meantime, the Korean government began to turn over
the major mining rights to foreign countries.”* As a result, gold mining rights Keumseong
and Danghyeon’s mining rights were transferred to Germany, Suan and Eunsan’s to Britain,
Kyungwon and Kyungseong’s to Russia, and Unsan’s in Pyungbuk Province (most coveted
by the Western imperialists) to America.>* Man-Gil Gang, the Korean historian, said that “The

Unsan gold mine possessing the largest amount of gold is the best example of a fatal blow to

3 Man-Kil Kang, Korean Modern History (Seoul: Changjak and Bipyung, 1985), pp.
262-263.

% Ibid., p. 262.
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the formation of national capital in the mining industry; this due to yielding the mining rights
to foreign countries.”¢

In fact, it was Dr. Allen who exerted the strategic influence to win the mining rights
of Unsan gold mine from King Gochong. After he won these rights, “the American side
developed the mine by founding a corporation, and gave the Chosun Royal Family 500 shares,
which were a quarter of the entire stocks at the beginning. An American, however, took over
the shares of Chosun Royal Family with $100,000 (1899). After that, the Unsan gold mine
completely belonged to American stockholders.”*” Therefore, America had the exclusive right
to gold mining for 25 years and was exempted from taxation.

In 1903, the annual pure profit of 2,200,000 tons of ore in Unsan gold mine reached
$7,500,000, so the stock value was extraordinary. In 1890, Allen dedicated $12,500 in cash
to the King and prolonged the rights to the gold mine until 1954. In 1939, it was sold to
Japanese mining corporation for $8,000,000. As a result, America had gained $15,000,000
for 40 years - all pure profit from the 9,000,000 tons of ore. Man Kil Kang explains by
calculating in Korean currency as follows:

It was estimated that the annual output of Unsan gold mine was $500,000 to

$3,000,000 in 1898 which was the year before the stocks of Chosun Royal

Family were transferred for 100,000 dollars. This gold mine produced a
quarter of the entire gold output in Chosun, and Japanese estimated that in

% For details of the Unsan gold mine see Man Kil Kang, ibid. The Unsan gold mine’s
reputation was well-known; the mine had been open since 1811. As one can imagine, after the
opening of Korean ports, this mine was paid close attention by the various foreign countries,
including Japan, but especially by the Americans, who were trusted by Chosun Royal Family. To
prevent other countries from taking over the mining rights this mine, American advisors suggested
Korean government should develop the mine by itself, induced it to import technicians and
equipment from America, and then the Americans finally took over the mining rights (1895).

¥ Ibid.
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1902 the annual pure profit of this mine was 900,000 won, excluding 600,000

won as the whole expense but only 350 won was dedicated to the Korean side.

According to the record of an American supervisor who worked for Unsan

gold mine, the gold output from 1897 to 1915 was about 49,500,000 won.”**

This amount of 49,500,000 won exceeded Korea's foreign debt of 45,000,000 won
which all the people tried to pay back when Korea was taken by Japan in 1910. In comparison
with “the compensation movement of national debt” that arose to end the political and
economic dependence on Japan by repaying the debt,’ we can imagine the national capital
that came out of Unsan gold mine.

Fred H. Harrington admired Allen’s work, saying that Allen’s acquisition ofthe Unsan

mining rights 1895 is “one of the outstanding Oriental holdings of Americans and one of

3 Ibid., p. 263.

% See Dae-Han Daily News, April, 14, 1907. In 1907 Japan compelled Korea to obtain
from Japan a loan of 13,000,000 won, a sum equal to the annual budget of Chosun in those days.
This was done by Japan in order to ruin the Chosun economy and give a pretext for Japanese
imperialistic plans. Even though Japan argues that its purpose was to improve the Chosun
situation, it was a high-level policy to subordinate Korean economy to Japanese imperialism. The
breakdown of expenditures from that loan of 13,000,000 won in April 1907 included: (1)
3,000,000 won distributed to each bank and company; (2) 3,700,000 won for the water
department and sanitation; (3) 3,000,000 won for students studying in Japan; (4) 1,000,000 won
for commission to Japan; (5) 6,300,000 won for unpaid debt to Japan.” Also see Jac-Hong Shin,
“The Compensation Movement of National Debt against Japan,” Korean History Editing
Commiittee, Korean History 19, Seoul, 1984, pp.257-267. Investigating how the loan was used,
Chae-Hong Shin mentioned that “the only substantial investment for Koreans was amounts used
for the water department and sanitation, and rest of the loans were used pay for the invasion of
the Japanese or for Japan and Japanese residents.” In the long run, Japan loaned Korea the huge
sum of 44,000,000 won by force until it annexed Korea with the political support of Western
Powers in 1910. It was “the compensation movement of national debt against Japan” that took
place to recover independence from Japan by repaying the foreign debt to Japanese imperialism.
All the people and churches in the whole of Chosun raised this movement with one accord to
revive national economy, which was a national movement designed to save the nation from
tyrannical Japanese imperialism.
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Horace Allen’s smartest bits of imperial diplomacy.”** Moreover, Allenboasted that $100,000
was paid to 3,000 workers in the gold mine for one year, which was low wages.*!

As a matter of fact, Korea was Allen’s playground for American imperialistic
ascendancy. Allen wrote that he despised Korea because he was “not in love” with Korea,
“this insignificant hole.”* In his imperialistic mind-set, Allen came to feel that Korea was
beyond salvation: “impossible,” “simply abominable and getting worse all the while.”*
“‘Morning Calm’ was out of date,” he said. “Chosun should be entitled the ‘Land of the Cold
Gray Calm of the Morning After.’” He also said that the people “cannot govern themselves. ..
They must have an overlord as they have had for all time.”*

From 1897 to 1905, Allen also gained the industrial rights of the first streetcar line,

the first urban power plant, water supply, telephone service, and modern government building

“ Fred H. Harrington, God, Mammon and the Japanese (Wisconsin: The University of
Wisconsin Press, 1944), p. 151. “God, Mammon and the Japanese” written by Harrington to hide
the matter of Christian missions of America and powers of colonialism was. Judging from the
content of this book, it would be more proper to change this title to “God, Mammon, Japanese,
and Americans.” This book clearly shows the missions and political and diplomatic activities of
Dr. Allen from the point of view of colonialism. As if he was a neutral looker-on, Harrington
objectively described the invading powers including Allen and the dismal royal family and
national state influenced by these powers.

“ fbid,, p. 174.

© Allen to the Secretary of State, April 14, 1904, Dispatches, State Department
Archives; Allen diary, June 1, 1903; Allen to Hunt, April 13, 1900; and Allen to Morse,
September 30, 1904, in the Allen MSS.

“* The situation is well described in Allen to the Secretary of State, May 31, 1902,
dispatches, State Department Archives.

“ Ibid.
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and acted as a go-between for American industrialists.** He always boasted that “all the
considerable financial undertakings in Korea were our own.”* Besides, Allen pointed out that
travelers “always commented ... that in this country they find the only Asiatic community of
foreigners where American influence predominates.”*’

Allen contributed considerably to American interests in Korea by introducing the
nation’s underground resources to American enterprises. He even went so far as to send a
supply of cheap Korean labor (mostly poor farmers) to the Hawaiian sugarcane plantations.
From 1902 to 1905, 7,226 persons including 637 women arrived at Hawaii, hoping that “they
would enjoy happiness in good America, America like paradise.”** However, they lived
hellish, slave-like lives. The government-general in Hawaii had prohibited Chinese emigration
to Hawaii in 1882 in order to keep large numbers of Chinese from emigrating to Hawaii. As
a result, sugarcane plantations in Hawaii were lacking in laborers. In the middle of this
situation, the representatives of the plantations met with Horace Allen, American, and
discussed a way to emigrate Korean laborers from Korea to Hawaii.*

After meeting with the representatives of sugarcane plantations in San Francisco,

Allen talked Stanford Dole, governor-general in Hawaii at that time, into compliance. After

* See Horace N. Allen, Things Korean (New York/Chicago/Toronto/London/Edinburgh:
Fleming H. Revell Company, 1908), pp. 215-218.

4 Fred H. Harrington, op. cit., p. 208.
“7 Ibid.

“® Seong Ryeo Shin, “Brief History of Korean Immigration in Hawaii,” The New Korea
Times, (Toronto: The New Korea Times, November 11, 1989), p. 8.

* Ibid.
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returning to Korea, he met with David Deshler, chief director of East-West Development
Corporation, who was interested in immigration of laborers. He made a visit to the King of
Chosun and persuaded the King to send Korean laborers to America. He reasoned that their
going would be good since recent bad harvests made many farmers suffer. Thus, he oiled the
emigration machine of Korean laborers to Hawaii. From first to last, this labor emigration was
for American interests, i.e., filling scarce labor needs that were scarce on sugarcane
plantations in Hawaii. No one really had the Korean poor farmers’ and laborers’ best interests
at heart.

Missionary and diplomat Allen, and capitalist-enterpriser David Deshler played
significant roles in Korean emigration to America. But they were not alone. Pastor George
Jones, serving the Naeri Church in Incheon as a Methodist missionary, heard about Allen’s
emigration project and played a major part in it himself* In one morning service, Pastor
Jones made an impassioned speech in broken Korean, arguing that “Korean emigration to
America is God’s gift, and it is God’s providence indeed.”*' His sermon was so persuasive
that fifty Christians from just the Naeri Church volunteered emigration.* The first group of
emigrants who left Incheon on December 22, 1902 was composed of 121 Christians; both

Kyeong-Hwa Chang, leader, and Cheong-Su Ahn, translator, were staff members of the Naeri

%0 Kyu Hwan Hyun, Korean Immigrant History (Seoul: Sam Hwa Press, 1976), pp. 794-
800.

5! Seong Ryeo Shin, op. cit.

52 Dong Sik Ryu, Koreans in Hawaii and Korean Churches-85* History of Christ
United Methodist Church, 1988, p. 24
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church. Missionary Seung Ha Hong accompanied this group for religious guidance.® Upon
arriving at Honolulu on January 13, 1903, they were dispatched to the sugar cane plantation
without time to see the sights of Hawaii and then forced to work like slaves at the receiving

end of whips, like cows or horses.

They signed a contract they did not know. They were supposed to work for
10 hours a day, but actually they worked for 12-14 hours. They arrived at the
fields of sugarcane by 5:00 a.m. to start their work; they had breakfast for 30
minutes at 8:00 a.m.; they had lunch for 30 minutes at 11:30 a.m_; they were
supposed to finish up their work at 4:00 p.m. The contract said 10 hours
work, but they always overworked except for time to commute from home to
working place. It was not paid, though... They were paid 65 cents a day for
their labor; women and people under age were paid 50 cents. Their monthly
pay wzs no more than $16; their desperate labor hardly afforded three meals
a day.

Historically speaking, Korean emigration to America or Hawaii was influenced more
by external factors rather than internal or voluntary factors. It was reported all around at the
time that Korean labor emigration to America was voluntary for one of the following reasons:
America was a good place in which to live; moneymaking was easy; and adventurous travel
to foreign countries. However, the reverse was true. Upon their arrival, they were dragged
to the sugarcane plantations. This emigration began Korean emigration to America; and
missionaries and churches took the lead in pushing it forward from the beginning.

The minimum monthly living expenses were said to be $20-30 at that time, so
hardships of laborers who came to Hawaii between 1902 and 1905 were numerous. Even

though they came to the “American paradise” dreaming of freedom from the Japanese

53 Ibid., p.33.
* Ibid. pp. 33-34.
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oppression and from severe poverty, their dreams were shattered. They could not but live
since they could not die.

According to the 1882 Treaty between the United Sates and Korea, Article VI says:
“subjects of Chosun who may visit the United States shall be permitted to reside and to rent
premises, purchase land, or to construct residences or warehouses, in all parts of the country.
They shall be freely permitted to pursue their various callings and avocations, and to traffic
in all merchandise, raw and manufactured, that is not declared contraband by law.”** Despite
this treaty, Korean citizens were not permitted to do anything except live grueling lives on
sugarcane plantations.

This inhumane emigration to Hawaii demonstrates that Allen, a missionary and a
diplomat, worked for national interests of the United States, which were not compatible with
his work for national interests of Korea. Here is an example of disgraceful behavior on the
part of the missionaries, who kept up their trading missions along beside, and behind their
missionary work.

Defending their actions, the trading missionaries insisted that they were doing

a service to humanity. Having little overhead, they could sell their products

cheap. Indeed, they often disposed of their stock at cost, getting satisfaction

in the knowledge that Koreans were obtaining the benefits of Western
civilization.*

Quoting Allen, Harrington said that in those days missionaries and American

merchants had been closely connected as follows:

55 Henry Chung, The Case of Korea (New York/Chicago/London/Edinburgh: Fleming
H. Revell Company, 1921), pp. 328-339.

% Fred H. Harrington, op. cit., p. 106.
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Oriental trade, of course, is closely tied to proselyting. The missionaries
themselives provide a market for Western goods, and by word and example
they stimulate the natives’ desire for these products. To that extent they are
the trader’s friends, and merchants have good reason to bless and subsidize
the proselyting men.*’

Even Allen, the first missionary, pointed out that most of the early Protestant
missionaries who took root in Korea, especially American missionaries, were trading
missionaries and conducted businesses to earn money by directly providing goods for
markets, not satisfying themselves with opening new markets. When we hear their well-
known names, we discover that they all were missionaries respected by the society and nation
as well as Korean churches in those days.

A Wonsan missionary developed a commercial orchard; one in Seoul took

paying guests, to the “manifest loss” of the Station House. Others accepted

agencies for American exporters, thereby cutting into the profits of Townsend

and Company, the American trading firm. Vinton brought in a hundred sewing

machines. Underwood imported kerosene, coal, and agricultural implements.
And others followed suit.**

Graham Lee and Samuel A. Moffet were no different from these missionaries. When
they were detected in their business schemes for nonpayment of taxes by the Chosun
government, they insisted that they should not pay tax since they were protected by

agreements of extraterritoriality. When Russia intervened in this problem knowing it, there

%7 bid.

% Ibid.; Dr. Allen to Ellinwood, January 5, 1989, in the Allen MSS; bishop, Korea, vol I:viii-
x, containing Walter C. Hiller’s description of missicnaries’ “utility as explorers and pioneers of
commerce”’; “Are Missionaries Worthy of Diplomatic Protection?,” Foreign Missionary 42, 1883, p.
190 (“...no average class of citizens is more likely to promote the development of international
commerce than those who so forth to preach the Gospel, and thus to enlighten and clevate the masses
of the people.”); Hamilton, Korea, pp. 263-265. It is clear that “A Won-San Missionary” is W. L.
Swellen.
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was a smack of raising this matter as an international issue, which they were afraid of. After
all, they were permitted to transport and sell woods as long as they pay tax to a certain extent.
Graham Lee and Samuel A. Moffet both were members of Allen’s old
mission; and both were interested in Yalu timber. Using whatever influence
they had, they obtained a contract to bring out lumber from that region. Their

agents had soon cut almost three thousand trees. Then trouble started.

Korea’s authorities demanded payment of taxes which Lee insisted were
illegal %

In those days enterprises in Europe and America severely criticized that missionaries’
commercial actions were “beyond the province of the missionaries.”* Samuel H. Moffet said
that this evaluation of his father, Samuel A. Moffet and other missionaries was not just; he
had worked as missionary in Korea and was a professor of church history out of Princeton
Seminary. He made the following lame excuse for what they have done: “... the missionaries
did not do it for personal gain but rather to teach Koreans modern business methods.” This
excuse must have been made in order to hide imperialistic Christianity of America and
opportunistic trading missions of missionaries.

The missionaries did not think “evangelizing should be the final step in the process”®!
but argued with one voice that they should “plan to start by teaching American civilization
and then to show that Christianity supplied the base for Western culture.”® They intended to

show Koreans that people could live happy lives with the blessings of material prosperity, like

% Fred. H. Harrington, Ibid.; Allen to secretary of State, May 26, 1903, Dispatches, State
Department Archives.; Allen to E. v. Morgan, May 29, 1903 in the Allen MSS.

% Samuel Hugh Moffet, The Christians of Korea (New York: Friendship Press), p. 123.
§! Fred H. Harrington, op. cit., p. 90.
< Ibid., p. 95.
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Americans. Their evangelistic message came out like this: believing in Christianity is the base
of Western civilization.®

We can only imagine how much American capitalists obstructed the formation of
national capital in Chosun by displacing Koreans’ rights and interests with missionaries’
interests. Also, we can only imagine how much influence their impediment of capital
formation in the nation had on colonization of Chosun by Japanese imperialists. We can see
to what great extent the missionaries in Korea, including Allen, were influenced by prejudice
of imperialistic ascendancy, direct and indirect. Their social, economic, and political activities
performed alongside Christian missions made a large contribution to capitalistic territorial
expansion of America.

Aside from this negative evaluation, these American missionaries did spread
Christianity, helping the development of Korean society through education and medical
enterprises. This historical factor enabled the early Korean Protestants to maintain a positive
evaluation of America, even as the U.S.A. expanded its imperialistic territory.

In those days Korean Christians believed that the reason why Western countries were
rich and powerful was that they established churches, respected God, and did their best to
love and serve neighbors and society. In contrast, the reason why the power of Korea
diminished was believed by many to be its governance on the basis of Confucianism.

Therefore, the early Protestants hoped to revitalize Korea’s national civilization and economic

© Ibid., p. 58.
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enrichment by making it Christian; for them, Western countries served as the model *

Baek-Gul Seong has pointed out, however, that the goal of enriching Korea through
Christianity kept Koreans from recognizing Western imperialism. The following speaks
Korea’s society at the time:

An intention of reforming Korea by Western religion can be positively

construed as a passion of civilizing and enriching Korea by believing in

Christianity, which is Western religion, devoting themselves to God, loving

neighbors and society, and fulfilling their duties. Unfortunately, they did not

distinguish Christianity from imperialistic Western culture, since they thought

the prosperity of Western countries was due to only Christianity and

understood Western countries in this context.®

Just as Byung Sun Noh distinguished a religion from believers earlier on,* Koreans
should have distinguished Christ from Western Christian culture and Christendom from
Western countries. But they did not grasp the reality of imperialism. Since they did not
analyze the real aspects of imperialism and therefore uncritically admitted imperialistic
missionaries and their missionary policy, Korean churches were greatly affected by
imperialistic theology of the West, especially the imperialistic theology of America. Hence,
most Korean churches considered issues of sovereign independence and liberation of Korea
from the rule of Japanese imperialism to be political issues rather than religious issues. They

were matters of state, not the spirit. This reflected the way most American missionaries

believed,; later on it was reflected in their missionary policy and finally became a crucial factor

8 The Christian Advocate, June 1, 1898.

¢ Baek Gul Seong, “Understanding of Nation in Early Protestant Christians in Korea (1884-
1910),” The Institute of Korean Church History 21, Seoul: The Institute of Korean Church History,
1988, p. 16.

% The Christian Advocate, August 1, 1900.
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in forming Bundan faith and Bundan theology.

3. Mission Policy and Bundan Theology

American protestant missionaries stepped on the land of Korea full of enthusiasm for
missionary expansion work. But what the board of mission of Presbyterian and Methodist
church was permitted by Korean king was not the church mission but business of hospital and
school. The board of selected the missionaries taking into consideration of these two works.
As the consequence, up to the late 1884, the Presbyterian Church in the USA selected Dr. H.
N. Allen who had been already selected as a medical missionary and H. G. Underwood as the
educational missionary. The Methodist Church in the USA also selected W. B. Scranton as
a medical missionary and H. G. Appenzeller and Mrs. Scranton who was the mother of W.
B. Scranton as the educational missionaries. Therefore, at the early stage of Korean mission
adopted the indirect mission method through the hospital and school works rather that the
direct method of preaching.

The hospital and school established by missionaries ultimately functioned as a tool of
evangelizing Korea and provided a chance to enlighten and develop Korea. Korean people
regarded missionary works through hospitals and schools as actions of grace and thus began
to open their minds to Christianity. Moreover, intellectuals who had a negative attitude
toward Christianity began to renounce the exclusive attitude toward Christianity through the
devoted medical and educational work of missionaries and started knock on the door of
Christianity. In this respect, the American protestant mission gained countless fruits in Korea
by pursuing indirect mission through educational, medical and cultural works as opposed to

Catholic mission which started with carrying out Communion. It was the basis of

89

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



accomplishing evangelical work and the secret of rapid development of Korean Protestant
church.

When American missionaries began to work at the church and the poor minjung
through hospitals and schools in Korea, the society was controlied by a social ethics based
on Confucianism. This Confucian social ethics was established on a hierarchical and
patriarchal order, which determined a person’s social status according to its class, family, sex
and given vocation. Christian gospel, which supported everyone’s being equal, proclaimed
liberation of the poor, especially butcher®’, demolition of social classes, extension of women’s
rights and breaking down of evil customs. The new life campaign based on Christian ethics
came to establish a new family ethics and destroy social corruption and injustice, expelling the

idea that men are superior to women and the customs of early marriage and concubine.®* The

’Christian equalitarianism preached by the missionaries was good news to the lower minjung
who were suffering from oppression and exploitation under hierarchy. The Korean Christians
recognized the human dignity and actively participated in demolishing hierarchical class. The liberation
of butchers was one of the examples. The butchers were the lowest class who were socially despised
during 500 years Chosen dynasty. Sung-Chun Park, a previous butcher, and missionary S. F. Moore
of Gon-Dang-Gol church in Seoul sent a petition for liberation of butchers to the central government
in 1895 and campaigned for evangelization and liberation of the butchers in many regions. Sung-Chun
Park, deeply affected by missionary Moore, gave the butcher a speech as follows: “Were Israclites as
miserable as you are? But it is God, almighty God who can redeem and liberate them. This God
liberate Koreans. There is no place we can get help other than God.”(See Seung-Tae Kim, “The Early
Christians were the leaders of Social Reform”, Gospel and Situation, November, 1993, p. 29.) After
hearing his sermon, many people converted to Christianity and recognized their dignity as human
beings. Some Christians who owned slaves released them when they came to believe in Jesus Christ.
I heard many times from my father about the religious tradition of may family. My grandfather,
Hyung-Taek Jeong, converted to Christianity in 1900 when he turned 25 years old and bumed slave
contracts of two slaves to release them. They begged not to be dispelled promising that they as well
as their descendants will work hard but he liberate them with some money and land according to the
Gospel, especially Luke 4: 18-19. This liberation of slaves was one of characteristics of the Korean
Christians who accepted equalitarian Gospel.

%Kwang-Soo Lee, one of the best writers of Korea who was a Buddhist, witnessed the
(continued...)
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introduction of Christian gospel radically changed the people’s minds, reformed bad habits
and created a new custom based on Christian ethics. It gave a flesh stimulus to the Confucian
society of Korea.

It’s indispensable to ask what the missionaries preached, why they could give that
huge effects to the Korean people and cause the Korean church to grow rapidly. However,
unfortunately, we don’t have many records of what the early missionaries preached and their
sermons officially began to be recorded from 1918 when a theological journal, Shin-hak-ji-
nam, was published.® Their sermons don’t mention about liberation of Korean people from

the control of Japanese colonialism and American imperialistic capitalism because the mission

8(...continued)

introduction of Christianity improved the dignity of human beings and ethical awareness. “The final
stage of Chosen dynasty was not only full of political corruptions. Industry and education became
weaker. Political corruption caused social injustice to grow so deteriorated. The trend of sensuality,
selfishness, deceitfulness and jealousy became so widespread that governmental officials desired to
receive bribe and behaved unjustly and violently, people became slaves of alcohol and prostitution, and
even children got involved with gambling and slave trade. What everyone thought day and night was
evil. In other words, there is no vision in life, no ethical standard and only corruption everywhere... It
was Christian churches that brought a vision of life and the dignity of ethics to this hopeless society.
It was Christian churches that rejected alcohol, prostitution, trickery and human trade, was loyal to
the king, sought justice, and a new way of pure life filled with vision... Christian churches did a lot to
stimulate the ethical consciousness of not only the Christians but also Chosen nationwide.”(Kwang-
Soo Lee, “The meritorious deeds of Christianity for Chosen”, Chung Choon vol. 9, November 1917,
Complete works of Kwang-Soo Lee vol. 11, Seoul: Samjung-dang, 1962, pp. 22-23.)

#“See C.A. Clark, “Being Peace”(John 14:27), Shin-Hak-Ji-Nam vol. U1, Pyeng Yang
Presbyterian seminary, 1918, pp. 104-112; “Opposing Jesus and Receiving Jesus™(Isaiah 53:12, Phil.
2:9-11), ibid., vol. I/3, pp. 109-119; “Jesus Who Accepts Sinners”(Luke 15:2), ibid., vol. I/4, pp. 94-
106; “Heavenly Key”’(Matt. 1619), ibid., vol. IT, 1919, pp. 103-116. Also see H. G. Underwood, W.
Swallen, H. G. Appenzeller, G. S. Also see G. Underwood, “Everything Else Is Worthless”(Phil. 3:8-
10), ibid., vol. I/1, pp. 90-97; “God’s Promise to Abraham and Israclites”(Gen. Ch. 15 & 17), ibid..
vol. Il/1, pp. 6-14; W. Swallen, “Crop, Ox and Cloth”(Deut. 22:9-11), ibid., vol. IIl/3, 1920, pp. 475-
482; H. G. Appenzeller, “The Aim of Life”’(2 John 2:7), Ik-Hwan Yang ed., Pack-Mok-Kang-Yun:
Sermons by One Hundred Pastors & Teachers. Vol. 1, Seoul: Pak-mun-seo-kwan, 1921, pp. 54-69;
G. S. Gale, “The Bible”(2 Tim. 3:16), ibid., pp. 205-214.
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policy of separation of church and state has been proclaimed since 1901. They, following the
separation policy, mostly emphasized being loyal to puritan pious evangelical faith, enduring
painful reality of Japanese colonialism with Jesus’ cross and repentance, church life based on
strictly attending Sunday worship, and personal faith focusing on salvation of soul, end of the
world, final judgement and resurrection. Accordingly they slowly began to neglect socio-
economic-political sufferings of Korean people and nation under Japanese colonialism.

Now I turn to investigate the early missionaries’ theology, through a review of their
mission policies and reports. We will see how the early missionaries contributed to formation
of bundan theology in Korea. In 1889, USA North Presbyterian Church and Australian
Victorian Church built the United Council of Mission in Korea, which was the first mission
organization among Presbyterian churches. Upon the death of J. H. Henry in 1890, an
Australian missionary, this Council was replaced by the Council of Mission Holding the
Presbyterian Form of Government, on January 28 1893.™

We can find that the Council of Mission, which was the first policy-making committee
of missionaries, proclaimed its mission goal and detailed policies through the announcement

of the Ten-Mission-Acts.

1. It is better to aim at the conversion of the working classes than that of the
higher classes.

2. The conversion of women and the training up of Christian girls should be
an especial aim, since mothers exercise so important an influence over
future generations.

3. Much could be effected in Christian education by maintaining elementary
schools in our boy’s schools and to send them out as teachers.

4 Our hope for an educated native ministry lies in the same quarter, and

™ L. George Paik, op. cit., p. 188. Hercafter it will be abbreviated as Council of
Mission.
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should be constantly held in view.
5. The word of God converts where man is without resources; therefore it

is most important that we make every effort to place a clear translation
of the Bible before the people as soon as possible.

6. In all literary work, a pure Korean rendering, free from cynicisms, should
be our aim.
7. An aggressive church must be a self-supporting church, and we must aim

to diminish the proportion of dependents among our membership and to
increase that of self-supporting, and therefore contributing individuals.

8. Most Koreans must be led to Christ by their own fellow-countrymen;
therefore we shall do well thoroughly train a few as evangelists rather
than to preach to a multitude ourselves.

9. The services of our physicians can be tumed to best account when it is
possible to keep the same patient long under treatment either in a hospital
ward or in the patient’s home, thus giving opportunity for instruction and
example to sink deeply into the mind. Dispensary work, comparatively,
holds little profit.

10. Patients from the country who have undergone a season of treatment
ought to be followed up by visitation in their native villages, since their
experience of compassionate dealing is likely to open a wide door for the
evangelist.”

The Council of Mission’s goal was the “uniform organization in Korea of but one
native Church holding the Reformed Faith and Presbyterian form of government.”” The
missionaries from Canadian Presbyterian Church and Australian Presbyterian Church joined
the Council of Mission. At the onset of its formation “it was to exercise advisory powers, in
relation to the various Missions composing the Council and controlling ecclesiastical powers

in relation to the native Church until the organization of the latter in accordance with

T C. C. Vinton, “Presbyterian Mission Work in Korea” MRW. vol. 9, no. 6, September, 1893,
p. 671.

™ Harry A. Rhodes, ed., History of the Korea Mission Presbyterian Church U.S A.
1884-1934 (Seoul: Chosun Mission Presbyterian Church U.S.A , 1934), p. 385.
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Presbyterian usage.”” But it grew to take over political power enough to influence the
Korean Church in 1901 when Korean representatives started to be part of it, and worked
within this organization as “the governing body for the Church until the organization of the
independent Korean Presbyterian Church in 1907."™

Among the most influential policies for the development of Korean Church was
Nevius’ mission formula. Dr. Nevius, a missionary in China, visited Seoul in 1890. He greatly
influenced mission policy in Korea through considerable discussions with the U.S.A. North
Presbyterian Church missionaries in a series of meetings. They agreed on the Eight Mission
Principles for fostering more effective mission work in Korea.

They developed four devices to make their Eight Mission Principles come true, which
are called the “Nevius Devices.” Nevius Devices have been highly valued for their pivotal

contribution to the development of the Korean Church and read as follows:

1. Every man, woman and child in the mission believes in an evangelistic policy.
The evangelistic bent of the missions is unmistakable and all-controlling.

2. The mission does not believe in Schools for the teaching of English — at least
for themselves.

3. But it does believe in the establishment of primary schools; and when the

development of the schools seems to require it, the addition of an academic
department looking towards higher education.

4 It believes in employment of a very minimum of native agents paid out of
foreign funds to do religious works.

5. It is heartily in favor of native self-support, from the ground up; of the native
Christians buying their own books, building their own Churches, paying their
own preachers.

6. Until the work has developed sufficiently to justify more regular organization,

the Mission believes in the “Nevius Method of work,” with its leaders

™ Charles Allen Clark, “Digest of the Presbyterian Church of Korea (Chosun),” (Seoul:
Korean Religious Book & Tract Society, 1918), p. 7.

™ Harry A. Rhodes, op. cit.
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appointed in different localities, catechumen classes for the instruction of
adherents, and winter classes for the training of leaders.

7. The Mission believes in comity both between missions and individual
missionaries, a guarding of each other’s rights and plenty of elbow room for
everybody.

8. It believes that all branches of the work should have the one aim, the winning

and building up of souls in Christ, and to that end its members should be
humbly teachable in the hands of the Holy Spirit.”

Underwood adopted these Nevius Methods to achieve the mission of the
Presbyterian Church U.S.A., North. These were principles, not for the work of the

organized Church, but rather for beginning stages of the work in a new era in Korea. The
main points were the following, as interpreted by Underwood.

1. Let each man “abide in the calling wherein he was found,” teaching that
each was to be an individual workers for Christ, and to live Christ in his
own neighborhood, supporting himseif by his trade.

2. To develop church methods and machinery so far as the native Church
was able to take care of and manage the same.

3. As far as the Church itself was able to provide the men and means, to set
aside those who seemed the better qualified, to do evangelistic work
among their neighbors.

4 To let the native provide their own church buildings, which were to be
native i: architecture, and such style as the local church could afford to
put up.

Nevius’ mission formula was authorized to be official mission principles by USA
North Presbyterian Church mission council during 1890-1896 and was accepted by other
Presbyterian churches’ mission councils without any major changes. Eventually Nevius’

mission policy was modeled by the Korean Presbyterian Church and all Protestant

S “ Annual Meeting of the Presbyterian Mission, North,” KRP, vol. 2, 1895, p. 444,

' Horace G. Underwood, The Call of Korea (New York/Chicago/Toronto/London/Edinburgh:
Fleming H. Revell Company, 1908), pp. 109-110; Allen D. Clark, A4 History of the Church in Korea
(Seoul: CLS, 1986), p. 114.
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missionaries including Southern Methodist Church, U.S.A. They came to be understood as
the most dominant mission rules of Korean Protestant Church and were most remembered
as the “Three S-Rules”: Self-Propagation, Self-Support, and Self-Government.”

One of the Three S-Rules, “Self-Support produced wholesome effects in the
establishment of the Christian Church in Korea””® and “persistence of this policy avoided the
westernization of Korean Christianity.”™ The other positive influence of this policy was
regarding “religious life style, ministers’ intellectuality and organization of Church as well as

development of Korean Church.”*

However, the Council’s policy for schooling Korean ministers functioned as an
impediment to the long-term growth of the Korean Church. The missionaries struggled to
keep Korean ministers under their control on the basis of a premise that the Korean Church
must be governed by the indigenous ministers whom they educated. They taught that the
Korean Church, which was mercilessly oppressed by the Japanese colonial government, was
not to be involved with political matters. Their policy is clearly seen in the Three Points for
minister education suggested by W. D. Reynolds from the Southern Presbyterian Church.

1. Do not let him know for a long time that you have any idea of training him for
the ministry. Steer by these two points, “not a novice,” and “let these also first

be proved,” and you will not run upon submerged rocks. Wait and watch and
pray. However promising the convert, however urgent the need, it may be best

™ L George Paik, op. cit., p. 278-296; Yang Sun Kim, A Study of Korean Church
History (Seoul: The Christian Literature Press, 1971), p. 73.

™ L George Paik, op. cit., p. 282.
™ Ibid.

% Kyung Bae Min, Church History of Korea (Seoul: Yeon Se University Press, 1998),
p- 199.
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for both the man and the work that he “abide in the same calling in which he was
called” for months or even years, preaching the Gospel in every-day life. Dr.
Nevius’ first principle is a sound one: “The extension of the church must depend
mainly on the godly lives and voluntary activities of its members.”

2. Do not employ him as a preacher or evangelist on foreign pay, if you can help
it. A personal helper doing your work for and with you is a different matter, and
is well-nigh indispensable. If he is your man, of course you must pay him. But
do not let him get the idea that he is paid for preaching, and that if he preaches
well and gathers many converts his salary will he raised. ..

3. Do not send him to America to be educated, at any rate not in the early stages
of Mission Work. Do not train him in any way that tends to lift him far above the
level of the people among whom he is to live and labor. Missionaries often
deplore the chasm in modes of thinking and living between them and the natives.
Do not dig chasms where as yet none exist."!

The third point is criticized by some Korean scholars because it resulted in a
systematic limitation in indigenous ministers’ growth. With low expectations of minister
education, Western missionaries considered indigenous ministers not so different from
laymen. While “The rising younger generation went to Japan and other countries for
education in arts and science while the Christian ministry in the Korean church was composed
of men of the older generation without a modern education. Thus the Korean ministry, instead
of securing the ‘respect and prestige’ of the people received exactly the opposite.”*

Among Western missionaries’ critiques against Nevius’ policies was that of Canadian
missionary William Scott. He admitted Nevius’ policy was one of the major reasons that
enabled the wonderful development of Korean Church in its early stage, but at the same time

pointed out that an overemphasis upon Nevius’ policy, and idolization of it, caused serious

"' W. D. Reynolds, “The Native Ministry,” K. W.P., March 1896, pp. 200-201.

22 L. George Paik, op. cit., pp. 205-206; see Tae Joon Kim, “Theological Movement of
Korean Church: Retrospect and Prospect” in Christian Thought vol. 4-1 (Seoul: CLS, January
1960), pp. 10-13.
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side effects.

Overemphasis on Self-Government caused a hierarchical organization

controlled by some executives being full of too much pride. Overemphasis

upon religious organization and service made Korean churches separatists’

community which was indifferent to the whole Korean society. Overemphasis

upon Self-Support made Korean churches spend church finances only for

maintenance of churches and kept them from using offering for social

welfare.®

While Nevius’ mission policy made great contributions to the organization and
management of the Korean Church, it tended to diffuse Christian concern and focus upon
social problems. The Korean Church tended to close its eyes against Korean people’s
problems, especially liberation from Japanese colonial oppression. Indifference to Korean
society has been a striking defect of the Korean Church. Its Fundamental Theology tradition,
in other words Bundan Belief tradition immanent in Nevius’ policies, caused the Korean
Church turn its back on national problems of Korean society. Nevius’ mission theology is
indifferent to nation and society, and helped to create a separation between church and
society, and between the Christians and the people.

Now, we investigate the mission policy accepted by the Chosun Presbyterian Council
in 1901, which became the most influential one to guide the Korean Church. This Council
consisted of the Presbyterian Church of U.S.A., South and North, Canadian Presbyterian
Church, Australian Presbyterian Church and the Korean Presbyterian Church, all attempting

to compose a united Presbyterian organization in Korea. It created mission policies and

distributed such policies through its own newspaper Christian News. One influential mission

BW. Scott, Canadians in Korea: A Brief Historical Sketch of Canadian Mission work on
Korea, Unpublished paper, 1975, p. 53.
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policy, “Churches’ Agreements for How to Communicate with the Government,” went out

to the Korean churches.
1. We, ministers (missionaries) are not to get involved in any kind of
national, governmental and public affairs of Korea.
2. We are to be ruled by the contracts between Korea and our countries

under the following premises: church affairs do not have to do with
national affairs; church should not be a place for national affairs; and
church should be indifferent to national affairs. We’ll teach Korean
Christians to accept these premises.

3. Korean Christians are to be Korean people as they were before. So we’ll
teach them to be loyal to their king, to be obedient to the governmental
officers, and to be respectful to law and order, under one condition: of
not being against the words of God.

4, Church is neither to encourage nor to prohibit an individual Korean
Christian to participate in a political party or government. Church is
neither to be responsible to an individual Korean Christian’s political
errors or crimes nor to hide his misdeeds.

5. Church is to be place for the Holy Spirit not for discussing national
problems. Church facilities are to be used only for church affairs not for
national affairs. Korean Christians are neither to gather at churches to
converse about national affairs nor to dare speak about agendas that
could not be discussed elsewhere.*

Prof. Jong-Goh Choi considers the declaration of these policies as a “fruit of the
separation of Church and State™** and Prof. Man Yeol Lee considers them as a “proclamation
of Church’s position of non-politicization or the separation of Church and State.”* In

comparison with these two positive evaluations, Prof. Jae-Yong Joo calls them “suggestion

% The Christian News, vol. 5, October 3, 1901.

% Jong Goh Choi, State and Religion (Seoul: History of Modern Thought, 1983), p.
221.

% Man Yeol Lee, “Protestant Mission and Church and State under Japanese Colonialism”
in State Power and Christianity. Ed. Institute of Korean Church and Social Problems, (Seoul:
Minjung Press, 1982), p. 139.
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of the principles of the separation of religion and politics.”*’ Even though Prof. Choi and Yi
take policy number one for an assertion of a mutual nonintervention policy between Church
and State, actually it should be understood as an announcement of a one-sided
nonintervention policy by the ministers. As for the rest, they signify differences between
national affairs and church affairs, obedience to king, government officials and law, churches’
role about individual Christian’s political activities, and prohibition against doing national
affairs in churches. Therefore, the main concern of these policies is to restrain ministers and
churches from getting involved in political matters and to demand them to submit to the
Japanese imperialist government.

We have to reexamine missionaries’ policies in terms of late Chosun history. A history
scholar, Prof. Man Kil Kang, summarizes the historical situation like this:

The power balance between Japan and Russia, which had been maintained for

10 years since the Sino-Japanese War, broke down due to assistance to Japan

by England and the U.S.A. The break-down resulted in the Russian-Japanese

War, in which Japan finished the war under some favorable conditions, with

the annexation of Korea by Japan.**

The situation in which a continental power like Russia was defeated by Japan, which
then took possession of Korea with the support of England and the U.S.A,, triggered the
emergence of a nationalist movement within the Korean Church. Between and after the Sino-

Japanese and the Russian-Japanese Wars, Japan began to take open actions to annex Korea.

The Korean nationalist movement emerged to protect Korean autonomy and political

¥ Jae Yong Joo, “Korean Minjung and Protestant Church History” in Minjung and
Korean Theology. Ed. Committee of Theological Study in NCC, (Seoul: The Korea Theological
Study Institutes, 1982), p. 225.

¥ Man Kil Kang, op. cit., p. 182.
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activities and to establish a modern state through civil rights movement.* Korean Christians
gave deep support to this political movement for establishment of a modern state, but the
Korean Church as an organization did not join this movement. Many leading Christians who
were inspired by Christian thoughts, however, participated in the political movements, but
they had to do so as individuals.

At that time the Presbyterian mission assembly announced its mission policies entitled
“Churches’ Agreements for How to Communicate with the Government” in 1901. The
missionaries called Korean Christians who were struggling to gain independence from
Japanese imperialists “the powerless poor” or “political leaders who use church for obtaining
their ambition.” The missionaries strongly hindered Korean Christians’ participation in
movements for solving social problems and achieving national independence.

However, to me, the people who were referred to as “political leaders who use church
for obtaining their ambition” by the missionaries must be “nationalistic Christians” who
struggled to obtain independence from Japanese imperialists supported by the Western
imperialist powers. The missionaries considered Korean Christian leaders who were devoted
to national independence “cheaters” or “pursuers of power.” Soon the missionaries, based on
their own mission policies, began to judge Korean ministers and Christians who didn’t follow
their own policies as unqualified and began to expel them from the churches.

Therefore we can say that the mission policies agreed upon by the Presbyterian
missionaries in 1901 became the beginning of a non-nationalization principle of the Korean

Church. The policies reasoned that Korean people had been non-Christians for a long time,

® Ibid., pp. 181-213.
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and it was their sins, committed before they became Christians, that caused the Western
imperialist countries including the U.S.A. to strip Korea its natural resources and Japanese
imperialist to oppress Korea and plunder it with assistance from the Western powers. The
policies concluded that any inhumane situation in Korea was provoked not by the Western
power but by Koreans’ immanent sins. It was not the missionaries’ fault.

On July 24, 1907, an angry crowd of Korean people revolted against the Japanese
military when it forced the Korean king give up his throne. Korean socio-political leaders and
intellectuals as well as the poor minjung began to organize as “righteous soldiers” toward
national independence and liberation. One missionary, Rev. James Gale, criticized the
“righteous soldier” movement. “A mad sort of spurious patriotism started into being,” he
wrote, “with suicide, chopping off of fingers, sworn oaths, guerilla warfare, flint-lock
resistance.”*

The Rev. Wade Koons, writing on February 4, 1908, said, “We have assured the
people that their duty was to obey the Japanese and to do so with a ‘sweet mind’ and not to
work for independence, and we have spent hours explaining to the church officers and
teaching men advantages of Japanese rule, and I cannot think of one who has been kept from
it.”?! Elder Sun Joo Kil championed this American view for his fellow Koreans. He spoke how
the Korean church had to obey the Japanese military and repent of its sins against God,

through sermons all over the country. The missionaries of the United States of America feit

% James S. Gale, Korea in Transition (New York: Young People’s Missionary
Movement of the United States and Canada, 1909), pp. 38-39.

5! Korean Information Papers, Foreign Mission Board, Presbyterian Church, New
York.
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so satisfied with Elder Kil’s efforts to make Korean people calm down that he was the subject
of a mission report:

The indignant people rose up and carried on a guerilla warfare against the

Japanese in the interior. But for the influence of the Korean Christians in the

north, and particularly of one man, the Elder Kil of Pyongyang, now pastor

Kil, the whole region around Pyongyang Yang, famous for the sturdy fighters,

would have arisen in insurrection. But this wise Christian leader pressed home

on the people that “the powers that be are ordained of God,” and with the

assistance of the Christian church he returned the fury of the whole north, and
delivered Korea from tremendous bloodshed.”

Encouraged by this report, Japanese imperialists justified the Sino-Japanese War in
1894-1895 and the Russian-Japanese War in 1904-1905 as a “War for Justice”” and
propagandized that the annexation of Korea to Japan in 1910 was done by the “predestination
of God.”

The missionaries caricatured those Korean Christians who dreamed of independence
from Japan as politicians or cheaters who pursued secular power. Missionaries were able to
expel them from the church by removing their names from the roll. Afterwards, the Korean
Church came to keep its distance from politics and history and eventually became an anti-
minjung, anti-national church. The Korean Christians began to look forward to Heaven,

despising this sinful world full of pain, and ignoring its troubles. It is no accident that “I’'m

% Northem Presbyterian Report for 1908, p. 269; L. George Paik, op. cit., pp. 402-403.

” Yoon Tae Oh, Exchanging History between Korean and Japanese Church (Seoul:
Hae Sun Culture Press, 1980), p. 124.

% Ibid., p. 126.
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Pressing on the Upward Way” was the favorite hymn of the Korean Christians at that time.**

The Western missionaries and the Korean Church preached to the Korean Christians
to believe that Korean people’s painful situation and loss of country were results of individual
Korean's and the Korean nation’s sins, instead of imperialists’ greed. So they taught the
Korean Christians that salvation was personal, and individual-only affair. One was to be saved
through repenting of one’s own sins. Sin was individual, not corporate. Most Korean
Christians followed their teachings. Still today this tradition is accepted and maintained as
evangelical and orthodox by most Korean churches.

In 1934, upon the 50* anniversary of the Korean mission (or more accurately, the 50*
year of U.S. missionaries’ activities in Korea), missionary Samuel A. Moffet, filled with worry
about the gradual weakness of the evangelical tradition in Korea, appealed to the Korean
Church to defend its fundamental beliefs:

Even though all missionaries are dead or come back to their home countries
and everything is minimized, brothers! The Korean Church! Adhere to the
gospel inherited since 40 years ago. That is the gospel that Rev. Suk Jin Han
and I taught nationwide. It was diffused by Rev. Sun Joo Kil in Pyongyang
and Rev. Jeon Baek Yang in Seonchon. Don’t change it and do spread it. I,
on behalf of the senior missionaries and ministers in Korea, ask young Korean
ministers like Paul asked young minister Timothy, “Keep teaching what we
taught! Otherwise you will be cursed.” Brothers! What we have preached for
40 years is the words of God.™

% All of the Korean Christians sang this hymn with much loud crying out, ignoring
the suffering minjung and national Bundan. The Korean hymnal number 543, stanza 2
remains as follows:

My heart has no desire to stay Where doubts arise and fears dismay

Though some may dwell where these abound, My prayer, my aim, is higher ground.

Lord, lift me up and let me stand. By faith on Heaven’s tableland.

A higher plane than I have found; Lord plant my feet on higher ground.

% Samuel A. Moffet, “Announcement to Chosun Church,” Religious News, October 1934,
(continued...)
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MofTet and most other missionaries opposed the patriotic Korean people and ministers
who struggled to save the nation from Japanese-induced famine and the shameful situation
that Koreans were without their own country. They backed the reactionary groups for
ideological reasons, and in so doing became an anti-national group that actually helped the
Japanese imperialists retain colonial power. Prof. Won Don Kang sternly criticized Moffet’s
“the gospel we have preached for 40 years” as “American fundamentalism, which is an
extreme form of a metaphysical, ideological tradition of Protestantism, beliefin the next world
based on dualism, a-political and a-historical belief focused on revival services, and a political

theology based on the separation of state and church, each of which have unique roles in

Korea.””’

The missionaries tried to root Korean Christians in a conservative faith full of anti-
minjung, anti-social and anti-national characteristics. They taught the so-called “pure gospel,”
which hindered the Korean Church from feeling pain compassionately with the Korean
people. The church was encouraged by this theology to block its eyes and ears against feeling
pain and shame over the loss of its own country. Therefore, the Korean Church came to resist
faith and theological expressions that work for socio-economic-political, socio-cultural and
national salvation/liberation. It condemned this kind of faith and theology, concluding they

are contaminated and different from the pure one delivered by the missionaries. The so-called

(...continued)
p. 10.

9 Won-Don Kang, “Socialism Movement and Korean Church under Japanese
Colonialism” in Korean Church and Socialism under Japanese Colonialism, ed. Heung-Soo
Kim (Seoul: Korean Institute of Christianity History, 1992), p. 43.
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“pure theology” contributed to expansion of Western imperialism and favored the Japanese
colonial rulers and their governing. Even if it was labeled as apolitical, we can say it is a kind
of political theology. I call the missionaries’ theology and the Korean Church’s theology anti-
Minjung, anti-socio-cultural and anti-national because they do not treat, much less recognize,
the Korean minjung’ s painful situation and national independence under Japanese colonialism.
These theologies are the beginning of Bundan theology.

The patriotic and national Christians who worked for the nation’s independence and
the minjung’ s liberation were rejected by extreme conservatives. They were unfortunately not
represented by the Korean Church and the missionaries. The Church remained an onlooker
to the national crisis and to the minjung’s suffering and oppression. Instead, it focused on the
rise in the standard of living, and the spiritual enlightenment of innocent people. Its
educational mission did not include a social analysis of Korea’s troubles. Thus the Church
kept silent about the suffering situations of the poor and of an exploited Korea under Japanese
colonial reign. Its Bundan faith and theology prevented the Korean Church from actively
dealing with inhumane national suppression and minjung’s suffering, which were caused by
Japanese colonization, which was itself related to the economic colonialism of the Western
powers.

We can find Bundan theology becoming more anti-people and anti-national during the
1920s. During this decade, the Korean Church focused on its enlargement, spiritual
enlightenment of people along its fundamentalist theological line. Meanwhile, nationalist
leaders of the people became influenced by socialism imported from Russia. Unlike the

Church, they placed their biggest emphasis emancipation struggles on behalf of the Korean
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people.

Prof. Soon Kyung Park is the first and only theologian who considered the Korean
theology in 1920s as Bundan theology. According to Park, the Korean Church in the 1920s
represented purity of gospel and belief, and felt its studied indifference to Japanese
colonialism as keeping the purity of gospel and faith.”® She therefore pointed out,
“Transcendence and purity was ideologically understood as salvation of soul, an escapist
spirituality that is not responsible to sinful world. They assumed indifferent attitudes to
injustice in the world or actively assisted the Western imperialists because they were
Christians. They voluntarily gave up transcendence of the Gospel and belief. ”*

Finally, one of the most harmful mission policies directed toward the Korean Church
was that of the “Federal Council of the Churches of Christ in Korea.” Organized by the
Presbyterian and the Methodist Churches in 1924, the Council adopted “Twelve Articles of
Social Creed” in September 1932.'® The Social Creed was a significant reason for

degeneration of the national, popular and social consciousness of Korean people.

9 Soon Kyung Park, op. cit., p. 144.
» Ibid.

1% See Kyung Bae Min, Church History of Korea, 1998, op. cit., pp. 384-385 and
compare The Institute of Korean Church History’s, A History of Korean Church, vol., I, Seoul:
The Christian Literature Press, 1989, p.221, note 55. A specialist of Korean Church history,
Prof. Kyung Bae Min emphasized that the Social Creed of the Federal Council of the Churches
of Christ in Korea was influenced by the social creed of the Japanese Christian League in 1928;
the former was similar to the latter. In contrast to this, Korean Church history study group who
worked at the Institute of Korean Church History, asserted that the Social Creed was made under
influence from the creed of sixteen acts adopted by the Federal Council of the Churches of Christ
in America in 1921. In my opinion, the Social Creed’s opposition to socialism and communism
speaks to influences from the Japanese creed. However, the telling thing here is the Japanese
creed was influenced by the American church; a Methodist missionary in Japan, Bishop Harris
supervised Korea as well as Japan at that time.
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Furthermore, the Social Creed was the first official document to announce anti-communism
as church doctrine; it called for a declaration of war against communism, as if communism

were Korea’s primary enemy. The “Twelve Articles” provoked the Korean Church to
establish more deeply the Bundan theology and faith.

We believe that God is father, human beings are brothers, and God’s love,

justice and peace incarnated through Jesus Christ should be idealistic bases of
society. We oppose all kinds of materialism teaching and philosophy, class

strife, social renovation through revolutionary method and retroactive
oppression. Furthermore, we will preach Christianity; develop Christian
education and social work. And we, as men of character who are atoned and

reborn through Jesus, will become the backbone of Korean society, activate
Christian mentality in the social organizations and devote to God and human

beings, believing all properties are entrusted to us by God.'”

The first half of the Social Creed is re-proclamation of “Christian-ism” and the last half

is a total rejection of socialism. We should pay attention to this document because it is the
first official one of Korean Christianity that includes anti-communism as a part of its creed.
The creed emerged in 1932, the year when Korean national and democratic movement

activists declared that an anti-imperialism, popular liberation movement should by mounted

10! See 9" Minutes of the federal Council of the Church of Christ in Korea, 1932, p. 52. The
Federal Council of the Churches of Christ in Korea, based on Christian spirit, announced twelve
practical principles as follows:

1. Equal rights and opportunities of human beings;

2. Non-discrimination upon race and nation;

3. Holy marriage and Responsibility of chastity equally charged to men and women,

4. Respect for children and prohibition of child labor;

5. Education of Women and Improvement of their social status;

6. Abolition of licensed prostitution and Encouragement of abstinence;

7. Education of labors and Reduction of labor hour;

8. Establishment of cooperative associations for producers and consumers;

9. Establishment of cooperative organizations for employers and employees;

10. Enactment of a high progressive rate system in income and succession tax;

11. Enactment of minimum wages, tenant right and social insurance; and

12. Legisiation for making Sundays holidays and Establishment of public health law and
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by the proletariat. Japanese imperialists should be resisted at every front. But pro-Japanese
colonialists mercilessly oppressed the Korean activists, justifying their own beliefs and deeds
with anti-communism. Dogged anti-communism and stiff opposition against class struggle,
along with the “Social Creed” all went hand-in-hand with the policy line of Japanese
imperialism. Prof. Won Don Kang asserted that the Social Creed colored with anti-
communism means that the Korean Church obviously took sides in the process in the growing
inner split of Korea.'” He emphasized additionally, “Korean Christians under the strong
influence of fundamentalism accepted anti-communism as an absolute, unconditional
creed.”'®

The significant point is that this line of faith and anti-communism theology meant the
abandonment of any possibility for the Korean Church to join the Korean minjung and
socialists who fought for the minjung’s life and national liberation. It would look away from
the inhumane situation suppressed by the Japanese colonialists. This left only the agricultural
and labor unions to be the organized powers capable of leading anti-imperialistic struggles.
Only these sectors of society realized the way of escape from the colonial situation of the
1930s. They had no choice but to carry on anti-imperialism and class struggle. Therefore we
can say that the “Social Creed” in 1932 ignored national, popular realities.

When the Korean Church rejected the class demands and national needs by publicly
adopting the Social Creed of 1932, it announced its own surrender to Japan. Thus began a

dark night in which an anti-minjung, anti-social and anti-national characteristics Korean

12 Won Don Kang, op. cit., p. 55.
19 Tbid.
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Church demolished what few progressive groups within it.'™ We can call this long night of
the Korean Church soul “Christian-ism,” which disguised itself with evangelism.

The national Bundan did not occur overnight in a fit of spontaneous anti-communism.
The mission policies at the onset of protestant mission in Korea favored the imperialists and
sent the Korean Church into paths of anti-historical, anti-social and anti-political
fundamentalism. When the fundamental theology took root in the Korean Church, patriotic
Christians who struggled to resolve minjung’s broken humanity and national oppression were
expelled from the church. The missionaries, the Korean Church, and its fundamentalism,
kicked out nationalist, socialist movements for minjung and national liberation in order to
pursue Bundan theology.

Korea faced the crisis of national separation right after the liberation at August 15,
1945 but the Korean Church, having so long ignored the national tragedy under name of
nonintervention to politics, was powerless to speak to the situation on behalf of the nation.
To make matters worse, the Korean Church supported Bundan, preached it and established
Bundan faith. As it did, it interpreted socialism in North Korea as demonic; it could thus
preserve its Pure Evangelical Tradition delivered by the missionaries.

Bundan theology, being in league with the military junta’s industrial development
policies, has made the Korean Church indifferent to its national division and the people’s pain.

For the 30 years after 1960, it has focused on its own development and revival, interested

104 See Chang Geun Song, “Today’s Mission of Chosun Church,” in Theology in Chosun
15-6, November 1933, pp. 21-22. Even Rev. Song, who was known as a progressive leader,
returned from his study in America and said, “‘Church is not a place for dealing with social, labor,
peace, and international matters. Its key subject is the Gospel, in other words Jesus Christ’s
Gospel of rebirth.”
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only in establishing ever-larger churches. The Korean Church has made belief in God
commensurate with hate and curses against North Korea. It is Bundan faith and theology, a
heretical aberration of the Christian gospel that disregards minjung suffering in favor of

foreign imperialism.
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CHAPTER I
EMERGING TONGIL THEOLOGY
"Lettel'"

The letter Mother sent to me,

Which I have read over and over again,

The letter which your warmhearted eyes are reflected in,
Your concern for me dwells in,

Your gracious voice is smeared on,

I have laid my moist cheek on the letter,
Embraced the letter in my arms.

You are no longer with us,

Oh, no longer,

Now this letter is my Mother.'

"After Visiting Pyongyang for the Second Round of Family Reunions"

Pyong Yang

A heart throbbing with the name,

The period during which I have been living wondering

If I can go to Pyongyang in my lifetime,

Pyong Yang,

Which I can see only when I dream with my eyes closed,

Oh, I am standing here in my dear hometown with the desire of Tongil...
I am standing in my beloved land

that I have kept deep in my mind for 50 years

The place where sisters and brothers of the same flesh and blood meet each other
And settle everything that has weighed on them

As if this beautiful meeting blossom into flowers of purity despite stony times!
Pyongyang, so beautiful to be sorrowful and tear-provoking,

'Young-Jay O, nationalist poet of North Korea, came to Seoul from Pyongyang and met his
family August 15-19, 2000. After he found out that his mother he longed for had already passed away,
he dedicated his three poems to his late mother crying his heart out. One of them is titled Lerzer, which
moves us.
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My beloved Pyongyang.?

During the early Bundan era, no Korean churches, especially South Korean churches,
proposed any plans for peaceful Tongil. In the 1950s and 1960s the South Korean churches
viewed Tongil deep from within the faith and theology of anti-Communism. Only early in the
1970s did a very small number of South Korean churches free themselves from the dominant
anti-communist viewpoint. A few progressive churches began to discuss conversations
between South Korea and North Korea and peaceful Tongil. Consequently, however, they
suffered much suppression and trouble from the military government. I will examine how
Korean churches have understood Tomgil in the fifty-five year history of Bundan.
Furthermore, I will investigate how Tongil faith and Tongil theology have been formed and
fared.

1. Armed Tongil as a Task of Tongil

The South Korean government, established on May 10, 1948, emphasized that the
North Korean government, established on September 9, 1948, should be considered illegal.
Any Tongil should be achieved by filling up the vacancies of the National Assembly left in the
South Korean government through free elections of North Korea under the supervision of
UN. In case this failed to accomplish 7ongil, the South Korean government intended to
achieve Tongil through military means with the aid of American military forces. Almost all

South Korean churches supported this plan; moreover, they provided the government with

*Doo-Hwan Bong, vice-president of Red Cross Society of South Korea, was elected as the
representative of the second round of family reunions and visited his hometown Pyongyang after 50
years. He advocated Tongil, sublimating tears and regrets of separated families who do not know the
fate of their families as well as his great joy of meeting his families. See Hankuk Ilbo, December 5.
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ideas for the plan.

The Tongil plan of advancement to the North had already been proposed by South
Korean churches before the Korean War. In the late 1940s when anti-Communist faith and
Christian faith began to merge for the South Korean churches, some South Korean churches
proposed actually to invade the North in order to defeat the communists. Rev. Pyongyang-
Kwu Ywun, presidential envoy of Seung-Man Lee in America during the Korean War, was
one such proponent. As seen below, he suggested invasion of the North to Seung-Man Lee
in his “Plan of Korean Prosperity” in December 1948.

The troops of America, Japan, China, and Korea should cooperate with each

other and belong to a commander in chief that has the following goals:

Japanese army advances toward northeast through Vladivostok; Korean army

and American army liberate the northern territory and then march on the

Yodong peninsula to reach Harbin; the reformed People’s Republic of China

recovers the lost land of China including the Sandong area. After the victory,

Korean army and American army obtains Manjwu, which would last until the

expenses of liberation are compensated for by development of natural

resources of East Asia by joint capital and efforts of Manjwu, Korea and

America and democracy and peace are settled down.’

When this plan to advance North was proposed and publicized, North Korea
provoked the Korean War for the national liberation. Three years of bloody war led to as
many as 2.4 million casualties, including both troops and civilians, and the wholesale
destruction of the nation. Such damage and carnage made South Korean churches hostile to

communists of North Korea,* and thus anti-Communism spread widely and solidified deeply

3 -Kun Hong, Open-ended Home Visiting Diary II (Seoul: Hanul, 1988), p. 22.
* The vast damage inflicted by the North Korean Army during the War led directly to strong
anti-communist line of South Korea. Damage to churches in the war included: “267 destroyed
(continued...)
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within South Korean churches. By the conclusion of hostilities, strong anti-Communist faith
was a feature in South Korean churches, and the Tongil/ plan of advancement to the North
prevailed in the churches. Churches argued that their faith arsenals should include the anti-
Communist faith to defeat devil-like communism.

Whenever truce proposals came during the War, the anti-communist Tongi/ plan of
advancement to the North urged the churches to hold devotional services for this Tongi/ plan.
Large national meetings of believers were urged to express their objection any truce.’ For
example, a believer meeting held in Pusan on July 12, 1951 declared, “for the freedom of
faith, we all agree to expel the communist power from the inside our borders and strive for
the complete independence of 7ongil of the South and the North despite any possible pain and
sacrifice.” Other examples include the “Prayer Meeting for Tongil through Advancement to
the North” attended by 2,000 Christians in Seoul on June 14, 1953 and the “National
Christians Meeting for National Salvation” held on June 15 by the NCC, which objected to

the truce and prayed for Tongil through a military march on the North.

(...continued)

churches, 232 missing Christians, mass slaughter of 73 Christians of Wondang churches in Cholla
Province, and mass martyrdom all over the country. Besides, churches leaders such as Chang-Kun
Song, Hyuk Namgung, Ju-Sam Yang, Hun-Myung Park, Kun Lee, Yu-Yun Kim, Ja-Ok Ku, Tack-
Kwan Kim, Sang-Kun Park, Tuk-Ro Chang, Tac-Yong Song, Tac-Myung Ju, Hun Pang, Kyu-Shik
Kim, and Jin-Kyu Jun were taken to North Korea and did not return.” Such statistics served to
reinforce the argument that the communists should be defeated.

5 This kind of Christians assembly praying for Tongil took place throughout the country.
People gathered in Kwangju on June 13, 1953 and Seoul, Incheon, and Chungju on June 14 and prayed
for Tongil through advancement to the North by holding assemblies for Tongi/ through advancement
to the North. Especially, Seoul Christians held an assembly for Tongil through advancement to the
North and adopted a message sent to President Sung-Man Lee and American President.

¢ Yang-Sun Kim, The Ten Years of Liberation of the Korean Church, Seoul: Education
Department, Presbyterian Church of Korea, 1956, p. 140.
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South Korean Christianity considered North Korea “an enemy to defeat rather than
an object of conversation or negotiation.”” On September 18, 1955, 50,000 South Korean
Christians and pastors gathered at Namsan, praying that 7ongi/ may be realized as soon as
possible so that North Korean Christians who do not have the freedom of religion may soon
realize it. On January 14, 1958, the 43™ general meeting of PCK sent the United Nations
General Assembly a message which said “... we cannot forget the continuous miserable death
and pain of North Korean Christians without the freedom of religion. .. we see tragic lives and
desperate scenes of many refugees every momning and evening... we make an appeal for help
with 7ongil of South and North Korea.” “North Korean Meeting for Appeal for Tongil” was
held a mostly-Christian attended meeting on May 11, 1961, five days before the military
revolution. This meeting “clarified that they were eager for Tongil and should improve anti-
Communism™

South Korean churches had little trouble to support every policy of President (and
Christian) Sung-Man Lee. When Lee’s Liberty party argued for achieving Tongil by defeating
communism through invasion of North Korea, the churches regarded that plan, even though
it insisted upon defeating North Korea by armed force, as God’s will.

2. Tongil as a Task of Defeating Communism

In 1960s General Chung-Hee Park, who usurped the government through his military

7 Sang-Kyu Lee, “The Past and Present of Korean Conservative Church On Tongi/
Movement” in Christian Thought (Seoul: CLS, July 1995), p. 34.

% Ibid.
% Christian News, May 15, 1961.
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coup, established a military dictatorship. The Tonmgil policy of his military government
advocated an even stricter anti-communist line than that of Lee’s government. The Park
government emphasized in policy and task was an “Anti-Communist Tongil,” which
advocated achievement of Tongil by wiping out communism. After Park’s military coup, “930
people were arrested as probable pro-communists and a total of 2,014 people were put in jail
as political suspects, just because they advocated peaceful Tongil. Among them, 605 people
were party members, 264 members of social groups, and the rest teachers, students,
newspaper reporters, etc.”'® They were all devoted to peaceful Tongil and democratization
of the society. Among them, nine progressive newspaper editors were imprisoned since they
proposed a “representative meeting of South and North Korea” for a more rapid, peaceful
Tongil.

Park’s military government controlled everything: politics, economics, social issues,
culture, religion, and 7ongil. 1t established the Central Information Bureau less than one
month into the coup in order to suppress people who attempt to converse with communism
for Tongil or who objected to Park’s military government view of 7ongil. On July 3 Park
enacted the “Anti-Communist Law” to deal with those who argued for basic-level South-
North exchanges such as correspondence. All who advocated meeting and communicating
with anyone from North Korea were arrested as spies or probable pro-communists." In
addition, Park used the Anti-Communist Law to arrest people connected with the Minjok

(“people,” or people-based) newspaper because it favored economic and cultural exchanges

19 Se-Gil Park, Rewriting Korean Modern History 2 (Seoul: Dolbacgae, 1989), p. 104.
U Ibid,, p. 107.
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between South and North Korea.*? This broad, terrifying law considered any criticism of the
military dictatorship was tantamount to helping enemy, and so Park regarded them as objects
of punishment.

Under such circumstances, conservative churches in South Korea and their leaders in
the 1960s supported the anti-Communist 7ongil line, which corresponded to the 7ongil plan
of advancement to the North. When they did, the churches helped spread the power of the
dictatorship’s anti-communist line. This line spread quickly through the South since it was
publicly supported by Christians and pastors who experienced difficulties under the control
of communism and thus came to South Korea during Korean War. In 1966 the Anti-
Communist League of Korean Christianity was established, and in October 1967 the Anti-
Communist Assembly of Asian Christianity was held, at which 150 representatives from 10
countries participated.

Under such trying circumstances - the Japanese occupation, the Korean War, Bundan,
and then the military dictatorship of General Park, South Korean churches had accumulated
many bad experiences in their divided country, and came to profess a thoroughgoing anti-
Communist spirit. The churches could cope with the Bundan situation actively, nor could they
consider realistic matters such as how to deal with communism. They argued Tongil through
the only way they had been educated: through defeating communism militarily, by saying such
things as “7ongil should be accomplished by defeating communism, not by appeasing

communism and the UN should restore authority of justice and conscience by eradicating

1 Ibid.
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communism in the world.”** Thus, majority of the churches could not but express their
objection to a more neutral Tongil discussion or even a peaceful Tongil plan proposed by the
people and progressive intellectuals and politicians.

The religious atmosphere became charged with Tongil/ and Bundan issues. When
persons like Rev. Sang-Jung Pak, a progressive theologian, suggested that Christians ought
to work for national reconciliation and peace by not taking only one side unilaterally,'* Rev.
Sek-Chan Kim from the conservative church side countered that anti-Communist Tongil was
the only goal at which Christians ought to aim. He asked rhetorically, “Which one should be
preferred - Tongil to guarantee freedom that is more precious than life 7ongi/ under
communist dictatorship?'® This view popped up again in 1965, four years later, by Prof. Chel-
Ha Han. He said there were only two choices: free (favored by South Korea) Tongil and
subordinate (dictated by North Korea) Tongil.'* He argued that we should avoid subordinate
Tongil at any cost and overcome North Korean society, that anti-Christian society, by
building a free kingdom in South Korea.'” Even Sang-Jung Pak, progressive theologian,
emphasized that Christians should arm themselves mentally to achieve their goals.

During this time, many sermons in the churches introduced communism as a devil

13 Yang-Sun Kim, op. cit., p. 142
14 Sang-Jeung Park, “Tongil for National Surviving” Christian Thought, Feb., 1961

15 Seok-Chan Kim, “National Tongil and our Task™ Christian Thought, Feb, 1961, pp.
48-55.

16 Chul-Ha Hahn, “My Vision toward Tongil of National Land,” Christian Thought, Jan.,
1965, p. 64.

17 Ibid., pp. 64-65.
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(complete with a horned head), regarded the WCC as a pro-communist association, and
indiscriminately attacked any ecumenical efforts by South Korean churches. In the meantime,
Communism and its defeat resulted in the separation of Korean Presbyterianism in 1959,
which was only one of the more famous splits in the Christian body of South Korea. Radically
conservative people within the churches stressed that no faith or church except for anti-
Communist ones are the correct faith and churches of God. They believed that North Korean
communism can - and should - be defeated, an event that will occur only when the churches
become unified with anti-Communist faith and consider 7ongil the sacred task of defeating
communism.

Most South Korean churches within the conservative tradition contain this anti-
Communist faith. For them, Tongil is means the defeat of communism, the overcoming of
communism, and to evangelize North Korea. We can find only small variations of this
aggressive view of Tongil, churches were the most conservative organizations in the Tongi/
discussions.

3. Tongil as a Way for Realization of Social Justice

A few progressive churches and theologians proposed a totally different concept from
the conservative churches. That way was to realize social justice through a cooperative Tongil
with North Korea. A very minor part of South Korean Christianity criticized the violent
military dictatorship of General Park. It emphasized avoidance of another war between the
Koreas, and that churches had the responsibility to make society one full of peace, liberty and
justice. Such goals were the true way for national unification. A few progressive churches

searched for new ways for work with North Korea, ways that avoided the South’s social
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injustice, economic exploitation, political oppression and absolute poverty. They argued that
in order to gain these goals the church should be first of all reformed.

In the 1960s we see for the first time opinions emphasizing that solving social justice
problems, not militarism ,should be the first step to overcome the communism problem of
North Korea. Prof. Hyunseol Hong was the person who initially proposed this opinion.

In order to face communism realistically we should avoid the conditions of

absolute poverty that breeds communism. The Church should do its best to

promote economic development. If the Church of Christ is blind to the poor

and the abandoned, and deafto their cries, the poor will be farther away from

Christ, and their materialistic attitudes will eventually make them be more

sympathetic to the communist camp.'*

Hyun-Seol Hong argued how outdated it is to argue against communism because it
is atheistic; he proposed that we should instead recognize how communism is a “diabolic
oppressor that demolishes dignity, individuality, liberty and mental value of men and
women.”"” Hong’s new way to deal with communism was the first voice to represent the
position of progressive churches in the 1960s.

At that time, Rev. Hyang-Rok Cho stressed human dignity and expansion of liberty
as the path to pursue, instead of economic development, so as to construct a comfortable and
blessed South Korea.

We cannot oppose communism, destroy communism and defeat communism

with demonstrations, slogans or statements. Furthermore we cannot win

against communism with economic prosperity and stable life. We, standing on

the free world’s front line against communism, must know what should be our
reliable weapon. The dignity of all men and the absolute liberty of the person

1* Hyun-Seol Hong, “Tongil is coming, are you ready?” Christian Newspaper December
10, 1960.

' Ibid.
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are privileges given by God and are therefore inviolable.

Among the people who emphasized realization of social justice is a Christian duty for
national unification was Rev. Won-Lyong Kang. He asserted that Christians, making efforts
for “human dignity, value of liberty and social justice ... should accept a government that
respects democratic principles, liberty and welfare of the people, that competes with
communism, and at the same time confronts right wing dictatorship and monopolistic
capitalism.”!

From the mid 1980s, the most active person for Tongil movement was Rev. [k-Hwan
Moon, who in the 1960s considered social justice and welfare concerns for the people in
South Korea as the critical path for Tongil. Rev. Moon declared, “I believe that a total
correction of the absurd wideness of the gulf between the poor and rich will enable us to win
in the competition with the communists.” He continued, “So we should follow Amos, Hosea,
Isaiah and Jeremiah in fixing social disorder and confrontation, and establishing social
justice.”?

Rev. Hyung-Gyu Park, a pioneer of the minjung 's movement in the 1970s and 1980s,

stated that the establishment of a nation interested in the minjung’s welfare, where the

minjung are fairly treated, and where social justice is accomplished is a short-cut for peaceful

® Hyang-Rok Cho, “Christian’s Resolution for Confronting Communism” Christian
Newspaper, January 14, 1961.

3! Won-Lyong Kang, “Tongil of North and South and our obligation” Christian Thought,
February 1961. p. 47.

2 See Ik-Hwan Moon, “Tongil of North and South and Korean Church” Christian Thought.
October 1972; Ik-Hwan Moon, “Tongil of North and South and Korean Church” in Moon Ik-Hwan
Series 4(Tongil 2) (Seoul: Sa-Ge-Jul, 1999), p. 22.
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tongil and a way for winning against communism.

Church should be quick to do its duty, which is the realization of social justice for
keeping the minjung of South Korea from yielding to the communist temptation. The church
should enlarge the minjung’s capacity for self-determination and autonomy through the
accomplishment of social justice. The church should always stand with the minjung, think
with the minjung and act with the minjung. Then it can persuade the people to believe that
we can build a progressive nation where social justice is realized among ourselves, without
borrowing communistic magic. Therefore church should be in the vanguard of the minjung s
movement. When this movement moves South Korea to become a righteous society filled
with freedom and the 7ongi! of the Korean peninsula is done, the church will be known for
its work for peace.?

As heard above, the Church of South Korea expressed its sentiments through
Christian leaders, ecclesiastical bodies, ecumenical organizations and voluntary Christian
groups. Meanwhile, the July 4 South-North Joint Communique was declared on July 4, 1972,
producing a shock beyond all imagination. A church history committee announced “A
Statement About the July 4 South-North Joint Communique” in July 11, 1972, in which the
committee stressed that the fundamental dignity and the freedom of human beings should not
be infringed and requested three things as follows:

first, do not disturb democratic system and free mentality that are fundamental
basis of country; second, in the future respect legality of Tongil discussion and

2 Hyung-Gyu Park, “Good news for Reconciliation and Dialogue of the South and North
Korea.” The Third Day vol. 3, no. 13, September 1971. Rev. Park’s suggestion, which was proposed
before the July 4 South-North Joint Communique of 1972, had something common with the opinions
of church leaders in the aftermath of the statement.
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making contract through synthesizing opinions of the people through open

discussions; and third, lead a total reforming movement through dissolving the

gulf of poor and rich that is the major reason of social disturbance and

washing out social illegality and corruption.?*

A series of more advanced Tongil suggestions followed the July 4 South-North Joint
Communique of 1972. Sang-Jeung Park, in his writing “7ongil of the South and North for
Survival,” stressed that we can survive only with peaceful coexistence instead of warlike
theories of Tongil. The anti-communism movement and the churches should totally repent of
their ignoring social injustice and reform themselves instead existing just to fight against
communists. He emphasized that “our strongest weapon is the reformation of church based
on the power of the Bible; this is our most urgent duty.”* The Korean church should repent
and reform itself because the reason why no church exists in the North is not because of
communism but because the Church in the South cannot take root in the unique situation of
North Korea. “When communism focused on global justice, church was blind to social justice.
And then the church lost its ability to evangelize in communist societies. So church needs a
total reformation in order to fulfill its duty to evangelize the communist societies.”*

The characteristics of the above discussions are starkly different from the 1950s. In
the 1960s a few progressive churches showed two decisive shifts of direction for Tongil

through a new understanding of the nature of communism and the nature of the church. The

first shift of direction is that the churches asserted that peaceful unification could not be

# Committee of Church and Society in Presbyterian Church in ROK, “A Statement about the
July 4 South-North Joint Communique,” Christian Newspaper, July 14, 1972.

* Sang-Jeung Park, op. cit., p. 55.
* Ibid, p. 54
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fulfilled without total democracy. In other words, democracy, liberty and civil right and social
justice of South Korea are preconditions for winning in the competition (which is not war)
with North Korea. During the 1960s a few progressive churches came to oppose the military
dictatorship and support democracy for social justice and the civil rights of the people. The
second shift is that the churches embraced a diversity of Tongi! discussions well beyond the
monotone shouting led by the government.

A common feature of the above proposals is that leaders of progressive churches
offered them. They stood courageously beyond where the leaders of conservative churches
would stand on the Tongil question. Tongil was more than simply the conquest of the North.
The discussion is not whether the South was ideologically better than the North. The
progressive leaders commonly laid the blame for the South’s systematic corruption and
injustice at the feet of the lazy fundamentalist churches of the South.?” They criticized the
governmental rhetoric that the people should endure their present agonies, oppressions and
exploitations in order to win against the North at all costs. Finally, they stressed the
achievement of social justice should be the first step for Tongil and church should reform
itself and be born again in order to accomplish social righteousness.

However the progressives of the 1970s, as conservative churches and theologians
earlier had done, emphasized that their model of Tongil was one of competition against
communism in order to effect social justice, reform church and root out social corruption.

Their declarations did much for making the churches of South Korea dedicate themselves to

% Heung-Soo Kim, “A Reexamination of the Tongil movement of Korean Church” Jubilee
Theology and Movement of Tongil Jubilee, op. cit., pp. 439-440.
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improving society and laid the groundwork for popular theology in the 1970s. However, it
is still regretful that they their hopes in 7ongil were essentially anti-communism, and thus did
not transcend the ideological its limits of the 1950s and 1960s.

4. Tongil as a Task of Mission

Public discussions of Tongil, which all-but-ceased after Park’s military government
came to power, resumed in the 1970s. The government of South Korea proclaimed its strong
will to prove its liberal democratic system’s against North Korea’s communism through fair
competition with its northern neighbor.?® Proclamation of “fair competition” encouraged
renewed discussions of Tongil in the churches. The July 4 South-North Joint Communique
of 1972 served to mitigate the theretofore aggressive theories of 7ongil. Now, it seemed, the
two Koreas could respect each other as partners for dialogue.

So it was that most South Korean churches focused upon Tongil as a mission task,
one with two attitudes. The one is the attitude of Tongil mission of conservative churches and
the other is the attitude of progressive Christians.

The conservative churches came to see the North as an opportunity for evangelization
and expansion of the Christian faith. 7ongi/ became a missionary obligation. If the churches
ever wanted to reconstruct churches in the North they had to organize missionary groups
focusing on evangelizing the North. It was therefore hard to maintain a hard ideological line

against the people for whom they prayed. The leaders of conservative churches “prayed for

3 Congratulatory Message for the 25® Independence Anniversary in 1970.
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the mission in the North and God’s special intervention.”? This new call for mission to the
North helped establish several ecclesiastic-based mission-sending foundations, which held
prayer meetings, revival services and evangelization services.

From July 4 to October 20, 1972, the conservative churches held various meetings and
discussions focusing upon North Korean churches, North Korean communism, and mission
strategies toward the north. They also suggested the reunion (fongil) of divided South Korean
churches, churchrenewal to foster dialogue between the North and South, and national prayer
meetings for the accomplishment of Tongil *

The leaders of progressive churches, observing the July 4 South-North Joint
Communique of 1972, repented of their passiveness in Tongil discussions demonstrated
renewed interest in the 7ongil problem. On July 18, 1972, the National Council of Churches
in Korea (KNCC) in executive committee asked the “Korean church to drastically move
forward, paying active attention to and practicing for Tongil in order to fulfill its progressive
duty in the national history.” It further advised the Korean church “to solidify in real terms
its anti-communistic resolutions in order to accomplish its historical responsibility, dedicate
itself to the establishment of a democratic state for such future confrontation with the North,
and thoroughly study, analyze and critique communism.” It especially stressed that “the

Korean churches should prioritize mission work in the North through its gospel of

 Ibid., pp. 35-36.
% Christian Newspaper, September 23, 1972.
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reconciliation, via ecumenical missionary strategies.”!

Progressive Christians understood 7ongil to be the missionary duty of church,
especially when they discussed why the two Koreas should be unified. They recognized that
they cannot construct democratic society with any integrity without dealing with the South’s
interior problems. Real democratic society is impossible without the emancipation of people
from poverty, economic exploitation and socio-political oppression. They knew that South
Korea was not fulfilling its duty to fulfill its democratic goals.”

Thus the progressive element of the South Korean churches began missionary
movement for civil rights among its own nation. How can the people be democratically
constituted while military dictatorship dominated the domestic scene? They launched social
missionary movements to overcome the conflicts and gaps that had arising among the social
classes during the nation’s rapid industrialization.”® The church in the South began to
understand how the fundamental reason why democratization was delayed was the political
power system that found its sole legitimacy on the excuse of national security. They found out
that while democratization of the South was the way to Tongil, its own power system was
based on internal separation (bundan) and hostile relationships.

Thus they creatively questioned the church’s role in the democratization of the South,

coming to realize that protection of civil rights and realizing social justice were constituent

3" Christian Newspaper, July 22, 1972.

32Yong-Bock Kim, “National Separation and Reaction of Church,” Reality of Separation and
Problem of Tongil (Seoul: Minjung press, 1984), p. 236.

% Ibid.
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parts of developing the missionary attitude for the Tongi/ movement. Democratization
without Tongil, and vice versa, made no sense. The progressive churches and its leaders from
the 1970s considered democratization and social justice the most urgent duties of the church,
and came to oppose the military government.*

On March 11, 1979, the Presbyterian Church in the Republic of Korea announced
“Tongil as mission of church” and decided to build a “Research Institute for 7ongil” in order
to bring real solutions to the problem of national separation. On May 9, 1980, the faculty of
Hanshin Theological Seminary released their statement on the current situation. Their
document sought a unified struggle for Tongi/ and democratization, and considered Tongil
as one of a connected series of democratization steps. This understanding of the close
relationship between democratization and 7ongi/ made them identify Tongil movement as the
mission of the church. Thus the progressive churches came to their active role in Tongil
movement from the 1970s.

However the churches of the South still today need considerable training in order to
deal with Tongil as a missionary work. The church should understand and accept its historical
burden with respect to how it has contributed to national separation. Furthermore, it should
establish a broad-based, more stable theological ground for making Tongil an unthinking part
of its mission, thereby deepening and expanding the theological understanding of Tongil in
the churches of the South. It needs to recognize how complex and important the matter of

national unification is and do still more profound research on this matter.

3 Sang-Kyu Lee, “Yesterday and Today of Conservative Denominations Regarding Tongil
Movement" Christian Thought, July 1995. p. 36.

129

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



5. Tongil for Reconciliation and Peace Community

As history has demonstrated, the July 4 South-North Joint Communique of 1972 was
abused by both governments to extend and prolong their power. The Joint Communique
functioned as a pretext for the military dictatorship government’s repressive Youshin
Constitution. After that Constitution was authorized, discussion of Tongil was banned again
by government decree. It was only after the Kwangju Minjoong Struggle of May 1980 when
church people could once again talk about 7ongil in the church.**

After the Kwangju incident, conservative churches emphasized evangelization of the
North as the short cut for Tongil and focused on repentance by the North government

Southern mission in the North. In contrast to this, the progressive churches and their leaders

35 As the July 4 South-North Joint Communique of 1972 was announced, opposition to the
discussions of Tongil began under the control of the government; civil discussions of Tongi/ actively
appeared only after the Kwangju Minjung Struggle in May, 1980, which was resistance to the military
dictatorship government. A progressive denomination, the Presbyterian Churches in the Republic of
Korea (PCRK) reasserted that Tongil is a missionary work in March 1980. The Council of Tongil was
established in the NCC in 1983. In its 34 General Assembly meeting the NCC announced its
Declaration of Peaceful Unification by the Korean Church in March 1983. This Declaration stipulated
that the people were the true subjects of the Tongil movement, that peace was the way for Tongil
movement and democratization and social justice as Tongil's goals. The Declaration also confessed
the church’s crime of ignoring the national separation. The Presbyterian Churches of Korea (PCK)
announced its confession of faith in its 37* General Assembly meeting, in which mention is made about
the church’s obligation of peaceful unification from the viewpoint of reconciliation.

On February 29, 1988, the Korean Christian Statement for national Tongil and reconciliation
was announced, an epoch-making document. It was the first announcement of Tongil policy by a non-
government organization to demonstrate a pastoral concern for Tongil. This announcement added the
principles of humanism and nation-wide participation in movements toward peace and national
solidarity that the July 4 South-North Joint Communique of 1972 mentioned. It called for a peace
treaty, the withdrawal of the American Army in Korea, removal of atomic weapons and reduction of
military costs as concrete plans to overcome separation and achieve Tongil. It further analyzed the
Korean separation as a criminal fruit of the global political system and ideology, calling upon the
Korean Church to confess its idol: anti-communism ideology. Such ideas gained more widespread
hearing, if not acceptance, as the 50® anniversary of independence in 1995 inspired calls for a biblical
Jubilee.
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recognized anew that movements for democratization and human rights were possible only
through 7ongil. During this period, a female theologian, Prof. Soon-Kyung Park, pointed out
that the confrontation between Christianity and communism deeply affected the national
separation. In her essay “Theories and Practices of Christianity and Communism” she said that
the Korean Church should atone for its past through critiques of its ideology and seek another
way for peacefully overcoming the separation, through dialogue with socialism. She tried to
find a third way to pursue God's kingdom.*

Professor Park said that the “two (Christianity and Marxism) should reinterpret each
other and seek a cooperative way ... Korean Christianity should divide its faith from historical
Christianity ideology, criticize it honestly, and then it can overcome the national separation.””’
The Korean Church should start from God, Christ and superiority of the Gospel that exceeds
both conservatism and liberalism, and then it can get close to see what peaceful fongil really
looks like. So Prof. Park’s third way is to look for a way for peaceful fongil based on

reconciliation and cooperation beyond the differences in the systems and ideologies.

3 The third way of Professor Soon-Kyung Park is a way of considering the current ideologies
and systems relative and surpassing them, and eventually participating in reformation movement. She
prospects the appearance of new people who live together with different ideologies and thoughts in the
concept, third way. An East German theologian, Heino Falcke, who had experienced the unification
of Germany and attended a conference Justice, Peace and Protection of Creation Order in Seoul in
1990, shared this prospect with Prof. Park in Visualization of German unification and roles of the
church. (Christian Thought, April 1990; see Gisayeon Mook 2: JPIC Seoul Conference, Seoul:
Gisayeon, 1990, pp. 277-292.) Without the appearance of this new people it is politically impossible
to overcome conflicting thoughts and systems. Moon-Kyu Kang, agreeing with Prof. Park, said that
it is not political job to seek this kind of life but theological job and this is why church should lead
Tongil movement. (Moon-Kyu Kang, "Bundan Age and Duty of Korean Church" Christian Thought,
January 198S.

¥ Soon-Kyung Park, “A Critique of Ideologics in Modem Theology and Korean
Christianity Thought,” Christian Thought, June 1987.
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Tongil of the South-North should neither be just a geographical recombination, nor
the conquering or ruling over one by the other. The South and North should respect the
other’s system and thought because they have to live together. Those groups which attempt
to overcome national popular problems should be the central force behind Tongil.

The reality, however, is that most Korean churches cannot go beyond anti-
communism ideology. South Korean churches, regardless of their progressive or conservative
natures, consciously or unconsciously set up defeat of the North as the final goal for Tongil,
even though they talk about the North as an equal dialogue partner for Tongil.*® This attitude
is closely related to the Cold War ideology that still permeates South Korean society and
churches. In addition, the South Korean church usually followed unconditionally the policies
of the government, not developing Tongil plans or policies of its own.

So it was that the South Korean church’s position on Tongil continuously fluctuated
from time to time, eventually becoming a Go-North-and-Destroy-Communism-7ongi/ plan.
The church, stressing that evangelization of the North is a fundamental way for Tongi/, held
prayer meeting, church services, fund-raising events for evangelization of the North in order
to overcome communism. Not a few churches have stored money for this effort, preparing
for the glorious day when the South will absorb a collapsed North. Before the IMF situation
in the late 1990s, negative views of Tongil appeared in South Korea concerning the economic
stability and affluence that the South had achieved. When the IMF crisis occurred, attention

to Tongil disappeared. Under these circumstances, it was indeed historic that the North-South

3 Kyu-Tae Sohn, “Peaceful Tongil and Christian Thought,” Christian Thought, April,
1992, p. 54.
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summit took place at all.

The summit and the joint statement opened a new phase for a peaceful fongil in the
Korean Church. A few progressive churches and theologians publicly confessed the crime of
the national bundan, continued to stress Tongil as reconciliation and coexistence, and
considered the communistic North Korea as a talking companion without any subterfuge or
intentions for a showdown. Their Tongil faith-theology to see national fongil as a missionary
duty and to overcome Bundan should be highly esteemed.

6. Understanding of Tongil by Korean Christian Community in 1980s

In the beginning of the history of Korean Christianity, there were two distinctively
different church traditions. The first tradition was from churches interested in minjung’s
liberation and national independence from imperialistic super powers. Their theology was
minjung- and minjok-centered.

The second, developed later than the first, was from those influenced by American
missionary-oriented fundamentalism. The mission policy in 1901 and the Great Revival
Movement in 1907 initiated by missionaries impact greatly on Korean churches. Many of
them followed their ultra-conservative faith and theology which were anti-sociopolitical, anti-
minjung and anti-national liberation.

Nevertheless a few Korean Christians kept their own early minjung and minjok-
centered tradition. Their tradition continued to thrive when the Park’s military regime in
1961-1979 oppressed minjung. They not only stressed social justice and minjung’s liberation
but also provided a foundation for tongil theology and ethics.

In the beginning of 1980s churches took new serious interest in Tongil issues. Their
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real motivation was the nation-wrenching experience of the mass struggle in Kwang-Ju, in
which bundreds of students were killed or went missing. Koreans finally realized that
democracy must begin at home. “After they realized that they can neither eradicate a military
despotism that argues for national safety to justify its existence, nor achieve real democracy
and social justice, they began to criticize the roles America has played that supported military
dictator government, furthered Bundan and delayed Tongil.”*® The democratization
movement cannot be separated from the 7ongi/ movement.

Even if Korean churches had been strongholds of anti-Communism and hotbeds of
America-worship since the early days of Japanese imperialism, some churches awakened to
the national crisis and Tongil issues, and were reborn as people’s Christianity, leaving behind
anti-Communist, pro-American Christianity.

A. New Tongil movement of Korean Christianity in 1980s

In the early 1980s Korean Christianity expressed deeper interest in Tongi/ matters than
any other group. This Christian community interest stimulated the 7ongil/ policy of the
government, and sometimes it advanced beyond the government policy. By 1993, after
civilian government began in Seoul, the 7ongil/ discussion by progressive intellectuals and
students began to evoke public sympathy. For example, by 1998, the Dae-Jung Kim
government featured progressive social reformation, diplomacy and South-North exchanges
toward Tongil, his policies contributed to unite diverse Tomgil/ discourses into one

comprehensive policy. His policy was so dominant in the public discourse that progressive

» -Jun Park, “A Study of Tongil Movement of Korean Christianity in 1980s,” ed., Soo-
11 Chae Jubilee Theology and Movement of Tongil Jubilee, op. cit., p. 465.
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reforms and platforms for Tongil weakened and lost influence.

A few Korean churches based on the 1970s’ Minjung theology*’ began to recognize
in the 1990s that in order to overcome anti-Communist line, it was most important to achieve
democratization in South Korea by improving socio-economic conditions that foster
communism. In other words, they advocated “democratization first, Tongil later.” Prof.
Heung-Soo Kim received a favorable reception when he discarded the traditional, provocative
confrontation logic with North Korea. However, his logic also has a particular temporal
limitation in that it presupposes peaceful confrontation with communists. *'

Christian leaders of a few Korean churches who endeavored to complete
democratization and to guarantee human rights and social justice began to recognize that
democratization can be accomplished only by resolving Bundan which is the basis of security
logic. Thus, “democratization first, Tongil later,” because it considered democratization and
Tongil separately, lost influence.*

The largest contribution of Minjung theology is its argument to liberate the people,
the society, politics, and culture through a democratization movement. Unfortunately,

Minjung theology proved inadequate to the logic that Tongil, i.e., the liberation of the nation,

“ In 1960s and 1970s human rights of city workers and laborers were infringed upon in that
they were exploited in the poor working places due to the ideology of economic development of
military despotic government. The most important task of progressive churches was to protect human
rights and to achieve democratization against dictatorship. The minjung ‘s movement to liberate the
minjung and democratize the nation conflicted with security logic of military government. Minjung
came to realize how important it was to overcome Bundan, which the national security logic is based
on.

' Heung-Soo Kim, “Review of Tongil Movement History in Korean Church,” Gisayeon Mook
3 (Seoul: Institute of Social Problem Study in Korean Christianity, 1991), pp. 108-109.

2 Ibid., pp. 111-112.
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is the prerequisite for democratization and liberation of the people. The era of military
government between 1970s and 1980s was not proper time to consider liberation of the
nation, i.e., Tongil.

Inthe 1970s progressive South Korea churches regarded democratization as the stage
prior to Tongil. During democratization movement, however, they realized that
democratization is not separated from Zongil but they are both sides of one coin. Rev. 1k-
Hwan Moon, the leading human rights advocate to challenge the dictatorship of Jung-Hee
Park military government, wrote how democratization and 7ongil movements are essentially

one issue:

It is not impossible to think of democratization without presupposing Tongil
like West Germany. It is also possible to think of Tongil without considering
the possibility of democratization like Vietnam. We, however, can do neither
of them. Democratization is a precondition of Tongil, and Tongil is a
precondition of democratization. We cannot separate them out. In this
respect, “democratization first, Tongillater” is wrong. I would like to say they
are one. Each step toward democratization leads to 7ongil. Democratization
is the foundation of Tongil. Growing democratic ability is identical with
growing the ability to complete 7ongil. If the people should be subjects,
public opinions should be national laws, and people’s voices should be policies
of government in the unified Korea, it goes without saying that
democratization and Tongil is one issue.*®

Elsewhere he wrote:
Democratization of South Korea is not prior step but the first step. Tongil

achieved by united national power is only possible through democratization.
It is the second step of Tongil, but not a separate work for Tongil .

“ [k-Hwan Moon, “Restoration and National Tongil,” Voice of Ssial (Minjung), July-August,
1978, p. 26.

4 Ik-Hwan Moon, “National Problem after 7.4 South-North Communique” in Presbyterian
Church ROK, Korean Church Pray for Overcoming National Bundan, ed. Committee of Peaceful
(continued...)
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This argument was raised by criticizing the late 1970s’ and 1980s’ view of separation
of democratization and Tongil and choice between “democratization first” and “Tongi/ first.”
Under the situation of 1970s and 1980s, 7Tongi/ movement without the premise of
democratization would be merely a “paper argument,” and democratization without premising
Tongil would be anti-national and anti-democratic.

In 1983 Rev. Kwan-Sek Kim echoed Moon. To prioritize between democratization
and Tongil resulted in ideologically-based cliques. He argued that “they cannot be separated
out but democratization is the undeniable premise of Tongil.”** He thought that the priority
of Tongil was due to helplessness brought about by pessimistic perspectives or the
abandonment of democratization, causing the “abandoning of the premise of Tongil,
democratization, that we pursue.”® He also criticized the view of focusing on
democratization and setting aside 7ongil issues, since “pursuing an open society is a
precondition of Tongil and a prerequisite of democratization.”*’

So in the 1980s, people realized that reformation of South Korean society is
inseparable from 7ongil, and they began to ask who is the real subject of democratization and
Tongil. This issue was directly related to the government’s national security state dominating

all Tongil discussions.

(...continued)
Tongil, Seoul: PCROK, 1986), pp. 222-223.

S Kwan-Suk Kim, “The Will of Tongil” Church and Society, August 1983, p. 4.
“ Ibid.
7 Ibid.
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This roots of this question began to rise to consciousness in the early 1970s. When
the Joint communiqué was announced on July 4, 1972, the “People’s Association for
Protection of Democracy” in the representative of Rev. Tae-Jun Kim announced, “people’s
participation should be prerequisite for Tongil.” In addition, Jun-Ha Jang said that Tongil is
people’s duty from the beginning to the end. He also said, “7ongil is not merely a sentimental
wish but also the essential of our everyday lives. We should know and let the people know
that all our real pains, like property and lack of freedom, cannot be solved without
accomplishment of Tongil. Thus, Tongil issue should be discussed, intervened, and pushed
forward by the people themselves.”** Intellectual thinker Suk-Hun Ham joined in here. The
government should not be the subject but people should be the subject, because Tongil is not
unification of governments.*’

In the early 1980s, Prof. Jae-Yong Joo, supporting Kim, Jang and Ham, criticized the
monopoly of Tongil discussion by the governing classes. In his thesis, “Question of Tongil/
by Korean churches” he wrote: “Even though 7ongil is a national issue, its discussion has
been limited to the ruling classes. Just as desire for Tongil does not belong to one class, its
discussion should not be monopolized by one class.”* What Jae-Yong Joo wanted was
democratization of Tongil discussion; Tongil discussion by the governing classes only focused
on their political victory or extension of the power, so the discussion was far from people’s

desire for Tongil.

4 See Jun-Ha Chang, “The Way of Nationalist,” Voice of Ssial, September 1972, pp. 5-63.

“ See Suk Hun Ham, “National Unity,” Voice of Ssial, June-July, 1972, pp. 6-37.

%0 Jae Yong Joo, “Tongil Discussion of Korean Church”, Christian Thought June 1982, p. 32.
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Minjung theologian Byung-Mu Ahn proposed “Tongil by the people;” Tongil should
be accomplished only by the “people.”*! He stressed that “the national division is not due to
the people but governing classes with desire for power.”*2 He thought that Tongil cannot be
achieved by appealing to the power of the governing classes and the military forces. This
would only render the national division worse, even if they might unite the country. He
concluded that Tongil should be completed by the “people.”*

When Biblically interpreted, Ahn suggested, the 7ongil issue of Korea could be
compared to the national bundan and rongil of Israelites. Biblically speaking, Tongil by the
“people” means that the sovereignty of God is as absolute as it was commonly desired by the
“people” of Israel. When applied to the Korean situation, “common public opinions should
be basic principles of Tongil.”* “It is essential to desire for democracy as the most important
task ... democracy we pursue refers to the system that provides conditions that allow the
people to choose under the direct control of God.”** A people-accomplish Tongil means the
people discuss 7ongil issues actively, considering diverse public opinions. It should not be an
enlightenment movement by the government.

This viewpoint of people as subjects of Tongil began to spread into progressive

Christians in the 1980s. For example, the statement of The National Council of Churches in

5! Byung-Mu Ahn, “Biblical View of Korean National Tongil”, ed., KNCC, Meeting with the
Churches of the South-North Korea and Theology of Peaceful Tongil, op. cit., pp. 71-76.

< Ibid., p. 75.
 Jbid.
 Tbid.
S Ibid.
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Korea (henceforth KNCC) made it clear that “since the way to Tongil is the task of the entire
people, it should be discussed, decided, and accomplished through the participation of the
whole people, and it should be completed by independent participation of the whole people
on the basis of public level.”* In February 1985 KNCC adopted “Declaration of the Churches
of Korea on Peaceful Tongil," where dealt with questions of subjects of Tongi/ movement as

follows:

Overcoming Bundan which is the way to peace, i.e., Tongil issue should not

be possession of governing classes. Because it is the weak, the poor, the

suppressed, and the people who deeply sigh and desire that are looking

forward to Tongil, Tongil by the people and peaceful 7ongil should be the

goals of overcoming Bundan and Tongil movement. Therefore, the discussion

of Tongil should not be monopolized, interrupted or suppressed by the

government. In addition, 7ongil issue should not be at the mercy of political,

economic, and cultural competition of Powers.*’

As discussed above, people gradually came to understand that reformation of South
Korean society is not separable from accomplishment of Tongil; the people who are the true
subjects of Tongil movement. This is a new stage of Tongil discussion in the 1980s, and a
precious fruit that South Korean churches provided. The biggest change in the early 1980s,
however, was to consider the Tongil issue the mission of churches. In March 1980 the Korean
Presbyterian Association said baldly that “7ongil is a mission of churches.” The fourth
meeting of Korea-Germany Church Association held in Seoul, June 8-10, 1981, announced
in its joint declaration that “the most important concern is unification of the divided country.

The division of two countries was formed by different powers and different historical

%6 KNCC Prospectus of Tongil Problem Conference, May 1983.

57 See the 34® Assembly of KNCC, “Declaration of the Churches of Korea on Peaceful
Tongil," February 29, 1985.
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processes were involved in each. We agree that churches should recognize their responsibility
to shepherd the people’s desire for peaceful unification, guaranteeing freedom and justice in
the Tongil issue.”** Korean Christianity adopted Tongil as its prevailing mission, which they
institutionalized in 1982 by establishing a permanent organization, the “Steering Committee
of Tongil Research Institute.”

The KNCC that considered Tongil as a mission of churches declared in its 34™
General Assembly in 1985: “according to our belief in the peace of kingdom of God, Korean
churches have the duty, the right, and the freedom to take part in overcoming Bundan and
Tongil independently of the government.”* This declaration continued:

We have testified to God’s love and justice by participating in the sufferings

of the people. We confess and repent that we are responsible for failing to

overcome Bundan because of the Powers. We also confess that independent

participation in overcoming Bundan is God’s command to pursue the peace

of God’s kingdom. We pledge to make Korean churches places of public
discussion for overcoming Bundan, and the Tongil movement.”%

The PCK publicized its “Presbyterian Confession of Faith” in its 37* General
Assembly on September 1986, and mentioned Tongil this way:

We believe that our divided country is not God’s will and God wishes the
country to be one. Thus, we Christians should do our best so that the people
and the country may be united and that the whole people of the country come
to believe in God for their salvation. God does not want individuals or people
to be hostile with each other. We have to get rid of hostile relationships,
reconcile the people on the basis of faith and freedom, and establish peace on

8 KNCC Steering Committee on Tongil, Research Material of NCC Tongil Issue Conference,
May 1985, p. 4.

% Ibid., p. 13.
 bid.
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earth by following the steps of Jesus Christ who accomplished our

reconciliation. ®'

This Confession of Faith would be the first one to include the 7ongil issue and the
special situation of the Korean churches. It is contained in the Constitution of the PCK along
with the Apostles’ Creed, Twelve Creeds of 1912, and Westminster Confession of Faith.

The KNCC and its member churches finally produced the “Declaration of Korean
Churches about Tongil of the Nation and Peace” in February 1988. This declaration, adopted
in the 37* General Assembly of the KNCC, confessed that it was sinful to bear hatred and
hostility to the others in a system of Bundan; additionally, it set up the following basic
principles. First, “Tongil should guarantee freedom and dignity of humans as much as possible
as well as bring forth the common good and interest of the nation.” Second, “national
participation of every person” should be guaranteed in the discussion of Tongil, especially the
participation of the people who suffer the most pain and who have been alienated in the
decision-making process thus far.® (This principle has been argued by progressive churches
of South Korea since the 1960s.) A noticeable change, however, is that this declaration calls
for the withdrawal of the American army and reduction of military expenses as part of

establishing a peaceful national system. This declaration’s significance lies in it being the first

¢! Amendment Committee of Book of Order of General Assembly in Presbyterian Church of
Korea, PCK, 1989, p. 177; also see PCK, "Our Position on Evangelism of North Korea and Tongil
Problem,"” in Material of Peaceful Tongil Movement in Korean Church 1980-2000 (Seoul: KNCC,
2000), pp. 66-68.

€2 Some conservative Christians considered “Ultimate Purpose and Desire” of churches as
“mission of expanding Kingdom of God.” Thus, they expressed objection to it.
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Tongil declaration that the majority of Korean Christianity groups had made since Bundan.®

We have seen so far how South Korean Christians — even progressive Christians —
have discussed 7ongil ideas containing denials and doubts about communism. These are
related to the historical background of the Cold War period, and reflects temporal limitations
upon the South Korean society and the Christian community. However, under this situation,
it is a big advance for Tongil discussions to change from Tongil talk of advancement to the
North and understandings of the communists as “devils” to coexistence plans that understood
them as fellow subjects worthy of peaceful confrontation. Furthermore, many South Korean
Christians confessed their ecclesiastical sins and came to consider communists to be
companions of conversation without any hostility. It reflects well upon the churches that the
Tongil issue was considered their important mission.

B. Cooperation with World Churches and Meeting of South-North Christians

Doo-Hwan Jun, who took over the government after General Park, proposed South-
North representative meeting in administrative policy speech in 1981, and presented “Plan of
National Reconciliation and Democratic Tongil” in administrative policy speech in 1982,
which aimed to organize a “fongil committee™ with a “unified constitution,” that would
conduct a general constitution-based election to establish a “United Democratic Republic.”
Jun suggested a “Provisional Agreement of South-North Fundamental Relationship” as

practical measures for the process mentioned above. His proposals regarding the Tongil issue,

5 | was able to examine chronologically only the major currents among the various discussions
of Tongil that South Korean churches have developed; | was not able to deal with efforts toward
Tongil by the North Korean Christians Association. Under the situation where historical studies about
Tongil movement are rare, I attempted to summarize how Christians of South Korea, especially
pastors or theologians, thought of Tongi! and behaved since Bundan.
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however, were merely ostentatious window-dressing of the government.

President II-Sung Kim of North Korea proposed his plan to build the “Korye
Democratic Federal Republic” in the 6* convention of Labor party on October 10, 1980. His
plan aimed at changing Armistice Agreement between North Korea and the US.A. to a
Cease-fire Agreement. Additionally, he proposed “forming one federal nation by combining
the North and the South but maintaining their own ideologies and systems.” Accordingly, he
suggested placing a Supreme National Federal Council (legislative organization) and
Permanent Federal Committee (executive organization) under the united government and
administrating the regional governments of South and North Korea respectively. He also
proposed a National Assembly Conference in a letter dated April 9, 1985 which was sent to
the president Moon-Shik Chae.

In summary, during the 1980s various South-North conferences occurred, or were
proposed, or resumed. The South-North Coordinating Committee Conference and the South-
North Red Cross Societies Talk were the representative examples. Meetings on the non-
governmental organizationlevel took place, such as that between representatives of the South
and North Korean Red Cross Societies held on September 18, 1984. Through this meeting,
groups of South and North Red Cross Societies started to give and receive relief supplies. In
May 1985, talks between South and North Red Cross Societies resumed after a 12-year lapse,
which led to South-North hometown visits and exchanges of art groups.

C. Meeting of Koreans Abroad

South and North Koreans have never had a chance to meet each other in public since

Bundan. Their two systems did not recognize each other’s legitimacy. However well these
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two governments justified their positions, it was inhumane behavior to prevent the separated
families from meeting each other. In contrast, it was a challenge to overcome scars of Bundan
to have them meet each other in neutral spaces. This challenge was made reality by Korean
Christians living abroad who were relatively free from intervention of the two systems.*
This event was significant because Korean Christians abroad started taking
opportunities to meet North Koreans and discuss 7ongil with them. From November 3-6,
1981, for example, a total of 45 Korean Christians from North Korea and foreign countries
and 30 audience members participated in a historic meeting for reconciliation of the nation
and Tongil in Vienna, Austria.® The first kind of such meeting was called the “Talk between
Korean Christians from North Korea and Abroad for Tongil of Korea.” Those who were in
charge of'the session included Rev. and Prof. Wi-Jo Kang (fromthe U.S.A.), Rev. Young-Bin
Lee (from West Germany), Rev. Ki-Jun Ko (from North Korea), Elder Kuk-Hun Im (vice-
president of Chosun Christian Association from North Korea), and Kum-Chel Jun (vice-
president of Peace and Tongil Council from North Korea). This meeting produced a “Joint
Communiqué” and “Appeal to Koreans at Home and Abroad.” These documents added a
proposal for a “neutral federal nation” to Tongil principles (independence, peace, and national

solidarity) of the “July 4 Joint Communiqué” and contained the argument that “military

 Most of the first visitors to North Korea were professors in North America went to North
Korea in order to meet their families left in North Korea. Prof. Eun-Shik Yang, living in America, was
one of the first person to visit North Korea. He and other visitors wrote a book titled “Record of North
Korea Visit: Beyond Bundan™ after their first visit in 1976. This book describes their feeling about
North Korea, which is the first book through which South Koreans can leamn about North Korea.
Confer Eun-Shik Yang and Dong-Soo Kim, Record of North Korea Visit: Beyond Bundan (Seoul:
Jungwon Publisher, 1988).

% The Theological Society for Korean Tongil, ed., Tongil and Theology of National Church
(Seoul: Hanul, 1990), p. 299.
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despotic government of Du-Hwan Jun should be eliminated.”*

The second meeting for Tongil between Koreans abroad from North and South Korea
took place in Helsinki, Finland, December 3-5, 1982. It aroused interest and expectations of
Christians at home and abroad.®’ Participants declared the following five articles.

1. We pull American armies out of South Korea and realize independence.

2. We abolish military fascist dictatorship and accomplish democratization.

3. We strive to reject permanent national disintegration maneuvers and accelerate
Tongil.

4. We clear danger of war from the Korean peninsula and guarantee peace.

5. We extend and develop cooperative actions between North Koreans and Koreans
abroad for Tongil and solidarity.**

Participants of these two first foreign talks between North and South Koreans were
those who would argue for South Korean democratization, who worked in anti-government
movements against the military government, and high-ranking officers and pastors of North
Korea. The first and second Joint Communiqué and Appeal to Koreans at Home and Abroad
were characterized by intensive discussion of democratization of South Korea and withdrawal
of the American army in Korea. They neither criticize the reality of North Korea nor mention
communist mission of North Korea. The third set of talks occurred in Vienna on December

17, 1984, but no major developments took place. These several meetings of Koreans abroad

% Ibid., p. 302.
 Ibid., p. 304.
 Ibid., pp. 305-307.
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are significant in that “they were the first such events in the history of 36 years of bundan,™
and they led to meetings of South and North Korean Christians in foreign countries in the
future.

D. Cooperation with World Churches

The Kwangju Incident of May 1980 made world Christianity take a deeper interest
in issues of Korean human rights. Korean churches had been in long, good-standing
relationship with other world churches. They cooperated to exterminate inhumane and anti-
democratic situations in South Korea. Since such situations were closely related to Bundan
situation, this cooperative work was directly connected to the Tongil issue.

“The Fourth Korea-Germany Church Conference” took place in Academy House,
June 8-10, 1982 in Seoul. Its title was “Christian Confession in Divided Country,” with a
subtitle of “Confession of Sins and New Responsibility.” The Joint Declaration mentioned that
Tongil of a divided country is a mission of the churches. It also declared, “Bundan of Korea
was historically formed by different powers with a unique development process. We agreed
to take part in the Tongil issue, feeling responsible for a peaceful Tongil that guarantees
freedom and justice, which is the people’s desire.”™ It continued, “We recommend the KNCC
to set up a council or research institute to discuss and accelerate Tongil, and ask the German

churches to support discussion of peaceful Tongi/ made by Koreans in Germany.””

® Ibid., p. 299.

™ KNCC Steering Committee on Tongil, Research Material of NCC Tongil Issue
Conference, op. cit.

™ Jong-Hwa Park, “The Praxis of Southem and Northem Church for National Tongil-
Research Material,” in Meeting with Churches of South-North Korea and Theology of Peaceful
(continued...)
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According to the advice of the Conference, the KNCC determined to establish a special
“Tongil Committee” on February 26, 1982 and organized the committee on September 16,
1983.

American churches and German churches began to show interest in Korea’s Bundan
situation, and even to express their responsibility for it. “The Third Korean-American Church
Conference” held in 1984 yielded a declaration that laid responsibility for the division of the
Korean peninsula upon the U.S.A.. For this reason American churches should share
responsibility for Tongil of the Korean peninsula along with Korean churches. Declaring in
public that America was responsible for dividing the Korean peninsula provided the delegates
with a chance to reflect upon the Korea-America relationship, and “a challenge to the
established international relationship and public opinions of South Koreatoward the U.S . A."™

Meetings with German and American churches resulted in a two positive effects upon
the South’s relationship with North Korea. In 1985 representatives of the World Council of
Churches (henceforth WCC) visited North Korea and American Council of Churches visited
Pyongyang. The first positive effect is that these kinds of visits continued; they played an
important role in relieving the tension of the Korean peninsula. In addition, talks with North
Korean churches and the leaders contributed to Korean churches in the South. Second, now
that the WCC, a worldwide organization of Christianity, had taken an interest in Korea, its

mediation arranged other historic meetings between South-North churches.

(...continued)
Tongil, op. cit., p. 2.

7 Sang-Kun Kim, “National Tongil and Korean Church’s Contribution toward World Peace”
in KNCC'’s 70* Anniversary (Seoul: KNCC), p. 44.
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The International Council of WCC sponsored a Consultation on Peace Justice in
Northeast Asia from October 29 - November 2, 1984 in Tozanso, Japan. Sixty-five church
leaders ecumenically-minded representatives came to the meeting from 20 countries in Asia,
the Pacific, the Middle East, South America, Eastern and Western Europe, and North
America.” It was the first time that Korean churches discussed peace and Tongi! with foreign
churches, and in fact the conference provided an important turning point for the Korean
churches. “Perspective on Peaceful Solution of Dispute ~ Report on Tozanso Conference and
its Proposals” (the “Tozanso Report”) is considered a new landmark for the Tongi/ movement
of Korean churches.

This report can be summarized in three points: first, Peace and 7ongil of the Korean
peninsula are the specific and practical results and goals of the Christian mission of
reconciliation; second, peaceful Tongil is not a mission of only South Korean churches, but
the common mission of both North and South Korean churches, and we should look for their
careful cooperation rather than their isolation; third, peace and Tongil of the Korean peninsula
are the joint responsibility of worldwide churches as well as the South and North Korean
churches, and in order to be responsible in practice, Korean churches in foreign countries
should do their best to visit North Korea or make contact with it in cooperation and
consultation with Korean churches, all of which will be guaranteed and coordinated by the

WCC.™ The historic significance of the conference is that it provided for a five-

7 “Prospect of Peaceful Solution on Dispute” KNCC, ed., Meeting with the Churches of the
South and North Korea and Peaceful Tongi! Theology, op. cit., p. 13.

™ Jong-Hwa Park, “The Praxis of Southern and Northern Church for National Tongil-
(continued...)
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years time frame (between 1985 and 1989) for when the resolutions and proposals have to
be put into practice.
E. Meeting between South and North Korean Churches

Meetings in Glion, Switzerland: The first historic meeting between South and North
Korean churches occurred in a seminar entitled “Biblical and Theological Basis of Christian
Interests in Peace,” sponsored by the International Council of the WCC and held in Glion,
Switzerland between September 29 and October 5, 1986. A total of 22 people, including
representative from churches affiliated with WCC, four representatives of the “Chosun
Christian League of North Korea,” and six representatives of the KNCC attended this “The
First Glion Meeting.”™ It was very impressive for them to shake hands and hug each other.
One executive secretary of the WCC attending recorded this touching scene:

The representatives of both groups recognized plenty of differences in

ideology or the socio-economic system of South and North Korea that

occurred after 40 years of Bundan, but they shared the idea that they had to

break the barrier within each country and try to create a just and peaceful

future for Tongil of the Korean peninsula. The most dramatic moment

happened when Rev. Dwain C. Epps from National Council of Churches

[henceforth NCC], officiator of the meeting, invited the attendants to express

reconciliation and peace. Light handshakes led to warm hugs, which moved

everyone.’

Korean church history records this first meeting as a “memorable event” that joined

(...continued)
Research Material,” ibid., p. 3; Seong-Jun Park, op. cit., p. 469.

™ For reference, the six South Koreans included Mun-Kyu Kang, Pong-Rok Kim, and So-
Young Kim, and North Koreans included Ki-Jun Ko (secretary of Chosun Christian League), Nam-
Hyuk Kim (committee member of Chosun Christian League), Un-Pong Kim (chairman of Pyongyang
Council of Chosun Christian League), and Hye-Suk Kim (official interpreter).

76 KNCC, “Mecting with the Churches of the South and North L,” in Meeting with Churches
of South-North Korea and Theology of Peaceful Tongil, op. cit., pp. 36-37.
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the two Christian communions together and confirmed love of the nation. The meeting
demonstrated the possibility of Tongil for Korea.
Communion stands for harmony of churches and human beings and reminds
us of the fact that Jesus Christ, subject of reconciliation and peace, gave us
gift of God through his flesh and blood. The desire that is still vivid in
people’s minds after 40 years of Bundan is much more powerful than any

written papers. The fact that South and North Christians can pray and attend
services together is the evidence of probability of Tongil of the Korean
. n

peninsula.

After this first Glion meeting, South and North Korean churches kept meeting each
other. The KNCC announced “Declaration of Churches of Korea on National Reunification
and Peace” in Seoul in February 1988 and held “World Christian Conference for Peace of the
Korean Peninsula” in April. “The Second Conference on Peace of the Korean Peninsula” took
place in Glion, Switzerland, November 23-25, 1988. Participants from North Korea included
Rev. Ki-Jun Ko, Un-Pong Kim, Rev. Sung-Pong Lee, Nam-Hyuk Kim, Young-Sun Yum,
Hye-Suk Kim, and Mun-Young-Lee; participants from South Korea included eleven
representatives of KNCC, and twenty-two other attendants, including Bishop Sung-Su Kim.
They joined in worship services, koinonia, Bible study, and Communion, and discussed
missionary tasks for peaceful Tongil. This meeting supported the Declaration on Peaceful
Tongil of the NCC, declared 1995 as the year of Tongil, fixed the Sunday before each August
15 as “Sunday of peaceful Tongil,” and adopted a “Joint Prayer.” This prayer starts with the

phrase “Oh, God, the Lord of History” and describes cry of North and South Korean

7 Ibid., p.37.
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people.”™

™ “World Day of Prayer for the Tongi! of Korea”

0, God, The Lord of History,

Who promised to nurture and sustain the carth and its life;

Who promised that justice would flow like a river, that slaves would be set free, that the
hungry would be fed and that the covenant community would be created;

Who promised reconciliation between enemies and comfort for those separated from their
loved ones;

Who promised to your people the realization of peace and unity;
Receive our thanks and praise.

The world still groans under the yoke of oppression;

War and hostility still ravage the people of many lands;

Hatred and division are the banners of a sinful world, O Lord.

We bring before you the cries (han) of the people of Korea,

Who have endured alien occupation and imperialism;

Who have suffered the devastation of a cruel, fratricidal war;

Who have been crucified by the division of their nation through no fault of their own.

0 God of love,

How long will the people of North and South Korea regard each other as enemies?

How long will the ten million who have lost their family members be unable to find each
other?

How long will their fate be determined by alien powers and ideologies?

How long will they be deprived of their human dignity as children of God?

How long will their rights and responsibilities to live with freedom and justice be abused”?

Hear our cries and prayer, O Lord.

We cry out to you from the depths of despair over the division of Korea, which is the
victim of a divided world.

You came to the world as the servant of peace.

You promised love and peace.

We rejoice in your promises and recognize your blessings.

You have given us signs of hope in the midst of despair.

For more than 40 years, you have sustained in the Korean people a hope and resilience that
has fortified them in their struggle for justice, peace and rongil.

You have set out a small light in a darkness that has lasted much too long.

You have opened up channels of communication between Christians of North and South
Korea.

You continue to increase the number of those whose longing for fongil has been translated
into concrete acts of reconciliation and hope.

Come, Holy Spirit,
Grant us the gospel of Jubilee, the good news of liberation, freedom and unity;
(continued...)
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After “The Second Glion Meeting,” more conferences of South-North Korean
churches in cooperation with world churches for peaceful Tongil of the Korean peninsula
continued. Two such conferences included the NCC-sponsored “Washington Conference for
Peace and Tongil of the Korean Peninsula” April 23-26, 1989,” and the “Conference for the
Peace of East Asia and the Mission of Churches,” held in Japan, September 29-30, 1989 and
sponsored by the NCC.* At this conference, delegates especially agreed to meet on the
Korean peninsula in future. They decided to invite representatives of North Korean churches
to the Seoul conference of the KNCC in February 1990; and if that should not occur, they
agreed to meet abroad before June 1990. Since that KNCC meeting indeed turned out to be
impossible, South and North Korean churches participated in the “Tokyo Conference of
Christians in Peaceful 7Tongil of Korea and Mission” held in the Korean YMCA, Tokyo, July

10 and 13, 1990, sponsored by the Taehan Assembly of Christians in Japan. They adopted

(...continued)
Proclaim the release of the prisoners of division;
Recover the sight of those blinded by hatred, jealousy, greed and power;
Grant peace and freedom to the poor, oppressed and lost.

We pray that Your Reign come;

That Your holy will of peace and unity come to this land of Korea and the whole world.

Out of the depths of our hearts we cry to you, O Lord, united in prayer throughout the
world, including both North and South, in the name of Christ Jesus. Amen.

™ As recommended by Team and agreed at the Glion I and II meetings, a delegation from
North Korean Christians went to the USA from April 18 - May 3, 1989 and visited Inter-church
Center, Union Theological Seminary and Korean students of Union Theological Seminary, and visited
various cities and attended Washington conference. In this meeting, Rev. Ki-Jun Ko, Rev. Un-Pong
Kim, Mr. Nam-Hyuk Kim and Ms. Hae-Sook Kim as Korean Christian Federation (North Korean
Christians) participated. Confer Tongil Committee of KNCC, ed., Encounter of South-North Korean
Church and Peaceful Tongil Theology, op. cit., pp. 40-50.

® Ibid., 51-53. Delegations of Korean Christian Federation Rev. Chul Lee, Rev. Un-Pong
Kim, Mr. Nam-Hyuk Kim, Mr. Soo-Woong Yang participated in this meeting.
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“Agreement of Tokyo Conference toward the Year of Peaceful Tongil.” This agreement
contains, inter alia: attempts to bring reconciliation and coexistence of South and North
Korea, removal of various obstacles to expansion of exchanges, more drastic changes for
arms reduction and peace agreements, withdrawal of American army and elimination of
nuclear weapons on the peninsula, adoption of nonaggression pacts, and attempts to visit each
other’s churches in the North and the South for mission cooperation.”

South-North Korean churches met again in “The Third Glion Meeting” held December
2-4, 1990. This meeting was the most progressive and tangible of all the meetings of South-
North Christians.® The churches agreed on “Five-Year Joint Plan” which consisted of nine
articles:

1. We jointly adopt service procedure of world prayer Sunday.

2. We solidify Tongil spirit by conducting peace and Tongil education.

3. Churches of South and North Korean should develop joint enterprises with and
proceed in these joint enterprises with non-Christians and various 7ongil groups.

4. We urge a Mutual Nonaggression Declaration, arms reduction, and an end to large-
scale military exercises.

5. We urge the release of imprisoned people.

6. We support movements that demolish laws and systems which would be obstacles
to peoples’ contact and meeting, and try to hold a meeting in Pyongyang and
Seoul.

7. We strive for meetings and hometown visits of displaced families.

8. We promote enterprises in which ecumenical communities can support and
cooperate.

$! 35 South Koreans including Rev. Ho-Kyung Kwon, secretary of KNCC, participated in this
meeting and 5 North Koreans including Rev. Ki-Jung Ko, Rev. Un-Pong Kim, Rev. Kil-Nam Cho,
Nam-Hyuk Kim, Young-Sun Yum participated in this meeting. They reconfirmed the joint declaration
of The Second Glion Meeting and agreed to strive to hold the next meeting in Seoul and Pyongyang.

w -Jun Park, “A Study of Tongil Movement of Korean Christianity in 1980s,” op.
cit.
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9. We establish an executive organization for five-year joint enterprises.®

Meetings in North America: A symposium of scholars of South and North Korean
churches took place in Los Angeles, California between March 14 and 19, 1991, the title of
which was “Perspectives on Peaceful Tongil of Korea.” Young-Hee Lee, Hyung-Kyu Park,
and Hyun-Paek Jung from South Korea and Young-Soo Park (speaker of peaceful 7ongi! of
Korea) from North Korea took part in this symposium. “The 25* Annual Assembly of North
American Theologians” took place in Stony Point, New Jersey between May 28 and 30, 1991.
Theologians from America and foreign countries participated in the meeting, and they
exchanged their opinions in a discussion entitled “Our Missions for New National
Community.”*

An executive meeting for five-year joint enterprises took place in Toronto, Canada
between October 11 and 12, 1991. Eight South Koreans, including Rev. Ho-Kyung Kwon
(secretary of KNCC) and four North Koreans, including Rev. Young-Sub Kang (chairman
of the Korean Christian Federation) gathered together under the title of “Establishment of
Courses, Cooperation, and Agreement of 1995 Enterprises.” Rev. Ho-Kyung Kwon visited
North Korea on January 7, 1992 to discuss practical business affairs. He agreed to write a

joint service statement of prayer for the Sunday set aside to commemorate the peaceful 7ongi/

Y Ibid., pp. 471-472; Sang-Kun Kim, op. cit., p. 46.

 In this meeting, they discussed about Juche Thought of North Korean political ideology and
Christianity in South Korea toward Peaceful Tongi!. Participants are Rev. Ki-Jun Ko, Rev. Sung-Pong
Lee, Prof. Mr. Si-Hae Hahn, Prof. Seung-Duk Park, Prof. Ku-Sik Kim, Prof. Chul-Soo Roh,, Ms.
Ock-Hee Choi, Ms. Hae-Sook Kim from North Korea; Prof. Soon-Kyung Park, Prof. Wan-Sang
Hahn, Prof. Hong-Kyu Pyun, Prof. Man-Yul Lee from South Korea; and Prof. Myoung-Kwan Ji from
Japan.
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of South and North Korea in 1992.

Meetings in Japan: The National Mission Society sponsored a “Christian Meeting of
Peaceful Tongil Missions” in Tokyo, July 9-12, 1992, entitled “The Role of Christians in
Peaceful Tongil and Mission of Korea.” Soon-Kyung Park, Wan-Shin Park, Young-Ae Yun
from South Korea and Young-Su Park from North Korea participated in the meeting. “The
Assembly of Korean Christians” (October 21) and “The Third Tokyo Conference of
Christians” (October 20-22) were held as well. The conferences centered on the issue of
North Korea, and how South-North assemblies of South and North Korean Christians had
became impossible.

The 5® Glion Meeting is being planned at this writing, which will be held as soon as
the WCC sets up its schedule. Glion meetings have been held in Switzerland in 1986, 1988,
and 1990 and in Kyoto, Japan in 1995. The meeting in Japan that took place with joint service
yielded the joint declaration titled “Cooperative Efforts for Achievement of 1995 Tongil of
the Korean Peninsula.”

As the number of meetings of South and North Korean churches increased and the
churches trusted each other more, they were able to plan more concrete programs for peace
and 7ongil of Korea. Even though I am not sure whether there is any relationship between
those meetings and agreements of the churches and South-North Summit Meeting, the
activities of the churches will be remembered as prophetic insight and practices in the history
of national 7ongil movement in that they fixed 1995 as the year of Tongil and did their best

to achieve the specific goals for reconciliation and harmony.
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7. Advent of Tongil Theology

It is college students who have participated most actively part in Tongil movements
from the late 1970s through the 1980s. The Tongil plan discussed by student movement
groups in the 1980s was integrated into the federal Tongil plan proposed by Young-Hwan
Kim in 1987. His Tongil plan was composed of proclamation of national sovereignty;,
adoption of national peace statement; signing a peace treaty among the South, the North and
the U.S.A,; reduction of armaments, withdrawal of the US armed forces in Korea and
removal of nuclear weapons; declaration of neutralization; interchange between the South and
North; and holding Tongil meetings and establishment of Tongil Federal Government.* In
the same year South Koreans gained direct presidential election as a result of “June
democratic resistance.” One of the presidential candidates, Young-Sam Kim proposed
“Korean National Community 7ongil Plan” and Dae-Jung Kim offered his “Commonwealth
Federal Plan. "%

A. Concerning the Process of the "Declaration of the Churches of Korea on
National Tongil and Peace"

The Council of Churches in Korea decided (February 26, 1992) to institute an

'S Panel discussion materials, Korean Tongil and Christianity-focusing on the Tongil plans
of Church and the South-North, Academy of the Three Departments in Presbyterian Seminary,
October 29, 1989. p. 35-38.

% Former President, Young-Sam Kim’s “Korean National Community Tongi/ Plan” (October
12, 1987) pursued a autonomous peaceful 7Tongil in accordance with these six principles: autonomy,
reconciliation, achievement through scveral stages, peace, shift into a peaceful attitude and
participation of ail national members. In contrast with this, Dae-Jung Kim’s “Commonwealth Federal
Plan” (August 15, 1987) was an improvement of his three stage Tongil plan in 1971. The major
components of his plan included mutual approval of independent government in the South and North,
establishment of federal organization with limited rights and a gradual unification based on recovery
of national similarity.
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executive committee to research 7ongil issues, following the advice of “the Fourth Korean-
German Council of Churches,” which took place between June 8-10, 1982. It tried to hold
a council for Tongil matters on March 21-23, 1983 but was forced to postpone it because the
government opposed and asked for discussion. Its second effort to hold another council May
23-25 in the same year was obstructed by several interruptions. “The military government that
came to power after October 26, 1980, but lacked legality, obstructed us whenever we tried
to hold a research committee meeting: it compelled us to cancel meetings and made the police
keep us from gathering together by closing the meeting places.”® After four years from
organization the executive committee research of 7ongil/ matter couldn’t proceed. We can
now find out that the extreme dictatorship of the 5* Republic government continued to
control and oppress 7ongil movement led by civic organizations. This is why Korean Church
made stronger linkages to the foreign churches and WCC during this period.

In the 1980s Korean Church worked together with WCC as follows: the 4™
Conference of NCC in Korea (KNCC) and the NCC in Germany pledged to establish the
“Institute for National Tongil of Korea,” on June 8-10, 1981; the KNCC resolved to establish
“The Steering Committee of the Tongil Institute” on February 26, 1982 and later organized
it on September 16, 1982; the Military Government forbade the KNCC “Tongil Conference”

on March 21-23 and May 23-25, 1982; the KNCC made statements on the interference of the

¥ The government regularly sabotaged the committee: it gave pressure to the speakers not to
attend the committee; made false calls to lie to the attendees that the committee was canceled; canceled
reservations of the meeting place without notice; and announced a cancellation of a committe using
a similar name. A chronological table of Tongi/ movement of the Korean Christianity, published by
PCROK General Assembly. See "Chronological Table of Tongil Movement" in Meeting with Church
of the South-North Korea and Theolofy of Peaceful Tongil, op. cit., p. 8.
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military on June 16, 1982; the WCC-CCIA Conference was held in Torzanso, Japan on
October 29, 1984; “The Korean Church Statement of Peace” was given by KNCC on
February 28, 1985; the first Official WCC Exchange Visit to South and North Korea was held
from November 11-19, 1985; the Canada-Asia Working Group made the “Working Statement
on North Korea” on November of 1985; NCCK, NCCUSA and NCCCANADA Joint
Conference in Stony Point on December 9-12, 1985; NCCUSA delegates on the Exchange
Visit to the South and North Korea were held on April 18-29, 1986; the South and North
Korean Christian delegates participated in the 1* Glion WCC Conference in Switzerland
focusing on the “Seminar on the Biblical and Theological Foundation of Christian Concern
for Peace” on September 2-5, 1986, 198* General Assembly by PCUSA adopted its
“Resolution on Reconciliation and Reunification in Korea” in 1986; the 4* Korean-North
American Churches Conference in Honolulu, Hawaii, on September 29-October 3, 1986; the
policy statement on “Peace and the Reunification of Korea™ adopted by the NCCUSA on
November 6, 1986; the NCC in Japan failed to visit South Korea after visiting North Korea
on May 6-13, 1987; the NCCUSA held its second Exchange Visit of South and North Korea
on June 19-July 3, 1987; General Synod of the United Church of Christ adopted the “Peace
and Reunification of Korea,” June 25-July 2, 1987; the third National Reunification
Conference in Korea, August 24-26, 1987; the General Board of Global Ministry of the
United Methodist Church approved the “Peace and the Reunification of Korea” on October
21, 1987; the General Assembly of Christian Church (Disciples of Christ) adopted the
“Resolution Concerning Peace and the Reunification of Korea” on October, 16-231, 1987,

the NCCUSA held a “Conference on the Peace and Reunification of Korea,” on January 31-
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February 3, 1988; “The Korean Christian Declaration on Peace and National Reunification,”
on February 29, 1988; Korean Woman’s Declaration on National Reunification and Peace”
on March 30, 1988; 320 delegates of 17 countries of the WCC-WARC participate in the
Inchon Conference in Korea on April 25-29, 1988, they completely welcomed the Korean
Christian Declaration and assisted its realization while participating in activities in the
aftermath.”*

The activities of the unification committee were possible in 1985. The 34® KNCC
general assembly, held in Onyang on March 27, 1985, adopted and announced “Declaration
of the Churches for Peaceful Reunification.” The Declaration announced that “Korean
Church, based on faith in peace in the Kingdom of God, has right, duty and freedom for active
participating in Tongil and overcoming Bundan.” It firmly proclaimed that “we should repent
and confess that we are responsible for the national separation forced by the powerful
countries. At the same time we confess that participation in overcoming Bundan is God’s
order for us to progress toward peace of the Kingdom of God and make efforts to open the
Korean churches as places for open discussions on overcoming Bundan and peace
movement.”* The substantial contents of this declaration is as follows: it defined Tongi/
movement as “‘peaceful 7ongil by the people;” it proclaimed peaceful exchange in accordance
with full humanism; the objective of 7ongil is democratization and realization of a just

society; and it confessed the church’s crime of silently approving and abetting Bundan in front

* Jong-Hwa Park, "The Achievement of National Tongil and Formation of Tongil Theology"
in Meeting with Church of the South-North Korea and Theology of Peaceful Tongil, ibid., p. 139,
Jeong-Sun Noh, Towards Tongil Theology, Hanwool, 1988, pp. 40-41.

bt -Soo Kim, op. cit., 115.
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of God and the nation. Even though this declaration is not result of full research and analysis
of Tongil, it is evaluated as the first official position statement of the Korean Church on
Tongil ™ The significance of this declaration is in the fact that it was issued before “Tongil
Declaration of NCC.”

After the “Declaration of the Churches for Peaceful 7ongil”” was announced, “the First
NCC Unification Committee” was held under banner of “justice, peace and church” by the
KNCC Unification Research Institute in April 24 the same year. The Institute continued to
hold meetings and came to hold the Fifth Committee January 21-23, 1988.*' The KNCC
presented its “Declaration of the Korean Churches for National Reunification and Peace” in
the 37® General Assembly on February 29, 1988, where it was warmly welcomed and
approved unanimously by the attendees. This declaration is one of the most important
documents in the history of South Korean Tongil/ movement.

We can appreciate how much effort and concern many people rendered to make this
declaration possible:

This declaration was composed through the five committees since 1985. Over

350 total number of representatives prayed for our tragic situation, discussed

about the national matter, confessed our sin of overlooking God’s providence

who governs the whole history of the cosmos and men, and carried on

research and discussions to open a new phase of the national history. The

whole procedures were open. We tried to have discussions with the non-

associated denominations, hear from the specialists in the ruling party and the
opposition party, and asked for advisement of the social science scholars and

% Jong-Hwa Park, Comments, "The practices of the churches of the South and North for
Tongil of the Korean Peninsula-Collection of Materials,"in Meeting with Church of the South-North
Korea and Theology of Peaceful Tongil, op. cit., p. 3.

5! The 2™ Tongil Committee took place on August 25-26, 1986, the 3™ on August 24-26,
1987, the 4® on November 23-25, 1987, which made efforts to prepare the 1988 Declaration.
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the biblical scholars. In addition we made efforts to accept wish and challenge
of the youth and the women.”

Even though the above statement is a part of the written explanation of the KNCC
when “KNCC T7ongil Declaration” raised controversy, we can find out how sincere was the
process of the Declaration. The Declaration, which showed up seven years after the decision
to open the 7ongil Research Institute following the advice of the Fourth Korean-German
Council of the Churches, was the precious result of painstaking preparation under the harsh
oppression of the military dictatorship government as well as a combination of efforts and
prayer for the future of the unified nation. Regarding the compositional process of the
Declaration, Prof. Jong-Hwa Park emphasized that the composition committee members had
discussions and reviews over the first draft several times and then presented it in the Tongi/
Committee in September 1987 for their comments and amendments. The second “revised
document” was revised again in the 7ongi/ Committee in the November, and the third revised
document was finally reviewed in the 7ongi/ Committee in January 1988. This final draft was
approved in the KNCC executive meeting and unanimously authorized in the 37* General
Assembly.”” Tongil Declaration, therefore, is an ecumenical and theological agreement

produced through careful and open process of discussions and agreement.

% KNCC, “Regarding the disputes about the Declaration of the Korean Churches for National
Tongil and Peace Tongil and Theology of National Church”, The Theological Society for Korean
Tongil, op. cit., p. 324.

% Jong-Hwa Park, Comments, The practices of the churches of the South and North for
Tongil of the Korean Peninsula-Collection of Materials, Mecting of the churches of the South and
North, op. cit., pp. 3-
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B. Contents of “Declaration of the Churches of Korea on National Tongil and
Peace”

The Declaration of National Tongil of KNCC starts with a confession of faith, which
is about the Triune God and obligaiions of Christians. Confession about God leads to

confession about Jesus Christ and Holy Spirit. These confessions are a religious ground for

church to overcome Bundan.

Jesus Christ came to earth as a “servant of peace” and declared the Kingdom
of God filled with peace, reconciliation and emancipation to a world filled
with divisions, conflicts and oppressions. And Jesus Christ suffered, was killed
on the cross and resurrected to reconcile human beings with God, he
overcame the separation and conflicts among people, emancipated them from
the conflicts and made them one. Jesus Christ blessed those who work for
peace and promised that God will make them his children. We believe Holy
Spirit makes us see the eschatological future of history, to be one and to take
part in God’s missionary work.*

The essential points of the 1988 Declaration consist of three parts. The first part
presents a confession of faith and theological ground for the Declaration. There is “A

Confession of the Sins of Division and Hatred” there, as follows:

As we Chrstians of Korea proclaim this declaration for peace and
reunification, we confess before God and our people that we have sinned: we
have long harbored a deep hatred and hostility toward the other side within
the structure of division.

1. The division of the Korean people is the result of the structural evil
reflected in the world’s superpowers in their east-west Cold War system, and
this reality has also been the root cause of the structural evil present within the
societies of both North and South Korea. Due to the division we have been
guilty of the sin of violating God’s commandment, “You shall love your
neighbor as yourself.” (Matthew 22:37-40)

Because of the division of our homeland, we have hated, deceived and
murdered our compatriots of the same blood, and have justified that sin by the
political and ideological rationalization of our deeds. Division has led to war,

% “Declaration of the Korean Churches for National Tongil and Peace,” KNCC, Mecting
of the churches of the South and North, Ibid., p. 20.
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yet we Christians have committed the sin of supporting rearmament with the
newest and most powerful weapons, plus reinforcement of troops and
expenditures, in the name of preventing another war. (Psalm 33:16-20; 44:6-
7

In this process the Korean peninsula has become dependent upon outside
powers, not only militarily but politically, economically and in other ways as
well: it has been incorporated into the East-west Cold War structure and
subjugated under that structure. We Christians confess that we have sinned
during the course of this subjugation by abandoning our national pride and by
betraying our people through the forfeit of our spirit of national independence.
(Romans 9:3)

2. We confess that throughout the history of our national division the
churches of Korea have not only remained silent and continuously ignored the
ongoing stream of movement for autonomous reunification of our people, but
have further sinned by trying to justify the division. The Christians of both
north and south have made absolute idols of the ideologies enforced by their
respective systems. This is a betrayal of the ultimate sovereignty of God
(Exodus 20:3-5), and is a sin, for the church must follow the will of God
rather than the will of any political regime. (Acts 4:19)

We confess that the Christians of the south especially have sinned by turning
the anti-communist ideology into a virtual religious idol, and have thus not
been content to treat just the communist regime in the north as the enemy, but
have further damned our northern compatriots and others whose ideologies
differ from our own (John 13:14-15; 4:20-21). This is not only a violation of
the commandments, but is also a sin of indifference toward our neighbors who
have suffered and continue to suffer under the national division; it is,
moreover, a sin of failure to ameliorate their suffering through the love of
Christ. (John 13:17)*

The most important part of the KNCC Tongil Declaration is this Confession of sins.
Prof. Man-Yul Lee emphasized that this Confession of sins gives life to the Declaration and
makes the Christians unashamedly face the nation in spite of their sins in the past.*® Neither

the South nor the North would acknowledge its sins since the division. The Confession of the

% Tbid., pp. 22-23.

% Man-Yul Lee and Nine Authors, Christian Preparing National Tongil, Seoul: Duranno,
1995, p. 64; “Declaration of the Korean Churches for National Tongil and Peace,” KNCC, Mecting
of the churches of the South and North, op. cit., p. 23.
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Korean churches opened a way to the South and North for acknowledging their sins.

The second part introduces some principles for unification and suggests practical
points for realizing the principles to the South Korean government. The Declaration accepts
the three principles in the July 4 South-North Joint Communique - independence, peace and
great national unit — and adds humanistic principles and the full democratic participation of

" all the people to them. Regarding this latter addition, it emphasized “most importantly,
participation must be guaranteed for the Minjung, who not only have suffered the most under
the division, but who - despite the fact that they constitute the majority of the population -
have consistently been alienated and excluded from the decision-making processes in
society.””

The “KNCC Declaration” proclaimed five points toward South and North Korean

government:

“1) For the healing of the wounds caused by the division,” the separated families must
be guaranteed the right to live together and freely visit their relatives for definite periods, and
the guilty-by-association-system must be ended at once;

“2) For the promotion of the people’s genuine participation to overcome the division”
freedom of speech and study must be guaranteed and information must be free and open;

“3) For a great national unity of the Korean People transcending the differences in
ideas, ideologies and systems” two Koreas must put an end to the harsh censures and
exclusionism practiced against each other, and instead begin open exchanges, visits and

communications, and foster the exchanges of language, tradition and economy;

7 Ibid.
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“4) For reduction of tensions and promotion of peace between North and South
Korea” a peace treaty including a non-aggression pact must be concluded, the US troops
must eventually withdraw from the peninsula, military strength on both sides must be reduced
and military expenditures must be cut, and all nuclear weapons must be removed; and

“5) For the realization of national independence” there must be no .foreign interference
and all diplomatic agreements and treaties must be revised.”

The third part of the Declaration is “The Task of the Churches of Korea for Peace and
Tongil,” which focused upon declaration of the year 1995 as a Jubilee Year, marked by
exchanges and visits between the South-North churches. Some salient points:

1) The National Council of Churches in Korea proclaims the year 1995 to be the
“Year of Jubilee for Peace and Reunification;”

2) As a part of the “Great March toward the Jubilee Year” the Korean churches will
carry out a vigorous church renewal movement toward peace and reunification

3) As a part of the proclamation of the Jubilee Year, the churches of Korea, as a
community of faith resolved to achieve peace and reconciliation, will carry out a broad
program of education for peace and reunification;

4) Through the proclamation of a Jubilee Year festival and liturgy for peace and
reunification, the Korean churches will seek to bring about a renewal of faith and genuine
reconciliation and unity;

5) The churches of Korea will work continuously to develop a solidarity movement

for peace and reunification. This movement must be 2 comprehensive movement including all

* Ibid., pp. 23-25.
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the churches in the South and North, the Christian churches in the world and even other
religious groups.”

C. Status of “KNCC Tongil Declaration”

The Declaration occupies an epoch-making position in the Korean national Tongi/
movement. “The Declaration has historical meaning because it is the first full-fledged
declaration for Tongil issued by a nongovernmental organization in the half century since the
division.” It has also been evaluated as “opening up an irrigation gate for discussions of
Tongil™*® The principles included in the Declaration were estimated “to accept and
concentrate the basic principles discussed by the progressive groups in the South Korean
churches since the 1960s.”'® As we see from the above comments, the Declaration is “the
first Tongil declaration presented by a civil organization that critically reviewed the plans of
the government” and reflected the discussions in the churches so far. Therefore the
Declaration is considered to “function as a turning point for deciding the degree and the
direction of Tongil discussions in terms of content and form.”'® The fact that “the philosophy
and principles are introduced by the minjung”™'® and “as a civil declaration breaking through

the controlled, stiff circumstances of those days, the Declaration led to heightening of the

* Ibid., pp. 25-27.

1% Sung-Jun Park, “A Study of Tongil Movement of Korean Christianity in 1980s”, op. cit.,
pp. 472473,

1! Heung-Soo Kim, op. cit., p. 116

192 Jong-Hwa Park, Comments, The practices of the churches of the South and North for
Tongil of the Korean Peninsula-Collection of Materials, Meeting of the churches of the South and
North, op. cit., p. 4.

103 Sang-Kun Kim, op. cit., p. 45.
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discussions of Tongil.”'* This makes the Declaration quite significant. In it the Korean
churches could summarize the discussions of 7ongil up till then, and prepare the ideological
ground for future Tongil movements it will carry out.

The “KNCC 7Tongil Declaration” has points superior to other declarations. It
strengthened some weak points of past Tongil principles by adding humanistic principles and
the full democratic participation of all the people in the three principles of “the July 4 South-
North Joint Communique” - independence, peace and great national unity. It emphasized
“replacement of the armistice treaty with a peace treaty” and “a non-aggression pact” as a
way for reducing tensions and promoting peace. Additionally, it contained the now-customary
call for US troops withdrawal and removal of nuclear weapons from the Korean peninsula.
These matters became important agendas of the South-North talk and would be likely solved.
In addition, the Declaration proclaimed the year 1995, the S0* anniversary of independence’
as “the Year of Jubilee for Peace and Tongil.”

We can find out how the Korean churches understood national unification in the
Declaration. It was really unimaginable at that time to contemplate the “withdrawal of the US
forces from the Korean peninsula.” For this reason intellectuals and activists of the minjung
movement warmly welcomed the Declaration.

First, we examine the position of “National 7ongil Declaration” in the contextual
history of the Tongil movement. The impact the Declaration had on the history of Tongi/

movement of the Christian church and Korean 7ongi/ movement was so intense that it

14 Moon-Kyu Kang, “The Record of Meeting of South and North 2,” KNCC, Meeting of the
Churches of the South and North, op. cit., p. 38.
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affected the history of the world church movement. The Declaration, “as a summary of the
discussions for Tongil in the church, gave meaning to the movement so far and became a
standard for presenting a new way for the movement.”'* In addition, the Declaration “granted
a chance to foster discussions for 7ongil in the Christian churches regardless of their
progressive or conservative orientation.”'*After 1990, conservative churches in the South,
which often still regarded the North in terms of evangelization, began to think of Tongi/ in
terms of a nation stimulated by the Declaration. This became more possible in the larger
context because of the socialist countries’ collapse in Eastern Europe. Additionally, the
South-North high-level talks filled the K orean peninsula with hopes of peaceful reconciliation,
non-aggression and denuclearization, and the Declaration itself made the discussions for
Tongil lively in the churches.

Secondly, we examine the Declaration’s impact on the history of the Korean
movement for 7ongil. The impact on the Korean society was very high because it was “the
first full-fledged statement of 7ongil” The shock on the government was especially
tremendous, for it had obstructed the activities of the National Council of Churches in Korea.
Moon-Kyu Kang estimated that the “KNCC Tongil Declaration contributed to inspire or
quicken the military government to announce its ‘the July 7 Statement of Tongil Plan’.”'”
Astonishingly, “the Agreement on Reconciliation, Nonaggression and Exchanges and

Cooperation between the South and the North” adopted on December 13, 1991 by the South

19 Man-Yul Lee, op. cit., p. 66

196 Ibid.

197 Moon-Kyu Kang, “The Record of Meting of South and North 2,” op. cit.
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and the North and “the Joint Declaration of the Denuclearization of the Korean Peninsula”
issued on December 31 include most of the Declaration’s contents as declared by the National
Council of Churches in Korea.

These documents include “mutual respect, end of aggressive vilification of one
another, cultural academic exchange, freedom of visit, and denuclearization,” which were the
principles of Tongil proposed by the National Council of Churches in Korea.'® That means
the governments of the South and North accepted the Declaration’s universal validity and
benefit for the whole nation.

Third, what impact did the Declaration have on the world Christian movement? The
Tongil movement of the Korean church was encouraged after the mid-1970s by the activities
of Koreans in foreign countries. They visited the North, met the leaders and the churches, and
spread the situation and the news of the North. The foreign churches, the world Christian
organizations and the world human right groups supported (directly or indirectly) the
Koreans’ activities.

After “KNCC Tongil Declaration” was announced, “WCC Committee for Peace in
the Korean Peninsula” met in Incheon April 25-29 to support not only the Declaration but
deepen and expand global cooperation to help fulfill the tasks the Declaration implicated. No
less than seven agreements around the world referenced the Declaration, including an

agreement “the Korean churches and the world churches cooperate to work for release of

108 Sang-Kun Kim, op. cit., p. 45.
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political prisoners who are in jail because of threatening national security.'” After that the
Statement of third Glion Meeting (November 23-25, 1988), the Statement WCC Policy (July
27, 1989), and the Resolution of WARC at its Seoul Meeting (August 15-26, 1989) all threw
their full support behind the KNCC Tongil Declaration” for peaceful 7ongil and
Reconciliation. The world churches recognized again the Korean Christian community bravely
struggled for justice, peace and Tongil even as they have suffered under the sins of Bundan.

D. Emerging Tongil Theology

North Korean President 1I-Sung Kim invited Rev. Ik-Hwan Moon, expert for the
Tongil movement, to his New Year’s speech on January 1, 1989, the year after “Tongil
Declaration of KNCC.” On March 25, Rev. Moon was able to carry out his visit to North
Korea, accompanied by Christian Won-Ho Yu. His visit was considered dangerous,
considering the fate of the 7ongi/ movement under the military government of Tae-Woo Noh
in the South. The “public security state” of Tae-Woo Noh’s government was agitated by
Moon’s visit, and developed a policy that ignored and delayed desires for national 7ongil.

North Korea visit of Rev. Moon stimulated another kind of 7ongil discussion different
from “Tongil Declaration of KNCC.” While Tongil discussion was active within Christian
community when the Declaration was announced, the discussion spread over all the people
through “North Korea visit incident.” Catholics Soo-Kyung Im and Father Kyu-Hyun Moon
visited North Korea, welcomed as the “Flowers of 7ongil” by North Korea. But in the South

the official reaction was indifference. This served only to solidify the Tongil spirit. This

19 The Theological society for Korean Tongil, Tongil and Theology of National Church,
op. cit., p. 329.
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incident struck a blow to authorities who oppressed 7ongil/ movement on the pretext of a
“single-window” policy; however, it put the single-window policy into the shade and
tantalized the public with possibility of a “7ongil movement by the people.” Interestingly,
Catholics took the lead at this time. They had been traditionally less active in the Tongil
movement in comparison with Protestants.

Around 1990, the Soviet Union and socialist East Europe collapsed and the South-
North relationship entered a new phase in the South-North Summit Meeting. This situation,
along with meetings of South and North Korean churches, cooperation with world churches,
the “7Tongil Declaration of KNCC,” and “Tongil movement through 1989 North Korea visit”
made the Tongil movement among the Christian community more lively and diverse.

Tongil movement of Christian community was connected to several different national
currents: the year of peaceful 7ongil by the KNCC; the movement of peace establishment by
the “Christian Social Movement Association;” the national assembly of South and North
Korean and foreign countries based in part on Christian leaders such as Rev. Yong-Sul Cho
and Rev. Hae-Hak Lee, the women’s movement, and activities of the conservative element
in the early 1990s. They all pointed to Tongil theology overcome Bundan.

Tongil theology is a special subject of Korean theology that intends to overcomes the
Bundan structures of South and North Korea. However, its range is quite broad. The term
Tongil theology was used by The Theological Society for Korean 7ongil for the first time in
a meeting abroad. In Korea, the term was discussed formally first in seminar on Tongil
theology in December 1988.

“National Bundan is the historical reality and national 7ongil is the future reality that
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people in this divided country desire. The former is the object of denial and conquest, and the
latter is the undeniable goal of affirmation and achievement. Even though Bundan and Tongil
are definitely two separate realities, they belong to one inseparable, identical task.”!'
Overcoming national Bundan is the prerequisite to national Tongil, and the purpose of
national Tongil is to overcome national Bundan.

As long as Korean churches recognize that South and North Korea are members of
one community, South-North peaceful Tongil is theological task of Korean churches as well
as the national task. This refers to the two aspects given below: first, it means that Korean
churches take on the national task as their own life work; second, it means that Korean
churches should consider national task in the light of theology, practice it as a part of normal
faith confession, and accomplish peaceful 7ongil as a Christian task.

Dr. Jong-Hwa Park defines Tongil theology as follows:

Tongil theology aims at independently accepting and practicing national tasks

in the church lives and elucidating these tasks in the light of peace and

evangelism that the Bible proves. Tongil theology presupposes the following:

national Bundan is the structural reality that blocks the peace of God and

should be historically finished; national Bundan is the structural wrong that

should be overcome; national 7ongil is the way and method to accomplish and

experience peace of God; national Tongil is the undeniable reality that should

be accomplished.'"!

The starting point of Tongil Theology should be “active confession of sins” whereby

the church confesses its sins of direct or indirect justification of Bundan, active or inactive

110 yong-Hwa Park, “Accomplishment of National Tongil and Formation of Tongi! Theology,”
Jubilee Theology and Jubilee Movement toward Tongil, op. cit., p. 210.

m lbld
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participation in the national obsession with Bundan, and the church community’s sharing of
its pain.

Second, the theme of Tongil Theology is “righteous peace” and its practice. Tongil
is not an objective per se but the way for a systematic peaceful life, for Bundan is an unjust
structure breaking peace, while Tongil is a just structure materializing peace. Tongil should
be grounded on the biblical mandate for peace, which makes justice its element.

Third, the Korean church should put the Minjung first. Because the church is a
member of the national community, responsible for establishing righteous peace, it should
consider the Minjung as the core of historical reality. So the “national church” should be
revised into the “national church of Minjung-first.” The missionary duty of the “national
church of Minjung-first” must work to overcome Bundan and to accomplish reconciling
Tongil. God is the One who reconciles with us human beings and the world by liberating us
and the world from the chains of sin and evil through Christ, and sends forth the church as a
worker of reconciliation and liberation into the world. So Tongil/ Theology should examine
the liberation of the national community from the structural evil that is Bundan, from the

viewpoint of national Tongil. To this task we now turn.
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CHAPTERIV
TONGIL THEOLOGY
Tongil theology is a specific subject of Korean theology in order to overcome national
bundan as structural evils. This chapter aims at theologically and ethically examining through
their works how Korean tongil theologians have understood Tongil issues. It will discuss the
following issues in turn: how they understand God, Jesus and the Church in Tongil theology.
Beginning in 1988, 7Tongil theology has been discussed and critiqued by a few
theologians, pastors, and progressive Christians. They have written theological papers,
lectures, sermons and statements toward peaceful Tongil. This chapter, therefore, will discuss

the following issues in turn; how the Korean theologians understand God; Jesus; and the

Church in Tongil theology.

1. God of Tongil

A. God of Liberation of Minjok' and Minjung

There are diverse descriptions of God in the Bible, but I would like to sum up them
with a definition, ‘God-occurring events.’ Divine events occur in history. Divine events occur

in human lives in history. God in the Bible isn’t separated from human lives and is the power

! The Korean term Minjok may be translated as nation or race in English. It is combination
of the two Chinese character Min and Jok. Min means people; Jok means family. Thus minjok literally
means people in nation is one family. When we try to translate minjok into English, especially if we
use “nation,” it will not be the best translation. Minjok in Korea is social group which lives in the same
district with the same language, customs, culture, history, and life style.(See Dong-Ah press ed.,
Korean Dictionary, 1984, p. 681.) Therefore, the Korean understanding of minjok is that of a parent
word to minjung.
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that causes liberating events. So God should not be the object of speculation, but understood
actively.

Dr. Byung-Mu Ahn, a minjung theologian who focused on national tongil, wrote,
“When human beings scream and groan, suffering from the trials of life, God does not exist
as a respondent or a problem-shooter in the other world but stays in the human world full of
screams and groans.”? Additionally, he wrote, “God in the Bible is not the answer to the
riddles of the universe and life but the questions of the conflicts and contradictions of life.”
Ahn understands God in the Bible as conflict itself, for the questions of contradiction — the
very question of God - are the address of God who causes liberating events out of these
contradictions.*

The Old Testament's central theme is that of liberation, liberation from Egypt, the land
of slavery. The God of Exodus liberated the suffering Hebrew minjung from oppression,
exploitation, alienation, and submission, who had been forced into the most inhumane state
of slavery. Yahweh, God of the Exodus, can be understood as God of liberation of minjok
and minjung.

Recent researches in the Old Testament studies showed that ‘Habiru’ people were a

group of weak tribes in the ancient Near East; ‘Hebrew’ is a more a concept of class instead

? Byung-Mu Ahn, The Story of Minjung Theology (Seoul: The Korea Theological Study
Institute, 1988), pp. 136-137.

3 Ibid, p. 137.
* Ibid.
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of race.’ Norman K. Gottwald, an Old Testament specialist, stands on the social revolution
model to explain the Canaanite settlement of the Hebrews instead of the immigration model
and the traditional conquest model.® The salient fact is that the ancient Israel began when the
Hebrews in Syria-Palestine, as an autonomous group, made a tribal contract to resist against
the monarchists.

We should re-evaluate Yahwehist faith from this premise. Yahwebhist faith is a motive
of liberation for the oppressed to liberate themselves from rulers who suppress and exploit.
‘Mono-Yahwehism’ of the Hebrew minjok and minjung is not for struggling against other
religions but for liberating the oppressed, and the weak, minjung by God as a liberator.’

Minjung theology of Korea has proclaimed since 1970s that God in the Bible is one

of the minjung: God is, and is with, those who are poor, exploited and oppressed. This sort

5 Regarding Amama document refer to Ancient Near Eastern Texts Relating to the Old
Testament, ed. J. B. Pritchard, 1969, pp. 483-90; J. A. Knudtzon, Die El-Amama Tafeln, 1915.
Habiru showed up in this text first time. According to all the documents discovered so far, this term
means the lower people who did not settle down very well in the ancient Near Eastern area. They were
commonly foreign immigrants, who either did not or could not settle down, and led nomadic lives. They
were the alienated from the established social order and economically the weak who did not own land.
They usually did not hold specific citizenship. So many of Habiru were employed as soldiers by a
country. They existed outside of the legal boundary of a country that protects its citizens. Habiru
should be understood not as a blood or race category but as a social, economic, legal grouping. The
prisoners of war, the forced laborers mobilized for grand architectural projects such as building
temples or cities, the slave servants who tramped from place to place, and the hired soldiers to fight
in a foreign army were called “Habiru.” So Habiru is the name assigned to the weak economically,
politically and socially in the ancient Near East.

¢ Nomman K. Gottwaid, The Hebrew Bible: A Socio-Literary Introduction (Philadelphia:
Fortress Press, 1985), pp. 261-276.

? Byung-Mu Ahn, op. cit., p. 139.
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of God stands in marked contrast from the god of the militant government.® The minjung
theologians insisted that the death and life of Jesus Christ is not different from the destiny of
minjung; God cannot exist without minjung.’

The minjung theologians in the 1970s and 1980s put their emphasis on minjung in
South Korea, since they defined minjung as the people who were politically oppressed,
economically exploited and socially, and culturally alienated by the militant government in
South. Prof. Soon-Kyung Park, a Tongil theologian, points out that this is a weak point of
minjung theology.

Minjung theology in the 1970s didn’t pay enough attention to modern history

of the minjok and minjung. It is in want of consideration of modern history of

the minjok. So Minjung theology failed to open a way to Tongil theology as

well as national 7ongil... I don’t say that Minjung theology doesn’t take

national history and 7ongil into consideration, but I say that its problem is

how to understand national history. In other words, its definition of minjung

is vague and it doesn’t reflect the voices of the minjok and minjung that did

do the most important function.'®

The minjung theology in the 1970s helped inform the democratization movement. It
was of great support to many youth, student, and labor movement workers when the militant
government, neglecting human justice of minjung and confronting North Korea, considered

anti-communism as the most important policy. It is well-known that minjung theology in the

1970s did much to prepare the capacity of the nation and minjung movement for the

! Ibid., p. 146.
? Ibid.
19 Soon-Kyung Park, Future of Tongil theology, Seoul: Sa Gae Jul press, 1997, p. 79.
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challenges ofthe 1980s, and it raised a theological voice in support of tongil."! Unfortunately,
however, minjung theology failed to overcome anti-communistic Christianity that was
strongly tied to anti-communistic policies of the militant government. It failed essentially to
find an open way to fongil theology. Prof. Soon-Kyung Park pointed this out, saying “the
concept of minjung itself didn’t open a way to fongil.”*?

She explained the relationship between minjok and minjung this way:

Minjok as the subject of fongil is the subject for national liberation and this is

the shortcut for solving the problem of minjung. Minjung is the subject of

democratic, unified society, but minjok is the parent body of minjung. Minjok

and minjung cannot help but becoming one and should be one. If a minjok

ignores the problem of minjung, then it cannot have its new future."

We cannot separate the problem of minjung from the problem of nation, nor separate
the problem of nation from the problem of the minjung in the divided Korean peninsula. Prof.
Park opened the flood gates for fongil theology by showing God’s open way for the minjok
and minjung of the South and North suffering from national bundan. God of the separated
minjok and minjung always stands by the victim of separation. We follow this God.

God of Exodus, God of the Hebrew minjung is not a being who transcends the human
world. God with Moses in Exodus is not limited by current order. God neither justifies nor
blesses an established order. God of Exodus comes to life while groaning and suffering with

the nation and the people. This God stays low and leads the minjung. It is God who marches

! Sung-Jun Park, A study of Christian Tongi! movement of Korea in the 1980s , The
Theological Thought 71, 1990, pp. 960-961. He urges Christians to overcome their weak points stuck
to the bottom of their beings. The weak points refer to anti-communistic Christianity.

12 Ibid.
13 Soon-Kyung Park, op. cit., p. 47.
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towards a future kingdom, a future society and a future world with pillars of fire and cloud.

Theliberation of the Hebrews through Exodus and the liberation of minjung in divided
Korean peninsula are chronologically and geographically different stories. The innocent
minjung in South and North was divided by the political desire of the two most powerful
countries, the USA and the USSR. When the minjung suffer and groan socio-economically
and socio-politically, God loves the minjung in both South and North, liberates the divided
minjung and unifies them in order to make separated Korean peninsula a field for realizing
God’s self.

B. God of Jubilee as the Owner of Land
Minjung theologians and tongil theologians in both Korea and western countries

published more articles about Jubilee than about any other theme. ' These scholars generally

14 Among the many studies about Jubilee, the most outstanding research is N. K. Gottwald,
The Tribes of Yahweh: A Sociology of the Religion of Liberated Israel 1250-1050 B.C.E. (New York:
Orbis, 1979), pp. 615, 692-709. See also G. E. Mendenhall, The Tenth Generation: The Origins of
the Biblical Tradition (Baltimore: John Hopkins Press, 1973), pp. 129-131. Sharon H. Ringe
considers activities of Jesus as an emancipating movement of Jubilee in her book Jesus, Liberation,
and the Biblical Jubilee:Images for Ethics and Christology(Philadelphia: Fortress Press). Many
biblical scholars in Korea began to study Jubilee from the 1970s when Minjung theology emerged at
that time. From the 1990s Tongil theologians study national Tongil from the view point of Jubilee as
follows:
Young-Jin Min, ““The Meaning of Jubilee”, KNCC ed., Minjung and Korean Theology (The
Korea Theological Study Institute, 1982), pp. 185-196; Yi-Kon Kim, “Today’s Meaning of Jubilee
Regulations, “Suffering Theology in the Old Testament (The Korea Theological Study Institute,
1989), pp. 282-302; Young-Sil Choi, “Jubilee Spirit of the New Testament,” KNCC ed., 1991,
Woman who prepare the Year of Joy, 1991, pp. 28-40, Kyung-Sook Lee, “Jubilee Spirit in the Old
Testament,” KNCC ed., ibid., 1991, pp. 15-27; Tae-Soo Yim, “The Meaning of Jubilee and Today’s
Application,” The Old Testaments and Minjung (The Korea Theological Study Institute, 1993), pp.
360-381; Byung-Mu Ahn, “Jubilec Thought in the Bible, Its Possibility and Limitation,” Jubilee
Theology and Movement of Tongil Jubilee, Soo-Il Chae ed., 1995, pp. 17-45; Kyung-Sook Lee, “The
Year of Joy and Grace, Biblical Mcaning of Jubilee,” Soo-Il Chae ed., ibid., pp. 46-71; Ae-Young
Kim, “The Movement of Tongil Jubilee and God’s Reign,”, Soo-Il Chae, ed., ibid., pp. 241-264; Soo-
11 Chae, “Prospect of the Movement of Tongil Jubilee and Counterproposal,” Soo-Il Chae ed., ibid.,
(continued...)
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agree that the Jubilee regulations in Leviticus were codified after the Babylon captivity. The
Jubilee law reflects the priests’ intention to reform the divided Israel community and society
after the divisive, disruptive Babylon captivity. Revolts of serfs were frequent and the pains
of debtors had reached their limit, for violence of the powerful and the rich pervaded everyday
life.

The year of Jubilee is a blessed year by God. It is the fiftieth year after seven times
seven years (seven Sabbaths of years) pass. In this year of Jubilee, there occur social,
economic, political reforms (Leviticus 25). The year of Jubilee is for overcoming all social
conflicts caused by oppression, absolute political power. It is for recovering a peaceful
community based on God’s justice. In this year, believers are to liberate servants, release
debtors from debt, return land to the original farmer, and return houses to the original owners.
So the year of Jubilee is the year for liberation.

The regulations of the year of Jubilee in Leviticus chapter 25 pay unique, interesting
attention to the restful relief of the land itself, and to the emancipation of servants and slaves.
Leviticus 23:10-11 speaks about the rest for the land, for the poor and the animals from a
humanistic point of view. In contrast, Leviticus 25:3-5 says that land should be unused
because land should rest for God.'* The idea of ‘land rest” is mentioned only here. F. Horst

asserts that the idea to consider Yahweh as the landowner was adopted by Israel from

(...continued)
pp. 265-275; Yong-Bock Kim, “World Ecumenical Movement and Global level of Jubilee,” Soo-Il
Chae ed., ibid., pp. 276-321.

S H. J. Boecker, Recht und Gesetz im AT und im Alten Orient (Neukirchenvluyn:
Neukirchener Verlag, 1976), pp. 77-80; M. North, Das dritte Buch Mose, Leviticus, ATD 6
(Goettingen: Vandenhoeck & Ruprecht, 1973), p. 163.
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Canaanite religious traditions. Canaanites believed that the products of the land are Baal’s.
When the Israelites settled in Canaan, they reworked this theological point: the owner of the
land is not Baal but Yahweh. "

Thus, the true owner of land gave it to Israel as a gift. In other words, the land is
Yahweh’s (“The earth is the Lord’s”), and Israel is dependent upon Yahweh for its gifts
(Leviticus 25:23). So human beings can neither sell nor buy land forever. We should allow
recovery of the sold land by the original owner. Or, we should return land to the original
owner every fifty years. But Israel has not observed this land stewardship as given by
Yahweh. Regulations about land that go against the Jubilee law may be caused by the fact that
Israel abandoned God’s will. Prophets pointed this out (cf. Micah 2:1-2).

Prof. Kyung-Sook Lee emphasized, “the regulations about land in the Jubilee law aim
at recovery to the original state; in other words, return to an equal society where people can
keep their land inherited from the ancestors.”'” She points out further, “The regulations or
spirit of Jubilee aim at recovery of ‘land’ and possessions of ‘the poor,” which were stolen,
sold and lost, to their original state.”'*

Prof. Yi-Kon Kim, in his article “Modemn meaning of Jubilee,” emphasizes “return,”

1S F. Horst, Das Eigentum nach dem Alten Testament Gottes Recht (ThB 12 Munchen: Chr.
Kaiser Verlag), p. 216.

17 Kyung-Sook Lee, “Year of Joy and Grace, the Biblical Meaning of the Year of Jubilee”,
Soo-Il Chae ed., Jubilee theology and movement for Tongil Jubilee, op. cit., p. 56.

18 Jbid., pp. 68-69.
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“return to the lost land, my home town” and “return to the original status.”*® Dr. Byung-Mu
Ahn agrees and adds that the meaning includes “to restore the original state regardless of the
reasons why the original possessions and status were taken away.” This “return” is the most
important essence of the year of Jubilee.

The Jubilee spint in Leviticus is to protect and emancipate the weak on earth.
Moreover, the Jubilee law aims at liberating the earth and enabling its rest, which is exploited
or interrupted by human beings. Now we who live in capitalism and daily exercise the right
of private property, it is not easy for us to interpret God of Jubilee in this modern era. But it
is obvious that the Jubilee law proclaims that human beings are allowed to live on agricultural
land as foreigners or residents, for the true owner of earth is not human beings but God.
Nobody can invade other’s land nor possess it against the will of the “original” owner of land.
So Prof. David Kwang-Sun Suh says that “the year of Jubilee is an indictment of colonialism,
a legal prosecution of the private right of land or a deep, covenantal blame of expansion of
territory by state or person.” In the proclamation of the year of Jubilee, land must belong to
God, who is the only owner of the earth, this for the sake of reconciliation, justice, peace and
unification of all the people and nation.

God proclaims, “You shall observe my statutes and faithfully keep my ordinances, so
that you may live on the land in security”(Leviticus 25:18). This means that when the Jubilee

law is put into effect, the homeless, the poor and the oppressed have rights as God’s children.

¥ Yi-Kon Kim, Suffering Theology in the Old Testaments (The Korea Theological Study
Institute), op. cit., pp. 282-302.

® David Kwang-Sun Suh, “Justice, Peace, Integration of Creation,” Meeting of North and
South Korea Churches and Peaceful Tongil Theology, p. 153.
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Dr. Yong-Bock Kim has explained that Jubilee is the year when people of God are
restored ‘integrated and whole’ and liberate themselves by overcoming slave-master relations
under God’s sovereignty. He emphasized the relation between Jubilee and the land as follows:

The year of Jubilee is recovery of God’s sovereignty over the land. God, for

prosperity and security of His people, overcomes unjust and divided situations

of land divided and returns the land to its original tiller in the year of Jubilee.

Houses are returned to the original owner in that year.!

The Jubilee contract means liberating the suffering land for socio-economic, ecological
and religious reasons as well as liberating from oppression and exploitation. The proclamation
of the Jubilee year by God, the owner of land, is to proclaim justice and peace on God’s land,
on God’s original terms, and to let God’s kingdom come by realizing God’s political contract.

The division of Korean peninsula is symboi, reality and result of ‘injustice’ that the
powerful have wrought. One land has become two, unloading untold burdens of pain on the
people. Prof. David Kwang-Sun Suh screams, “Why do the victims of Japanese colonialism
suffer from bundan instead of the Japanese war criminals? Why not Japan and why Korea?"%
Thus he concludes that “the ‘bundan’ of Korea is ‘injustice’ itself.”? The Korean peninsula
is a victim of the Cold War ideology of the two superpower, divided by the “injustice” of the
world. So it is impossible to establish justice in Korea without its peaceful tongil.

In this tragic situation wherein ten million dispersed families have not met each other

for 56 years because of bundan, the proclamation of the year of Jubilee with justice and peace

! Yong-Bock Kim, “Proclamation of the Year of Jubilee for the Peace and Reunification”
Meeting of North and South Korea Churches and Peaceful Tongil Theology, op. cit., p. 355.

2 David Kwang-Sun Sub, op. cit., pp. 154-155.
2 bid,, p. 155.
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by the owner of land, God, means immediately the recovery of families so that dispersed
families meet and share joys. The bundan of Korea forces peace-loving sisters and brothers
to think each other the most wicked enemy and aim at each other with guns and missiles in
order to make sure their own security. But what kind of security is that?

South and North Koreas have armed themselves with powerful and horrible weapons
for their own profit and versions of “peace” in the Korean peninsula thus far. In the 1960s and
1980s, South Korea suppressed movements for liberty, democracy and labor fairness,
censored the press and restricted freedom of expression in order to keep “peace.” Bundan
system justifies social “injustice,” suppresses people’s cry for justice, and is ready to punish
critical intellectuals, youths, students and laborers for being communists, using the anti-
communist act whose blade remains sharp.

We Korean Christians have come to believe that our struggles for human rights,
democracy and humanization cannot be realized without removing a tragic cancer, the
national division. We understand the future belongs to God'’s integrity of creation through
recovery of peace and justice upon the unification of Korea. As “integrity of creation” cannot
be realized without establishment of justice and peace, it also cannot be preserved without
peace in Korea and national rongil. In other words, as long as heavy nuclear weapons are
deposited in Korea and in neighboring areas, there will be neither peace, justice nor integrity
of creation.

Therefore, it is God’s justice, peace to proclaim the year of Jubilee, to make South
and North once again one land and one national community. God, the owner of land, will

destroy the walls dividing the land and separating the people and nation when God’s trumpet
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sounds the year of Jubilee. Then South and North will become one, overcoming mutual
distrust and hatred, distinctions in wealth between the wealthy and the poor, distances
between the oppressing and the oppressed, and differences in ideology between South and
North. As Jesus seriously considered the year of Jubilee upon the beginning of his mission,
we should sincerely accept the proclamation of the year of Jubilee from our historical
experience in our land.

In this context, we can interpret that the peace contract between God and God'’s
people can be secured in Ezekiel 37:15-28. “I will make a covenant of peace with them; it
shall be an everlasting covenant with them; and I will bless them and multiply them, and will
set my sanctuary among them forevermore.” (Ezekiel 37:26) This sentence indicates a peace
contract for fongil of the South and North, a contract against imperialists who oppose peace.

The year of Jubilee in the Bible should be understood in the context of the peace
contract and in the political situation, in which several empires such as the Egyptian, the
Babylon, the Assyrian, the Roman, and the Greek Empires all rule their neighboring countries
against God’s sovereignty. This peace contract is a promise to the peoples suffering under
imperial control, whose vision for peace develops into Shalom of Messianic kingdom
according to Isaiah 11:1-9. However, when God’s people surrender to the control of these
Empires, their socio-economic security is destroyed, shalom is demolished and the realization
of Jubilee is in jeopardy.

The proclamation of the year of Jubilee for emancipation of land and humanity is for

God’s people a time of totally trusting God’s historical sovereignty and observing the contract

# Yong-bock Kim, op. cit., p. 356.
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with God. Jubilee’s purpose is to overcome socio-economic conflicts caused by political
power, to set slaves free, to release debtors from debt, to return land to its original owner,
and to restore a divided Korea that has groaned and suffered from the pains of bundan into
a unified, peaceful fongil community. To unify the divided lands can lead to restoration of
justice and peaceful stability in Northeast Asia. Such a Jubilee occurrence would alert the rest
of the world suffering from lack of justice and peace, where tyranny of multinational
corporations, wars, socio-economic oppressions, absolute poverty, diseases in this global
village, that while power politics can have its day, God’s Jubilee Reign will have its day as
well.

C. God of Sallim*

“When you did it to one of the least of these my brethren, you did it to me. (Matthew
25: 40)” When we serve a “little person” like the Lord and give life to our neighbors by
sharing our possessions with them, we can find the God of the Bible. It is God who let the
Hebrew slaves come out of Egypt to give life to them. God emancipated slaves and released

debtors from their debt through the Jubilee year proclamation, reversing the death of the land

B Sallim is a pure Korean word. According to the Dong-A Korean Dictionary, Sallim means,
first, a domestic life managing houschold; second, living condition or livelihood. Sallim derives from
a verb Sallida, which means to make something dying come alive and keep life. Therefore, Sallim can
considered to have meaning of life-giving to the people who are dying or upon death. (Dong-A
Publishing Co., Korean Dictionary, Seoul: Dong-A publishing company, 1984, p. 967) Ji-Ha Kim,
a minjung poet, emphasized that bundan of Korean peninsula is death and its rongi! is Sallim, and so
he began the Sallim movement. (Ji-Ha Kim, “Life movement and Sallim culture,” Sallim 24, Seoul:
The Korea Theological Study Institute, 1990, pp. 17-42.) Dr. Byung-Mu Ahn, the former director of
The Korea Theological Study Institute, said that the Sallim movement struggles against the powers
of death and we should start create life Sallim to overcome power of death, and emphasized life Sallim
and nation Sallim. (Byung-Mu Ahn, Sallim Movement Is Struggles Against Power of Death , Sallim
34, Seoul: The Korea Theological Study Institute, 1991, pp. 5-14.) From the point of view of Sallim,
we can understand God in the Bible as God of Sallim, who supplies life and new power to the human
beings in the dying situations that attempt to kill life.
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